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PUBLISHER PRESENTS.

el e

Srimad Bhagavad Gita is the one supremely holy book
in the proud possession of Aryavarta for millenia, that has
exacted the admiration and adoration of scholars and
laymen alike beth in the East and the West. It is also
evident it is again the one book, whose authority is
invoked by one and all in support of pet theories as also of
those pertaining to sectarian disputations. That the teaching
of the Gita has nothing to do whatsoever with such dis-
tressing controversies and curious theoretical malformations,
but that it is a precious book of whole culture, continues to
be lamentably missed still, in spite of the volumnious litera-
ture on the subject, and with what is added on to
it year after year. This is essentially due to the baneful
tendency to read into the Gita one’s own predelictions and
not making an applied attempt to understand critically the
central theme of the teaching as it is.

This Brochure, the contents of which are based on the
teachings of Suddhacharyas, the Great Yogins they are,
brings out in the boldest possible relief for the first time,,
though within a short compass, the one profound central
truth imbedded in it unmistakably wviz., the attainment of
Brahmaprapti with definite means for such attainment
through Tatwas (Yoga), after having achieved Moksha by
adjusting oneself actively io the legitimate demands of the
Samsara or the World-Process—ILokasangraha. A treatment
of the subject in this manner, that is free from the octopus
of sectarian ideologies, should, apart from its being an eye-
opener to one and all, be a refreshing relief to very many. in
real quest. And it is the sincere hope of the publisher that
the great want and relief, which, publications like this
brochure supply, will be appreciated and taken advantage
of by the public to whom thisis presented with a hopeful
prayer for their spiritual aid and evolution.

The publication of this brochure is in consonance with
the programme chalked out by the S. D. M. Association for
propagating the truths of Suddha Dharma in Book-forms
from time to time, in addition to the Monthly Journal of the
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name that is now being conducted. As was already announ-
ced, the publication of this book is to commemorate the
¢elehintion of this year Pushya Suddha Pournima. This day
{a tho birth-day of Bhagavan Sri Mitra Deva, a Siddhava-
twin of Dhagavan Sri Narayana, the Adhishtata of Suddha
Dhima Mandalam.  The Avatar was born in the year 1919,
and Ilis divine appearance amidst us is expected to come
oft ubout the year 1941, to establish Suddha Dharma on
W wurer and firmer basis in accordance with His divine
Sankalpa. That the Suddha Dharma is the one most
guitnble Dharma to the human family during Kali epoch was
anticipited by the Divine Narayana in His last great Advent
aw Sti Krishna, when He graciously vouchsafed the teaching
of this Supreme Dharma in the form of the Gita to
Arviuna. This Supreme Dharma which is Suddha (Sanatana)
Dhiima, otherwise known as Pranava Sastra or Gayatri
Dhirma or Yoga Brahma Vidya, is Srimad Bhagavad Gita,
the correct text of which was published by Suddha Dharma
Mundalam, more than two decades ago. (The discourses
of the present Avatar Sri Mitra Deva await publication).

‘I'hat such superb teaching in the Gita should not be
mtssed by any one, who earnestly hankers after an all-com-
prehensive working-hypothesis in understanding the eternal
verities of life here and hereafter, has motivated the pre-
wentation of this brochure free as far as possible. This free
pmesentation is fecilitated through the munificence of Brother
[tnjkrishna of Rangoon, an ardent member of Suddha
Dhirma Mandalam from the days of Swami Subramanya
manda (Dr. Sir S, Subramanier) and Pandit K. T. Sreeni-
vincharya. He has been generous to defray the cost of printing
this bhooklet for the purpose, and the Director takes this
ovporlunity to publicly convey to him the thanks of the
Asuocintion for his contribution. Within India, this book
may be printed by any one wishing it, <f only for free dis-
(ribution and not otherwise, after obtaining previously the
permission from the Director.

Arrangements are being made to translate this work in
the vernaculurs of the various provinces within India and
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distribute them free likewise if possible. Those that desire
to do this translation in a spirit of loveful sacrifice may
get into correspondence with the Director on this head. 1t
has been already arranged to translate this in the Spanish by
Brother Vajra Yogi Dasa (Bengamin Guizman V.) Santiago-
de-Chile, South America. Applications to translate this in the
other foreign languages from bona fide persons may directly
be made to the undersigned, if from the countries in Asia,
Europe, Africa and Australia, but if from the two Americas,
they should be made through Brother Vajra, Casilla 1561,
Santiago-de-Chile.

This book 1s available free to one and all whether mem-
bers or not, within India, on receipt of four annas stamps—
the cost of postage; the foreign members also get this copy
free on receipt of the necessary postage charges in the shape
of postal coupans; while others are to send 2 sh. the cost
of this book by postal order in advance. )

An announcement in this connection may be made to the
echft that the translation of the text of the Gita S. D. M.
edition is in progress and its publication will be made, if
possible, by Vaishaka Suddha Pournima, the great day on
which S. D. M., as it is at present constituted, was establi-
shed by Bhagavan Sri Narayana in the holy precincts of
Badari in the Himalayas, now about 12,000 years ago.

The Suddha Dharma Office,
Mylapore, Madras,
16th January, 1938.

2 T. M. JANARDANAM,
Editor: THE SUDDHA DHARMa, &
Director, S. D. M Association.

AUTHOR'S FOREWORD:
___..*.—-

It is with much pleasure and hopeful anticipation that I
venlure to place before the public this humble attempt at
wimmarising briefly the view-point of the Suddha-School of
I<lders, in respect of Sri Bhagavad Gita, as the pre-eminent
text-book of Suddha (Sanatana) Dharma. In the compass of
this booklet necessarily limited, it has been possible only to
touch upon a fringe of this great subject with its profound
and far-reaching implications. This is due to the fact that
o vast amount of Suddha literature and exposition has
accumulated round the central theme of the holy discourse.
I'o speak of a few items of its bibliography, mention may be
made of four Karikas by Gobhila, Kumara, Narada and
llamsa Yogi; prose commentaries thereon by Tanka, Katya-
yana, Sankara Bhagavan Maharshi, Bodhayana, Angirasa,
Kasyapa, Yagnavalkya, Narada, Kanva and others; also
works bearing on the subject of the Gita such as Maho-
padesa, Suddharahasya, Yogarahasya and others. In the
cSmmentary by Hamsa Yogi (5th century A.D.), quotations
and extracts appear which he respectfully attributes to
Prachina Hamsas, Poorvacharyas, Gana-Yogins, Kanda-
Yogins, Dharma-Yogins, Nandikeswara’s ¢ Adhyatma
Ratnarnava’, and many other sources. His Upod-
ghata and Commentary, however, on which this summary is.
based, is explicit with reference to his ‘ Bhashya’
being an exposition in terms of ‘ Adhividya’, one of the five
* Adhikaranas’. He is particular, therein, also to make
mention of commentaries of the Gita in which stress is laid
on special aspects of the Teaching in terms of ‘ Adhiloka’,
‘Adhipraja’, ‘Adhyatma’, and ‘Adhijyoutisha’. It may gene-
rally be said that the Suddha School recognises and follows
this five-fold interpretation in respect of all sacred literature.

A distinctive feature of the Suddha Text of the Gita is
the correspondence in the number of its Slokas to the
statement of its contents by Visampayana in the Maha-
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bharata in which the Gita is imbedded ; the ‘ Durga-Stotra’
of twelve Slokas, intoned by Arjuna in invoking Her at the
bidding of the Lord, has to be reckoned among the 620 verses
attributed to the Lord by Vieampayana, in as much as the
same, being a ‘Maha-Siddha-Mantra’, was deemed to have
been communicated to Arjuna by the Lord at the critical
juncture of the world’s epoch,

A point of interest is generally raised in regard to the
time taken by the duration of the discourse on the field,
where a mighty battle was impending to scourge a large
body of humanity. It is asserted, with reasonable justifica-
tion, that, at the critical moment, neither side of the battling
hosts could possibly, in their interests, have withheld from
assailing each other because of what seemed to them as
Arjuna’s brief pause to give the signal to fight; it is also
vightly put forward that this discourse, lengthy as it is, must
have lasted too long to curb the enthusiasm of the heroes so
as to desist from commencing the great battle. Another
factor is the prevailing impression among literary savants
that the context of this long philosophical discourse 2t the
battle-juncture is entirely amiss and detracts seriously from
the merit of the Mahakavya—the Mahabharata as a work of
great poetic art.

On high authority, it is stated that the surrender of
Arjuna as the Lord’s disciple was immediately followed by
the Lord counselling him the way to overcome himself, this
counsel being embodied in the limits of Seven Slokas (See
page xii). Even as the Lord vouchsafed His Counsel of
these Seven Slokas, as many doubts surged in the mind of
Arjuna, and the Lord, reading which, dispelled them
forthwith in a manner that could be read by Arjuna intuition-
ally; and the purport of Arjuna’s vocally unex-
pressed promptings and of the Lord’s silent answer thereto
during His administering the seven-versed-counsel was
recorded in the etheric tablets (si®ra®®@%) by Budhas (3an),
vide Sloka 3 of Chapter IV of this edition, under the Presi-
dehcy of Chandabhanu; the Budhas are so referred to in
the Mahabharata and are described as ‘“Sabdaharah Devaha'

ix

(mxagq; 2a1;); we are further told that it was Vyasa's

divine gift to Sanjaya which enabled him to read these
records, as the Lord delivered His brief counsel, and to
muiate it in its entirety to the blind King. It is, therefore,
not too much to assume that in the light of the fact that both
the T.ord and Arjuna (Narayana and Nara), being of the
hest type of Teacher and Disciple, the counsel thus delivered
could not have exceeded a few minutes at the most. This
oxplanation, we think, may be sufficient to satisfy the sear-
ching critic who may be troubled with any misgivings of
the nature referred to above. It is needless to add in this
connection that the thoughts and words of those of high
intuition are generally set rhythmically and in pcetic music,
no that, in reference to the Gita as such, the verse-character
of the teaching does not seem inappropriate.

The Bhagavad Gita, as we now have it from Vyasa’s
pen as reported by Sanjaya and as witnessed through his
divine faculty of vision, comprises the expressed Slokas of
the Lord and Arjuna, asalso what was read by Sanjaya
from the high impressions, on the etheric (akasic) tablet, of
their inward interchange of question and response.

The age of the Gita, according to the Suddhas, may be
sald to be about a hundred and thirty centuries ago, as a
result of the computation of the Kali epoch; this has been
referred to on page 150 of the English Summary of the
UIpodghata already published along with its text in Sanskrit.
‘I'ne discourse has also been referred to as administered on
the seventh day of the bright fortnight of Kartika month,
that the occasion was marked by the asterism ‘‘Sravana’,
nnd that the day was Sunday, the time of the day being
‘Srikala’ or before 10 A.M. Thus, according to Them,
“ (iita-Jayanti’’ has to be celebrated on Kartika Suddha
Saptami.  The present constitution of Suddha Dharma
Mindalam at Badari was organised after a few centuries
following the period of the Mahabharata War—it is said
that this time corresponds to more than five-hundred
Sankalpas of 24 years each,—on Vishaka Suddha Pournima

day, so that the age of the present constituticn of the

Mandalam is now about more than twelve-thousand years.
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It is relevent to allude here to the Mahabharata text of
the Suddhas consisting exactly a hundred thousand Slokas,
in which the Suddha text of Sri Bhagavad Gita of Seven
hundred and forty-five Slokas is set forth. The text is
said to comprise of seventy-six thcusand Slokas by Krishna
Dwipayana Vyasa as a verse commentary— Lakshya-lak-

shana para ’,—to the Bharata Samhita of twenty-four thou-

sand Slokas of Bhargava Vyasa, which is itself a verse
commentary—Lakshanapara—on the twenty-four Bharata
Sootras of Yoga Vyasa. In regard to the contents of it, it
has to be noted that the distribution of sub-parvas in the
main parvas according to the Suddha Text differs much ir
matter and manner from what obtains in the current text of
the great work.*

As with the Gita, the Suddha-Text of the Mahabharata
has many aids to its study; among which are the Karikas of
Narada, Kumara, Gobhila, amounting in the aggregate to
fifty thousand Slokas nearly, twenty-four Upodghatas or
Studies, and Khanda-Rahasya, a running prose commentary
dealing in detail with it.

The manuscripts of these valuable books and of many
others relating to Medicine, Biochemistry, Lexicography,
Mathematics, Swarodaya, Suddha-Veda, from which the
four Vedas are extracts, Upanishads, Ramayana, Puranas
and the like, are preserved in palm leaves (Talapatra or
Bhoorjapatra), and the script is ‘Sanketa (ésa) which is

a sort of short-hand, as it were, for Samskrit Devanagari.
Fortunately, these are preserved in the archives of ‘Siddha-
Kosha,” perhaps, the largest of the rock libraries of Suddha
Dharma Mandalam, near ‘ Maha-Guha "".* The situation of
these libraries is not generally known, and access thereto is
restricted to spe~ial Initiates; the availability of their con-
tents to the public has been rather not proportionate to
demand for its study, for reasons best-known to Those

* See the article “The Genesis of the Mahabharata'' in page 177,
of The Suddha Dharma 1935, March issue,”’

* See the article '* Maha-Guha'' in page 497 of The Suddha
Dharma, 1937, April issue,

X1

I charige of them. Although the late Swami Subramanya-
nwanddn (Dr. Sir S. Subramanier) and Pandit K. T. Sreenivasa-
¢haryn have already published a number of books dealing
with Suddha philosophy, many more yet await publication
nnd release; very interesting among which are ‘‘ Kakshya-
putan ', being the diaries of Yogic discipline recorded by
very eminent Initiates, and an informing graph called * Gita
Chnlra” or ““ Gayatri Yantra’, which, beside being very
Intresting and revealing otherwise, fixes the arrangement
ol the Chapters in the Gita, and the sequence of the verses in
eitch Chapter. It is hoped that, with the public Advent of
Hhagavan Sri Mitra Deva*—a Siddhavatara of Bhagavan
St Narayana (born on 16th January 1919, near about
I'oona), now believed to be about the year 1941, the
time will be propitious for the publishing of the bulk of
Suddha literature referred to above. So far published, the
UIpodghata and the Commentary on the first two Chapters of
the Grita, by Hamsa Yogi runs to about 550 pages of double
crown one to sixteen size, and it may safely be taken that
the entire page-contents of the commentary may run up tc
nbout 4500 pages.

o A Note to fecilitate easy reference to the technical words
used in the brochure can be availed of by the reader.

A glance at the Appendices will reveal the wide extent
of the subjects embraced by the Suddha literature in relation
to Sacraments and Initiations, etc.

. It is hoped that the Brochure may be read and studied
in the spirit in which it is written,

My thanks are due to Mr. T. M. Janardanam for the very
valuable help he rendered me in the compilation of this work.

R. VASUDEVA ROW.

* See Suddha Dharma Mandalam pamphlet No. 3.
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THE SEVEN-VERSED GITA.
qEZIIHR— AT

L=+ 3ZEET ARAFA Wil |
aargANaga AIgmaEEa gvan |
Thou dost grieve for those who are not worthy of

it, yet thou speakest words of wisdom; wise men wail
not about the ignorant, (nor rejoice) about the wise.

~ o~ ~

FARA! FIAVAT (497 qFIEATH |
< < o~ <

AATISRFAITAFNAFRGA ||
O Arjuna, whence has this confusion overwhelmed
thee, born of non-equipoise—(this confusion), which
is unspiritual, frustrating high attainment, and
tending to obstract beatitude.

FeA \EA a@: O HawEegaead |

% 23T c1FAINg WY |

O Partha (Arjuna), drift notto inaction, thisis not
worthy of thee; O thou conqueror, rejecting this
oppressive faintness of mind, take unto high endea-

your.

RATATT A O] H WH 4= |

zoifg & zzfafa aar =znfa a fkaq))

Listen (know) yet unto My supreme counsel, reveal-
ing the profound Brahmic mystery; thou art
eternally beloved of Me; as such, I bespeak thy
(spiritual) weal.

(&

0.

xiil

gaL gayaEt g2asaq faghy |
wRAFATYAIE qeEzifa g ||
The (supreme) Lord abideth centrally in all beings,

O Arjuna, urging (the consummation) by His Shakti
(Maya) all those beings upon the evolutionary wheel.

ART T AT ATNAT ARG |

awarayd ifFa g greatq wnaag )

Seek even Him, O Bharata (Arjuna), as the Uni-
versal Immanance ; through His grace, thou shalt

attain unto the Supreme Peace and Fulfilment
Eternal.

axaAtafasT mdE mwa a4 |

&g o1 AU A Fenfa 7 g |
Synthesising all the evolutionary dharmas (in Him),
seek even the One Brahm (qés-Ekariz) and its Sup-
reme Shakti (®1-Ma); I (as the Eshwara or Atma
residing in the heart), will release thee from all sins
(and temporal merits———l-’zmya-gﬂq) ; yield not unto

SOrrow,
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NAMES OF CHAPTERS IN THE GITA.

Chapter 1. Gitavataraniroopanam.

SANKHYA-KANDAM.

GNANA-SHATKAM (Sextad).

Chap.
Naranarayana Dharma Gita. 5 Siksha Gita.
Avatara Gita. 6 Karana Gita.
Adhikara Gita. 7 Kaivalya Gita.
BHAKTI-SHATKAM (Sextad).
Swaroopa Gita. 11 Moksha Gita.
Sadhantraya Gita. 12 Brahmaswaroopa Gita.
Maya Gita, 13 Brahmavibhooti Gita.
KARMA-SHATKAM (Sextad).
Pranayama Gita. 17 Rajavidya Gita.

18 Paramahamsa Gita.
19 Samnyasa Gita:

Paramatma Gita.
Akshara Gita.

YOGA-KANDAM.
YOGA-SHATKAM (Sextad).

23 Bhakti Gita.
24 Gnana Gita.
25 Yoga Gita.
Chapter 26. Brahmastuti.

N

Atma Gita.
Prakriti Gita.
Karma Gita.

9.

.

1.
LI
.

.
.
.

4.

o,

LR
3

A ATEAG AT ATFA O

HeATA: ¢ MTEIARAET
| BIETHI0T |
HATIH
TARTATIHITAT q. o Puariar
HIATH (AT W £ FTORAET
HIETEIAT q. @ Faew nar
[ -
ATHFTIH
TIERGT H. 79 AATET
ArIAITET W, 72 FEEAERAAT
AR A ¢3 a@frafa
FHITF:
AT THRTET H. Yo UETIARTET
QEATERRAT H. ¢ QRHEENTRT
. HFENAT H. {° FEIRITET
| TAFE |
AT
HIEHIaT W, 23 afwrran
TEfQETET 1. 2y FTATET
FRTET . 26 IETQET
W 2g FALg(a:
~L




| 3P )

SFH G A-A -
I -TEeT:

FEAPANFAT |

SFrateat gartzaqy |
QIATAAER =

qIgE AAEAT |
qq gaa A

anai qear gafaba
quglgagdig-

sgEATAaHaad ||
wfagia TWIgEd

AAWIAFA! |
FiftrrmgasA-

nazaaEd ||
agadifEzarata

qEqIq @FaA=AY |
GG IECINRIE &

FAF AZTATH
SR AR T

anfiu aager {7
quItg[ A A

FIStaFQ A |
T @A =0y

q39 QR 939 |
gaifiaia aa

gEUATE: /T

The Inner Significance of the
adjoining picture of
Sri Krishna and Arjuna.

The inner Significance of the
picture of Sri Krishna and Arjuna §
seated in the car, drawn by white §
steeds asexplained in the marginal §
Samskrit quotations is this: Arjuna
seated in the car is the self or the
Jiva yet in samsara but aspiring
to the highest Puvrushartha or goal
of man. The car is the body
occupied by that self at the time.
The steeds are the senses of four-
fold movement with reference to the
desire, cognition, activity aspects
of the Jiva and their summation.
The reins connote the lower mind
and in relation to the sa‘d four
aspects. The flag flying over the
car is the higher or the pure mind
shining with the lustre of equable-
ness. The charioteer is that pure
reason which holds steadily the rei-
ns or the mind controlling the sen-
ses or the steeds, and guides them
along the flawless eternal path,
free from the obstructions of
manyness, and leading to the goal.
The wise and courageous man as-
piring to that goal is the highest of
aspirants, Such a one practising
Yoga with the understanding of
that ancient law, source of all good,
enshrined in that boon granted to
humanity by Bhagavan Narayana,
and Nara, the Lords of the world,
in the shape of Gita to serve as his
sustenance, as it were during his . : :
journey along that path, attains :

to that proximity to Brahm GITOPADESA.

which is the Supreme state.

S.S
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N ST SqTAtnAT arna: |

THE HEART-DOCTRINE OF
SRI BHAGAVAD GITA & ITS MESSAGE.

I. GITA AS THE SUPREME REVELATION.
AUM. The great mystery of Suddha Sanatana Brahme
h.as been declared in the Veda thus:—
| a@ a1 faaass airer qaar |8z ||
Yato vacho nivaratante aprapya manasa saha.
Whence knowledge recoils, along with the mind, unreaching.
This truth has been negatively referred to in holy lite-
rature .—
1 afa afa | Neti Neti—Not this, Not this.
The significance of this mystery has also been affirmed
in positive terms thus:—
W @%@k ga | @1 F@ENEAT | 87 GG |
Sarvam tatkhalvidam Brahm, Sarvam Brahmaswa-

bhavajam, Sarvam avasyakam.



2 SRI BHAGAVAD GITA

All this is verily Brahm; all this pertains of the nature of
Brahm; all this is necessary.

That the exposition of this supreme mystery has been at
its best in Sri Bhagavad Gita was emphatically avowed by
the Lord Sri Krishna Himself in His second great discourse—

the Anu-Gita thus :(—
W & fg am: geaiar gz 93337 ||
Sa hi dharmah suparvapto Brahmanah padavedene.

That dharma (the Gita) is the most complete exposition, where-
with to understand Brahmapada (the aspects and nature of Brahm).

It may be said without fear of contradiction that the
considered judgment of so competent an Authority as the
Lord Himself has not been delivered in respect of any other
sacred teaching.

In the body of the Gita itself, ample reference is made to
this unique characteristic of the Gita as distinct even from
the Veda thus:—

32q qAG a9:g I Y TGAFS a?ze*u
sty aEatas fafyar D qp enagafa sem o 7-25)

The Yogi, having known this (the teaching of the six chapters of
Gnana sbatkba) transcends the meed of merit attributed to Yagna,
Tapa, and Dana by the Vedas (trigunic in nature); and he attains to
the h'igh status of Mahat-kivalya.

- = <
Saafaem Fzr faEgqen warga |
fas=z1 famgazaed fagia@a sueaang || 10-23 0
The Vedas are (replete) with the quests attainable through
fzriguni‘c endeavour; O Aﬂuna, be thou non-trigunic (in thy endeav-

r), past all dualities steadfast in Atmic knowledge, beyond mere
eur), 2 ' : .
spiritual and temporal interests, and being firm of mird (manas),

GITA AS THE SUPREME REVELATION 3

A S _ae - a
W AZAIAGNT AT T Feaifay quifves; |
OIEY: WIT WE IO §8 7= FEAA || 12-36 ||
¢) Kurupravira (Arjuna, thou spiritual hero), this, Mine Cosmic
Yorm can be visioned by none other save thou in this world of
tunlitics—either through the intense study of the Vedas, or through
wotn (sadhana) of Yagna, Dana and Tapa.
e Q| ¢ =
FE AZA AU T AT T J3q97 |
as7 qIfaat 28 eeaafa @i g1 || 26.1 o

I, of such cosmic manifestation, can rever Le visioned even as

thou hast seen me,—whether through Vedas, or Tapas, Dana, and
Yapna (offering).

Vishampayana, the disciple of Krishna Dwipayana Vyasa,

in his estimate, during the narration of the Mahabharata to
KNing Janamejaya, quotes from its author thus ;—

© Q 2
wtargeitar &3ear fenaa: aeafiat, |
A1 Y qAANE gaAgmiziagar )

The Bhagavad Gita, of all the Gitas, which streamed from the
fotus-lips of Padmanabha (Lord Krishna), must be lived—of what
avail be the multiplicity of cther shastras ?

€ < ~
|RATEAAD AT qIFa99 20 |
Cn <
RATIAL 0F1 FIAZHA 7 |}

Sri Bhagavad Gita is the essence of all Shastras, Hari (Lord
Krishna) is the all supreme Divinity, the river Ganga flows with the
quintessence of all waters, the Manu, Aum Namo Narayanava, the

Gayatri of Ashtakshara), is ever the prime chant cr mantra in all
the Vedas.
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If the prime-syllable or sound Ga (@) of the four (words) Gita,
Ganga, Gayatri, and Govinda (Lord Krishna) is intoned in the ether
of the heart, rebirth doth not befall.

Thus the pre-eminence of Gita as the Supreme Revelation.

II. GITA AS THE REVELATION OF BRAHMIC REALISATION.

The Lord during His discourse delivers Himself as the
Representative of Brahm :—

n maon fg afagisga | Brahmano hi Pratishtahaim.

“I am even the Representative of Brahm ”’; and, when.-
ever, during this teaching, He makes mention of Himselfﬂ in
the first person as I (\ﬂg), Mine (&), Me (@i, ®a, |41, /A7),
etc., He does so in this representative capacity. Also, His
allusion to the final goal as in Him has reference to Brahm
only. The discourse is replete with His expressions, wh-ich
pointedly indicate the ultimate as Brahm, and not referring
merely, or exclusively, to His aspects as Vishnupara (pertain-

ing to Vishnu), or Sivapara (pertaining to Siva,) or the like,
[=}

thus :—
agfaa;ag:f\m teqa: ( 4-14) Brahmavid Brahimani stithala.
E{@!flng?ﬁliﬁ! (4 26) Brahmayoga Yuktatma.
HH!?E’_NEQ% I3 (7- ) Anadimatparam Brahm.
ag qIad (7-8 ) Brahma sampadyate.
ag@yAA asa’a\q% (10-24) Brahmabhooyaya kalpate.
n=zfa a= (11-21) Gachanti Brahm.
agxé;q{[ (14-18) Brahmasamsparsam.
N7 T (16-.3 ) Aksharam Brahm.
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& =5m af\aa\;: (16-26) Te Brahm tadviduhu.
REOTTIT A0 (17-9 ) Brahinanyadaya karmani.
©asq st (17-20) Labhante Brahmansrvanant.
wiyat agfgio (17-21) Abhito Brahmanirvanam.
oql gt feyfq: (18-24) Esha Brahmi sthitihi.
ugraa?mqw% (18-24) Brahma nirvanamrichati.
qifeq e qaay (22-14) Yanti Brahma sanatanam.

agncm aa efamszigr aqo gaq |
AT FT AT AMEFARITT 256

Brahmarpanam Brahm havir Brahmagnow Brah-

manahutam ; Brahmiva tena gantavyam Brahmakarma-
wamadhina.

q it aafraia agydishassi | 25.8 |

Sa yogi Brahmanirvanam Brahmabhootodhi gachati.
Wﬁﬁﬂ%i{a\#‘ﬂ{ (25-10) Bralimabhootamakalmmashan.
qAAGA: 9qAIAT (25-22) Bralunabhootaha prasannatma.

Even the ‘adhikaries’ (aspirants) are described as :—
mgiaIg (9-23) Brahmavadi; amfaz: (11- 21) Brahmavidaha;
®13gn: (22-9) Byahmanaha.

The nature of the effort that should be put forth by the
aspirant is termed as:—

aaaaq¥awraaq (22-17) Brahmakarumsu'abha(‘('jam

The highest loka to be reached by the aspirant is stated
to be:— =sr@gas (11-23) Brahmabhuvana.

Arjuna’s chief question has relat; on to Brahm:—
f& agaa (16-1) Kim Tad Brahm ?
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And, in his eulogy of the Lord, he extolls the L.ord thus :—
gy #21 (26-32) Parawm Bralm.,

Thus Brahmaprapti or the Realisation of Brahm is the
principal theme of the Gita.

Ili. THE METHOD OF APPROACH TO BRAHMAPRAPTL

The unitary and infinite nature of the Supreme Brahm
have been set forth in the sacred literature as :—

| esAFZAIT F32 || Ekamevadwitiyam Brahm, and
] agwi qQAFTa § Bahusyam prajaveti, respectively.
Stress is laid on such nature of Brahm thus:—-
I 9% 89 fam FgAal Ha_ﬁ-'a W Ekam sat vipra bahudha
vadants.
The one Eesence, the seers speak as of varied aspects.
[n the body of the Gita, the Lord describes this, thus :—
uF Qiey T AT T 7; 13307 G 933fa 0 6-10 4 ‘
Eram samkhyam cha yogam cha yaha pasyati sa
pasyati.

He sees, who sees the Oneness, as also Samkhya (mulitiplicity)
and Yoga (unity); also

AZ1 JAPRAAAFEIAFIITC |
ad o3 T [FEqig ax J9ad az1 )] 7-8 |l

Whern he (the aspirant) perceives the maay as focussed in One,
as also radiating or emanating thence, he, thea, xznderstands the
Brahm.

Here Samkhya is the approach through infinity or many-
ness (m:ne:lx- Nanatwam), and Yoga through unity or synth-

esis (qFA- Ekatwam); and the word €& (E kam) has reference

BRAHMA-PRAPTI IS FOR ALL T

to Brnhm, The Science, which embodies the knowledge of
tlinse two paths, which are not contradictory but complimen-
taty, is called Fmaafaa (Yoga - Brahma - Vidya) or the
Mynthetic Science of the Absolute, which is said to be the
siipreme among all Sciences :—

fazrat ga: swig<Ar wafa saaatzan (Rg. Veda).

Vidyanam punaha anuttama bhavati yoga brahmavidya.

Of this Great Science, the Rhagavad Gita constitutes the
pre-eminent Text.

Note. The colophon of every Chapter of the Gita contains the:
phrase :—
gia AMwaagiaEi NaaaizaEi etc.
Ity Sri Bhagavad gitayam yogabrahmavidyayam.
Thus in Sri Bhagavad Gita, the Yoga Brahma Vidya etc.

IV. BRAHMA-PRAPT! IS FOR ALL.

Everyone of us has to ultimately attain Brahma-prapti,
without distinction of any kind whatsoever. Thisattainment,
lhowever, depends upon the nature of the effort which each puts
forth with this aim in view. @gT1 (Shraddha) or Earnestness
on the part of the aspirant, coupled with divine grace, makes
[or speedy attainment of the goal. It is not the monopoly of
the few but the heritage of all. This Message of Hope is the
main characteristic of the divine discourse. Sin and frailty,
howsoever obstructive, cannot, according to the Gita, effec-

tually or eternally restrain any one from this high realisation.
. < b
at f& wiw samfaer 35ty w3: T
fam Fzgray garasiy mifFa gib afag ) 7-1510

Even those, who surrender unto Me—Dbe they of sinful nature. or
Women or Vishya or Sudra—understand the supreme path (Parayana
or Suddah Path). THE YUP’:“N IS A i SA STRI

— A T ) - g iz -
NSTITUTE

T
CrCT AU




R ———

8 SRI BHAGAVAD GITA

afq JIFUA AT AFTGAIE |
|1gea | weasy: gIgwgEar f§ | ) 23.10 0

1f ore, even of asuric conduct, were to be entirely devoted to Me,
he should be considered as a Sadhu (one having achieved) through
treading the path of yoga.

fas wafa aatmr aaszifFa faasafa )
Fiwag sl a & ww: gomaty o 23.11 )

Soon, he comes to know dharma (Bhagavad dharma), and forth-
with attains to Shanti (prapti); O Kaunteya (Arjuna), be thou convin-
ced that never My devotee fails to achieve (it).

afy Izfa qigva: @3v4: qgEEa: |
(3 A L
"4 Fiagaaa gfaa geafara || 24-18 )

Even if thou art the most sinful among sinners, yet thou wilt
ferry over all sin by the barge of knowledge (Brahmagnana).

V. SIGNIFICANCE OF BRAHMA.PRAPTI. )

Mention may be made, in this place, of expressions, scat-
tered in the Gita, relating to the nature of aigiaifg (Brahma-
prapti).
dictory but are explanatory. Among such expressions are
the following :—

The connotations of the expressions are not centra-

9§ (Param); 9 adt (Para gati); qu sutea (Para santi) ;
wreafeas®, gid (atyantikam sukham); aaaeat (Brahmasams-
parsam), a@AANH  (Brahmanirvanam);, wira Faiogqn
{(Santhinirvanaparama); %aair (Kwalyam); gaita (Samadhi);
g wwmd (Sukham Akshayam) ; @AW 92 (Anamayam
Padam).

Y
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Vi. THE MEANS TO SUCH APPROACH.

i@ur offlort to secure Brahmaprapti is directed mainly
h our four faculties viz. Sense Faculty (gf"gmf?n——lndri-

T i)y Mind-Emotion Faculty (a:—Manaha), Cognitive-
ully (9% or FIA—Buddhi or gnana), and Synthetic Faculty
-~ Yoga) ; in other words, our efforts are in terms of
ﬁ‘ewlmlsze (314 - Gnana), desire (=31 - Icha), action (asfr -
= Harma), while their summation or yoga is fat (Kriya)—ACT.

wisifa (Janati) or he knows, g=sfa (Ichati) or he desi-
#, 9ad (Yatate) or he strives, aimifa (Prapnoti) or he achieves

'.-thiq is the normal order of our acts; the expressions sig-
mﬁy respectively—he knows, he desires, he endeavours, he
"Mchleves. Thus the three essentials of any act are (a)
, .waledge of its details, (b) the desire to do it, and (c) the actual
doing of it. A necessary co-ordination of all these three
¢onstitutes an Act. Any one or two alone of these three
¢nnnot make for the performance of an act. It also
foflows that the nature of these essentials determine the
nature of their compounding or act. If the act should
constitute the achievement of Brahmaprapti, then its essenti-
nls must be predominantly Brahmic in character—Brahma-
(inana, Brahma-Bhakthi, Brahma-Karma, conjointly consum-
mating in Brahma Yoga—Ileading to Brahmaprapti. Each of
these items is dealt with separately in each of the Four
Shatkas of the Gita viz; Gnana-Shatka, Bhakthi-Shatka,
Karma Shatka, and Yoga Shatka. (Shatka isa a group of six
chapters.)

VIil. ORIGIN AND OPERATIVE CENTRES OF THESE
FOUR FACULTIES.
Before detailing further upon the above topics, it is
necessary to dwell at some length on the genesis of the facul-
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ties as a result of the interplay in us as between the Life-
Principle (Qaa - Kshetragna) and the organised vehicle, viz.,
our body (%‘ﬂ - Kshetra), through which It functions. The
entire world-process (m’hmar - Sareerayatra) is, without any
doubt, the resultant conjunction of these two; and the four
varying grades of matter of our bodies, to be described here-
after, constitute the main centres of operation of these facul-
ties.

AW (HFRA LNA(FZAH |

FAsEsgATREiE WEesw u 6.15 b

Whatsoever creation, mobile or immobile, emanates, that know
thou, O Foremost of Bharatas (Arjuna), as the result of the interplay
as between Kshetragna (Atma or the Life-Principle) and Kshetra
(Prakriti or the Body).

True knowledge is by means of understanding the virtue
of their conjunction, their bearing, and reciprocity.
FARIAFIMATT aTT 79 /9 || 21-3 1 :

KshetraKshetragnayorgnanam yattatgnanam matam
mama.

VIIi. KSHETRA CR THE BODY.UNIT.

The architecture of the body (&% - Kshetra), as a vehicle
of the Life-Principle (&\'{?{i‘i - KKsletragna), has been, at some
length, mentioned in the Gita.

g% w1t Fea gafrahiediad ) 212 0
Idam Sareeram Kounteya Kshetramityabhidheeyate.
The twenty-four Tatwas or Essences or Elements (of

Gayatri) go to build the matter (H@?a - Prakriti) of the body
(5% - Kshetram).
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HEAFAZTEIRT FEGTFAT 9 |
Q .
glezmifon a2 = q= afgan=w | 21.6 |}
'_I‘he (five) Prime Elements, the principle of I-ness, Buddhi
(intellect), and Avyaktam (the unmanifest Moola Prakrti or Basic

Mutter), also the ten Senses and the One (Manas, the mind) and:
(therewith) the five Sense-objectives.

These twenty-four Tatwas are grouped two-fold, as Para-
Prakriti (QUSFa) and Aparaprakriti (Aqus#ER); the Para
being the Avyaktam (ataa%;,) unmanifest matter, and the rest
constituting the Apara Prakriti. The Para-Prakriti is also
known as Jeevabhoota (::ﬂaq\ar) i.e. bemng the origin of the

Apara-group. A further nipe-fold division is also spoken of,
in the Gita, of these twenty-four tatwas:—

JiAuSa@ a13; @ A9 ghayq = |
ATFI gt | Faan gstaeean | 12-4 )

Earth (solidity), Water (Fluidity), Fire (Heat), Air (Vapour),
Akasa (Ether), the Manas (Mind-Emotion), Buddhi (Intellect), and the-
principle of I-ness—thus, these (constitute) the eight-fold divisions of
My Prakriti (external embodiment).

sqafaawasat sziq fafz 8 qug)
. - L\
Sagat A 97 qd qaqg || 12-5 i

This be My gross manifestation, know, thou of great prowess,
that, even distinct from this, be My subtle (manifestation), by whiclr
the Jagat (cosmos) is projected ard sustained.

Again, the Gita makes a four-fold grouping of these
twenty-four tatwas; (1) Sense-group ({ﬁg’ﬁﬁi%z - Indriya
tatwakoota), (2) Mind-Emotion group (razacagz Manas tatwa
koota, (3) Cognitive group (W&Wi@E2 - Mahat tatwakoota),
and (4) Intuitional group (@lsuﬁ:afz@z - Avyakta-tatwakoota).
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ghgaifo quomgifezaa: o /4 |
wageg qu gfgdl g wag & | 2:25 |

Theyv (Shastras) ordain that subtle are the (five) Senses, subtler
than these be Mind (manas), more subtle than Manas be Buddhi or
Intellect—and subtler than Buddhi be He (Atma, established in
Avyaktam or Root-Matter).

———————1 Avyaktam./\—
(Para) ‘

y
2
29
. . = |
Prakriti.— —2Mahat. = lﬁ__
| S |
i L 1=
=k
—Vyaktam. — —3 Manas. & ‘\[—4
(Apara) T
=T
: | _IR |8
—4 Indriyas. \|/— e
. [ i
l l ! o S
Five Gnan- Five Karm- Five Five Maha- e &
endriyas. endriyas. Tanmatras. Bhootas. - B
l (Goch]aras) E\z/
{a) Skin.  (a) Hands. (aj Touch. (a) Bhumi(Earth) E
(b) Tongue. (b) Feet. (b) Taste. (b) Apa (Water) |
(c) Eye. (c) Anus.  (c) Light. (c) Anala (Fire) !
. i
(d) Nose.  (d) Genitals (d) Smell. (d) Vayu (Air) :
(e) liar. (e) Speech. (e)Sound. (e) Kham (Ether)—
- _ - ~ —

Twenty.

r
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[(Note. Mahat is the matter, whereof Buddhi is a shakti;
these two terms are often used synonymously in sacred
literature. Ahankara—I-ness, pervades all the four Tatwa-
kootas. In Para Prakriti, Yoga - vyavasaya is carried on,
while in the Apara-group, Shankhya-vyvasaya is carried on—
Sankhya vyavasaya including Gnana, Icha, and Karma in
Mahat, Manas, and Indriya tatwakootas respectively. Active
engagement in these three latter tatwakootas is Prauvritts
(ﬂqrﬂ) or exteriorisation, and disengagement thence is Nivrstte
(ﬁ@ﬁi) or abstraction ; these two functionings obtain in the
Apara group ; while Yoga is on the Para level. Apara Pra-
kriti, which is the plane of Pravritti and Nivritti, is also
organised as Devi Prakriti, Esha Prakriti, and Gunamayee
Prakriti, on which Mahatmas, Avatara Purushas and Huma-
nity normally function respectively. Indriyas include the
twenty categories as shown in the previous page].

Avyaktam (R5a), (neuter gender) refers to matter, while
A;)yaktaha (w=aw®r) (masculine gender) refers to the Life-
Principle in the Gita. Avyaktam contains potentially the
modified Matter—V yaktam (81763) viz., Mahat, Manas and
Indriyas, wherein is the play of Pravritti and Nivritti; as
such, Avyaktam is said to be Suddhavyaktam (@gtazz:&;)
fecilitating Yoga, and Asuddhavyaktam (ug‘graaﬁa) originating
Pravritti and Nivritti or Sankhya.

The Shaktis which operate on the different levels of Pra-
kriti, fecilitating the different vyavasayas are, as follows :—
On the Apara Planes they are Devi Shakthi (3t mfs), Esha
Shakti (qm slr?ﬁ), Gunamayee Shakti (gquﬁ ﬂf%ﬁ) corres-
ponding to Prakritis named accordingly while facilitating
Pravritti or exteriorisation ; during Nivritti or abstraction
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Yoga shakti (lftﬂmlfﬂz) operates ; and on the Para Prakrit:
level it is Brahima Shakti (ﬂaﬂfﬁ) or Yoga Maya (zﬁnmm)
or Yoga Devi (!ﬁﬂ.?iﬁ)

Each of these four Tatwakootas constitutes the seat of
one particular dominant faculty ; thus, the names of these
groups correspond respectively to the four faculties mentioned
-above.

g3 39 g@ @ quamanAn g || 217 |
Icha, dweshaha, sukham, dukkham, sanqhataschetana
dhritiha.
Herein ‘icha’, ‘dwesham’, ‘sukham’, ‘dukkbam’, indicate
the Mind-emotion-faculty; ‘sanghata’ the

‘ chetana ’ the Mahat or Buddhic faculty; and ‘dhriti’, the
‘Synthetic or Intuitional or Yogic faculty.

Sense-faculty ;

Tl QAT AT AAAOfFzalEwg: |
= °
arrarataTifiear gfa: an arg qifzagi o 10-11 |
O Partha (Arjuna), that Dhriti (one of the two shaktis of Mahat
plane, the other being Buddhi), which converges (holds together)

the course or play of manas, the prana (buddhi) and senses in stead-
fast union (Yoga), even giveth illumination (Satwa).

It must be borne in mind that these faculties do not
operate exclusively by themselves, but act in conjunction and

ate influenced severally and collectively.

It 1s by means of these faculties that we are enabled to
know (5114 - Gnmza), to feel (R4 - Manaha), to act (faar -
Kriya), and to co-ordinate (’J‘Tﬂ- Yoga) them into a synthesis
or completeness. Ordinarily, every act has this completeness

about it.

~
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Viewing every act in another way, it may be said to be

the result (GEI& - Karya) of the coordination between the
. N - . ~
l.ite-Principle (Fa&ra - Divakaranam) and Matter (azta -
Prakriti) in terms of Adhistanam (aaﬁlgrir) or basis, Karta
(QH?) or doer, Karanam (F0) or means, and Chesta (%EI)
O! actioning.
2 o~
erafa agaR sonts faarg {1
qiga Fawa At BT s3sqong || 6.2 1)
Listen unto Me, O thou of great prowess, these five causes

(Originators) of all action, as posited in the science of the World-
I'rocess (Sankhya Siddhanta or Jagat Vyavasaya) are :

AMMEIT q91 FA1 #A = gaiagy |
~ RN
fafaara guader 33 S313 q@ea |] 6.3 0
The Basis (Body or Loka), also the Actor (Aspirant through
(inana), the various Means (Instruments as pet Shastra), distinct and

varied Actioning (Pravritti, Nivritti and Yoga Vyavasaya), herein the
life-Principle being the fifth ;

N e ° -
axg afa satwraE $3@ g a5
wAFagigaa | qgafq gata: || 6.5

That being so, verily, he, who, due to unexercised understand-
ing, regards the Life-Principle (or Atma) as the exclusive agent of
nction, fails to know, owing to lack of atmic knowledge.

Herein Adliistana signifies the body-unit or a loka (i.e.) the
basis; Karta is the doer or actor ; Karanam is the means or
Shastra (rmza) according to which he acts; Cheshta are the vya-
vasayas viz. Pravritti and Nivritti and Yoga. What is true of a
body.unit in its relation to Afma (snam) or the Life-Princi-
ple in it, is also true in respect of the mainfest cosmos (anq-

Jagat) in its relation to the divine functioning therein by the
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Paramatma (qtmem). There is thus a living uniformity as
between the Microcosm (Man) and the Macrocosm (Jagat), the
whole and its every part.

IX. THE MODE OF INTERPRETATION IN THE GITA.

In interpreting the work of any author, it is but bare §

justice to him that its significance should be elucidated in a

manner detailed by him in the work; any other method will §

only fall short of the truth according to him. Accordingly,
such a method needs to be employed in the interpretation of
the Gita also. The Lord has not, in this discourse, left us in
doubt as to the method of interpreting its theme. It has been
by Him emphatically insisted upon—that the subject of this

great exhortation must be studied in terms of tatwas, thus :—

ag g @IaEAl W T 99T 9 |
a g awfasafza adaasgafa a o 350

1 am the Recipient of all yagnas, as also the Dispenser thereof ;
yet they know Me not (as such), manifest in the Tatwas (basic
essences): hence they retard (on the path).

=g &9 F A (a7 A afw a@a; |
aqFAT Fg gAART ATG FIATG  ISIT || 3-25 ||

He, who thus knoweth My divine Manifestation and Function
in the Tatwas, dedicating (his) body, is not subject to rebirth, (and lie)
even attains unto Me, O Arjuna.

IOt GFEy Haat &gy
gaawwfq @gat stasat afs awxa: | 4.20 11

Among many persons, (but) an aspirant knowingly strives for the
siddhi (Brahmaprapti) ; of such strivers for the siddhi, (but) the
Gnani (Kaschit) knoweth Me through the Tatwas.
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Wquggrafaage a?aaﬁlftiﬁﬂ‘i |
yrssiatala Swasa azadrssaa ) 5.3

Tho knowledge of the eternal atmic verities, (and) understandin

ol tho wcience of the Tatwas (Basic Principles of Gayatri)—these arg
ordained to constitute (true) knowledge; whatsoever is rever tl .
0l, even that be ignorance, e

aafag g quasfiam; |
QIR Fd= gl wear @ =y 0 6.6 )

0, thou of great prowess, he (the aspirant) who understands
through the Tatwas, the mutual bearing as between Sankhya (Multi.
plicity) and Yoga (Unity), does not associate (himself with the fruit of

#ution)—knowing that the causes (of action) resolve duly into the
vonsequence,

TRAIET qIET 971 93 WRa |
AFIAAIST TN 41 4537: & 97 & || 9.3 |

O Bharata, the zeal or ardour of all (persons) is
with its Tatwic origin (satwa, rajas, tamas)

Ho is (as much) himself as he is zestful.
L]

AFRAT T AT AGRI ARSI |
TG BT T TET 9AF T AT 0 1237 0

Through entire devotion to Me,
Arjuna, even be known, perceived and
(Manomayakosa).

in accordance
; zestful is every person,

I may be thus visioned, O
be exhalted, through Tatwas

a3 aaAtaqEfa ararrafa aga. |
adl At azaar sear Any A=A || 12-39 ||

By devotion he knows Me, as such, and My station through

Tatwas; and after, (so) knowing Me through Tatwas, he achieves
cxhalting contact. '

aat fafa a9 = @9 2 30 qwaa |
|sEFERT Aa g3 a7 qa | 13-25 ||
2
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. : ences
. . est excellenc
ompreliends through Tutwas My manif avering Yoga
] C . W S5 =T
He. “h‘() beatitude, even he is united to the un .
llective beati ' 5 ver 1s any doubt.
snd o { sublimation), herein, there ne
{discipline of st /

Y7 fefmradifa 71 q=0a awafaq |
qrgsyrAsEr g AR A geaasEaad || 17-7 |
<

. e t the
o ‘onvinced tha
kta-aspirant, knowing the Tatwas, .15 (1 aring, touching,
he v lf ‘ms any (action) such as—seeing, hearing,
‘er perior
Atma neve

. . reathing.
. 'ing, sleeping, bre
. ) ing, moving,
smelling, consuming,

qraar ey wE qeEl Fad |Jaq |
zamfa goisrawaaAEazaziziAa: || 18-1 ||

ritti essary actioning 1s not
Do ropes Or'S}tdr)dfh‘::s(l:tra(;:()tl:;)biotre(;l)ecaction};, al.)ha'va (Propzxt'
sanatikuisd b}r t'h.e (‘101"h cessation from necessary act}onfng 1sH nqe
¢i Suddg HiE s:-doing of sat (legitimate) actnon', ;)f) S.;i;g
Cons"titltlltz(]lallx)i{os(}:;lxii bearing, has been declared (duly) by the ¢
wain, 1 §
:)f Tatwas. o
afzfg afnaaa aftwsa aaan ,J o
Iqigata a4 F FiAawazAgEe: | 24-16

{—recognition of Paramatmic
5 Dlinddhi—recogni
Wg% (5({71“(
Learn that & :

o . -1 e
y ervice; the wis
dedication, discourse and wholesome s : wisdom
o r 1 ’ 2 06 g o>UOiil.
immanence) by de i1l declare unto thee (such) knowledge or
- ‘atwas will declz
Seers of Tate
S

Quotations from the Anugita, .
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He, who is aware of the Tatwas duly,
thetool, and their presiding dieties, being
wnd cloansed of mind, attains to the levels

s as also all the qualitices
released from the bondage¢
of Brahmic approximation,
It must also be noted that many technical words occur-

ting in the Gita are explained in the body of the Gitz itself,
many in the Anugita, and some in the parent
Muhabharata. A close appr

oximation to such Interpretation 1S
In itself, obviously,

a wholesome practice, which hag been
ndopted, only in the commentaries of the Suddha School of
thought in relation to Sri Bhagavad Gita,

X. THE TEACHING OF THE GITA.

The essential teaching of the Git

a is only in terms of the
lour ‘Vyavasayas® or

functionings, as - a result of the
Life-PrincipJe (WEQ’I-Atma), engaging itself in the four-fold
vchicle (body) of twenty-four Tatwas.

have been previously referred to as Gn
(uf\ﬂ;), Karma (a;ﬁ) and Yoga (Ifm).
first or Gnana-shatlka (sextad) 7. e. (
inclusive), an exposition of the knowledge that 1s essential for
Brahmaprapti; likewise, the second or Bhakti-shatka ;. e.
(I'rom Chapter 8 to 13, both inclusive), the third or Karma-
shatka 7. e. (From Chapter 14 to 19, both inclusive), and the
fourth or Yoga-shatka ;... (From Chapter 20 to 25, both

inclusive), respectively treat of Brahma Bhalti,
Karma, and Brahma Yoga.

These 'Vyav(zsayas'
ana (3!3), Bhakt;
We have thus in the
From Chapter 2 to 7, both

Brahma

That the great Cosmos is an emanation

» 1IN part, of the
Supreme Brahm, or the Divinity is the firs

t teaching of the

=
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Jagat.
i self
Pervading this entire Cosmos, even with a fragment of Myself,
1 remain. »
The Life-Principle or Paramatma (qzmzm) which
s manifests therein four-fold, presiding

s this Cosmo :
pervades t - Prakriti) of the Cosmos, which

. o

over the material (SFA

i -fold, fecilitating .

roups itself four s . c e aa

gubtlest grade of cosmic matter 1S termed Avyaktam (a 1),
° oq e .

d. in the descending order of subtility, the following three

and,

: * ] 7 \a
rades are known as Mahat (q‘ga), Manas (3!{'-‘{,), and Indry
; erm embracing the five

cosmic evolution; the

[ ectively—the last t
(1&::‘212:0;‘:5 the ﬁvye Tanmatras, the five Gn:mendriyast zm(i
the five Karmendriyas in the aggregate; and tht:i aspe? Sti:n
the Life-Principle presiding over the onwar ‘e/voA u/}m
gh these grades of matter are -known as f\aw)’ Lén
(arg%a) on the Avyaktam level, Aniruddha (R ?{:g -
the Malat plane, Pradhywimna (Hgﬁ) on the Manas p :;me(,j N
Samkarshana (EE{S&W) on the Indriya plane; tht?, Qverd?r st:;
by this Life-P‘rinciple (Paramatma) and Its divine directi

« Its chief activities. We may, perhaps, presu-me
Yot i main stress is laid on human evolution
toward Brahmaprapti; and, as such, the teaching is next

. 3 i
ted toward our understanding of Advents (Avatar'as). i
. of a part of the Life-Principle

the course of evolution onward,

throu

that i the Gita,

dir :
form, from time to time,

for the purpose of directing
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fAtlon of any such Advent varies considerably to suit the,
$ uirements of the particular needs, so that, they may hae

Pharacterised as Mahavatara (qgman‘), Khandavatara

.'!l!!an), Amsavatara (51?&!3?{1{), Avesavatara (animm-
W) Anupravesavatara (aaga%snaau), Nara-Narayanava-
lara (azarmmraan), and the like; the delivery of the Gita

wan the great event during the last Nara-Narayanavatara—

"':‘h-‘*f‘l]hugavan Sri Krishna and Arjuna being the parties to the
';‘ﬁhllcourse containing this Teaching. Even such great
“%Advents are preceded and succeeded by Adepts of the

CGreat Hierarchy, who serve as links between the Avatara-
Purusha and Humanity by often revealing and expounding
the Teaching that is so delivered ; and, in such revelation or
exposition, they are enabled by high vision also to read the
scriptural impressions or records made on the Akashaic tablets
(mmzamasas) during the course of the teaching by prior holy
Advents; among the Hierarchs, of some it is the duty of
adihinistering to the material evolution (éiasn"\aﬂ;lﬁ - Loka-
dhikari), and of others to the spiritual evolution (Fata®IR-
Vidhyadhikari), and by bestowing initiations (Ratawii -
Deekshadhikari); the one great purpose of initiations is to
infuse in the aspirants the knowledge of the essential Oneness
In the diversities of divine manifestation, as also in all
beings; of the aspirants who receive such initiations a
«eneral classic grouping is mentioned : — *

*Other correspondences in regard to the status of aspirants in
the Gita and other Suddha literature are :—

Brazhmana. Kshatriva. Viashya. Sudra.

Ananda. Theertha. Dasa.

Brahma.
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A fasig sty sfs
Artaha. Jignast:. Artharth. Gnant.
FITHT AR QHRAT HIAT
Brahmatma. Yuktatmna. Samatma. Mahatma.
feragia: amiaer: fesraat: fegaas

Sthitabuddhilii. Samadhisthaha. Stlhetadhihi. Sthitapragna.

This four-fold grouping or Chathuirvarnya (algéuﬁ) is in
accordance with Guna (qm) and Karma (asﬁ) The body of
teaching revealed and expounded is known in the aggregate
as Siksha (faar); which forms the theoretical preparation
and equipment leading to Samya-Yoga (|¥AANT); the
necessary preliminary requirement for this practice is
abstentation from passioning-desire and anger, precluding
from right discretion and leading ultimately to obscurity of
understanding—whence the need of functioning without being

swayed by attachment and aversion;

o <
snifaanzivaaizar aiffausag |
argEiaEar s eraaeataEmE: | 5.9 0

Fullsome outlook and insight, non-pride, all-pervading harm-
lessness, tolerance, rectitude, dedication to the teacher, purity,
steadfastness, mental discipline ;

gfzardy JU@AREE Ta T )
¢
REAPEAOT I @/IDNFZIAT || 5-10 I

ion i ' > 5 -lessness (un-
Dispassion in regard to sense-contacts, as also I-lessnes (

selfishness or non-egoism), recognition of the ills and atflictions of

birth, dissolution, age and ailment ;

snfwiafarag: gAgRgREy |
faer 1 gafamatmofasionfag w511
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Detachment and impersonal bearing with children, wife andt
homestead; constant equipoise of mind (manas) towards incidents of

likes and dislikes :
afy am=aaia wfEcatvafion |
ffrwinatrandfagagatz | 5.2

Even with fullsome Yoga (intentness) and devotion sole unto Me,
resort to lonely climes, aloofness from the crowd ;

AARAFAREAT FRATIMA IR |

vassrafafa Siwazd azarseaan | 5.3 )

The knowledge of the eternal atmic verities, (and) understanding
of the science of Tat;vas (Basic Principles of Prakriti or Gayatri)—-
these are ordained to constitute (true knowledge) ; whatsoever is
reverse thereof, even that be ignorance.

These twenty cardinal virtues constitute Brahma-Gnana
as mentioned in the Chapter V' the constant overcoming of
obstacles, which frustrate such recognition, must govern
the conduct of every aspirant, and, in accordance
with the nature of the aspirants in such exercise, they are
classified as Sthitabuddhihi (ﬁﬂagﬂg:), Samadhistaha
(mmttaer;),  Sthitadhini (fiuaa’i:), and  Sthitapragna
(ﬁuaqa), referred to above. The realisation of each of these
aspirants varies according to his application in any one or
more of the levels of his bodily vehicle comprising the four
Tatwakootas. It may be seen that the main essence of the
Stksha (?ﬂ&ﬂ) or discipline is in reference to the Life-Princi-
ple as the great Cause (a;lzﬁl—l(amnam) of manifest creation,
abiding in it, but without any limitations imposed on It by
Matter; this Life-Principle is ihe origination and the goal of
all the World-processess, stimulating in them the manifold
evolution; while Prakriti (Matter), as Adhistana (aﬁlgtﬂ)
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Karta (Fal), Karanam (EF.IU'I), and Chesta (%2!),.—
location or basis, actor, instruments or means, and doing
respectively—is the proximate or particular Ca.use or .Karana
of individual fanctioning, the Life-Principle being, as it were.,
the remote or general Cause (mm:qamlm-Sc?-nzfzn,;.yakara12fz)};
Sankhya and Yoga are the two all.ied fhsmp]mes whlt;

fecilitate the knowledge of such rela.t\xonshlp‘as .between e
Life-Principle and Matter; Kawalya (66616’1) élgmﬁes the own
nature of the Life-Principle as transcendl-ng the Wo;ld-
process, and knowable through the practice of Saml«(:i ya
and Yoga; this practice 1s stim}llated by a‘ eip
study of the Science of lhe. .\’\/orld-pro'cess in txs'
Pravritti (exteriorising) and Nivritti (abstract.mg) aspec s;
each individual Jeeva (St3) is a fragment (aﬂ-Am?a) )
the great Life-Principle, and its goal through t.he evcilutuzinir.y
process is the realisation of the state of.Kalvalya, an(r 1;
conscious conviction that he is not .'f,ubject to bor.adabe of
action, being unattached to its fn%it,. is the sc')le mainstay of
this high realisation. The above is just a brief sx;nmgry:
the teaching on Brahma-Gnana (F@mA) or Suddha-Gnana

(g@m) (Chapters 2 to 7, both inclusive).

Brahma-Bhakti ('ﬂa?{ﬁ?‘), which 1s the consum-mation
of the mind-emotion faculty, has its bas.ic foundatxfm. on
Darvabhava ('\?;ama) or the higher nature in man, .as dxstxfxct
from his lower nature or Asurabhava (Ngi.m.a), in té]a‘t.lm.}
10 his vyavasaya or functioning viz. Pr(wrzt.tz and Nzw;z‘t-:,
as it may be; such higher nature has been briefly set forth in
the following slokas:—

THE TEACHING OF THE GITA h

a7 axaagfeatanimeaafyfa, |
T ZRA AW FAAITEQ ar%a*{ 8-zl

Fearlessness, purity of nature, firm conviction in synthesis of (nl1)
knowledge, duna (offering), sense-restraint, yagna (tendering witl,
invocation), spiritual study, tapa (austerity), and rectitude :

“ledn e aifadga |
AT A aRGwT qrag ZIRAqRA || 8-3 ||
All-pervading harmlessness, truth, absence of vengefulness, ded:

cation, shanti (calmness), abstentation from pettiness, compassion
to all beings, absence of greed, affability, humility and constancy ;

A% A afa: MeaE aifamfar
walra a3 Tafaamer wwa 0 8.4 0

Magnificience, forgiveness, unifying attitude. purity, absence of
fraud, and overcoming self-conceit—these become the heritage of tho
virtuous-born, O Bharata.

These aggregate to twenty-six qualities and make for
likeration (aiey - Moksha) from bondage. Shastra proper or
Bhagavad-Shastra enjoins on the necessity for performing
action in terms of these qualities, while done otherwise, it
results in bondage; the lower nature or Asurabhavaa,
regarding the World-process as mere illusion or a huge lie
(aﬂqiq - Asatya) is based mainly on the tripod of personal
passion, anger and greed (F19 - Kama, F19 - Krodha, and
7 -Lobha) as a result of excessive self-centredness
(%3193 - Swartha or aiéamt - Ahankam); the distinction
between higher and lower passioning (asm - I{ama) consists
in that, the Daiva Kama (%HEFTH) is in terms of Dharma (a’ﬁ)
or exhaltation, whilst the latter is opposed thereto; Swaroopa
{¥3%9) has reference to these two natures in the aspirant.
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Whether the aspirant is engaged on the Pravritti or Nivritt
path, his action comprises Yagna (ag), Tapas (qu), and
Dana (719) 3 Yagna is generally an act of invocation and
propitiation in reference to a higher power with the under-
standing of achieving a certain object ; Tapas is a discipline
in itself, and may be physical or mental; Dana is an act of
giving or consecration; according as each of these is tinct
with personal or impersonal motif, the excellence of it varies;
where the motivation is personal, the means and the attain-
ment are of the lower kind, and are said to be Rajasic (Uaa)
or Tamasic (amd) accordingly; and when the motif is
impersonal, the means and the attainment are called Satwic
(mﬁaﬁ; Shraddha (uqr) is the motivation or the zest which
propells the performance of Yagna, Tapas and Dana, which
are termed the *‘ Sadhanatraya” (®raaaa) or the three
sadhanas. The shakti or power or energy which enables the
aspirant to perform Yagna, Tapas and Dana is generally
known as Maya (#1r); Maya proper is Brahmashakti, and
when associated with the Paramatma in Srishti (qﬁ,’_) or
creation, in Sthiti (f&1fa) or endurance and in Laya (%) or
convergence, it is known as Daivee-Maya (éaﬁ q1AT); when
associated with the work of the Avatara-purushas, it is
known as Esha-Maya (@t @1); and finally, when associated
with normal human evolutionary endeavour, it 1s known as
Gunamavyee-Maya (gmmﬂmm); it mav be mentioned that
Matter or Prakritti is also similarly graded in accordance
with the work of Paramatma, Avatara-purushas and evolving
Humanity—Daivee (éaﬁ), Kaiyani (&eamwit), and Saroopa
(HI@QI) respectively: Satwa, Rajas and Tamas are the names

THE TEACHING OF THE GITA 2T

v .
:;1 e;:t.to the c.)ut.standmg aspects or the qualities of Gunamayee-
ohakti, and indicate respectively the light that is knowledge

oru

!s .th.e seed of all perverted activity ; the nature of

m’dlvldual, ljis action, and understanding, (asai - Karta Oifrar-l-
Karma, sig - Gnanam) are characterised by the prep,onder-
:llnce of any onfa of these gunas above the other two ; where
ituiasusr;izzs.:u;?mogthhei;::e.rte.nce t? t}?e Oneness in multiplicity,
Wi — 1L1s rajasic or tamasic, effectually

where the action is i 1
' n is im ; 1
ot nd personal, it is

e ;fs o.therw.ise., it is rajasic or tamasic; where the
pirant 1s impersonally motivated in the perfor-.
mance of all necessary action, and is of a unifyin d
.compl.'ehfansive outlook, he is satwic, and, when he is xi,otgsoarllle
;s Tajasic or tamasic, and is retarded in his evolution:ary
az:]:lee; ,t::ssi};i?ee of the Veda i's triguuwic in its character,
d nce of the Thiigunas .——.,(r'v‘l{%ﬂ"ﬂ) is by an
entire. and devoted dedication to the L'fv ——
o ' ife-Principle or
. mfttma as the Representative of Brahm. which leads t
liberation. This is possible by means of Bud'dhi and Dhriti ;
the saktis pertaining to Mahat plane—if of satwic nartlulr‘“'
the former is the right discrimination and understanding as fo'

. . -
1e true merit of Pravritti and Nivritti, as also of the value

;)aftt:rctu;r;nis tl}eadmg tf) bondage and liberation, while the
o l,‘ g the unifying tendency, synchronises the three
1?11 tlels of Mmz:zs, Prana (cognition) and Kriya (indriya), so
;therOWi;adk;oO;noga; the 'paths_?ravritti and Nivritti are

i as Krishnagati (Feowtia) and  Suklagat
(g@nra) respectively, while the path that leads to transZen'

dence—i
e—in other words, Parayana (QUQUI), is the transcendence
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of Dhakshinayana (f:f\ammﬂl) or Pravritti and Uttarayana
(aatmm) or Nivritti. Through the right operation of Buddhi
and Dhriti, meditation or Dhyana is gradually clarified so as
to raise the aspirant to visualise Brahmaswaroopa (Ergifa‘@Q)
or the formful Excellences or Beatitudes of the manifest
Brahm or Saguna-Brahm. As a result of such high vision,
Brahma-Bhakti establishes itself in the aspirant, and enables
him to feel the essential Oneness pervading the Brahmic-
vibhootis (amfayfa) or different manifestations; such recognition
engenders and fortifies Sthirya ({%5‘) or firmness in the mind
of the aspirant.  This is Brahma-Bhakti or Suddha-Bhakti
expounded in Chapters 8 to 13 both inclusive.

Brahma-Karma (ﬂgﬁb’f{), as such, comprises ‘Abhyasa’
(s¥718) or the practice (or discipline) and ‘Viragya’ (%HNH)
or dispassion; Abhyasa includes the method of practice for
the attainment of ‘‘Parabhavabhisiddh (qzﬁraxﬁ:f\aﬁa;) or

Pranayama (SHU"!TIH), signifying the contacting Para-
matmic level ; the practice consists, in the aspirants stilling
his mind in meditation on the Omnipresence as within and
without, being duly and firmly seated on an elevated Asana
x(am:m) or seat, in an undisturbed place, himself holding the
head, neck, and the trunk erect, being fearless, and concen-
trating, with eyes closed, on the space between the eye-brows
/. e. where the nose starts; purity of diet and in quantity
just necessary, as alsc proper timing of sleep and wakefulness,
with due bodily exercise, are to be observed by an aspirant;
according to the intensity of the practice, the aspirant

achieves the Paramatmic contact; in case the intensity falls
short of leading to this achievement by the aspirant in
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one life-time as a result of the want of cognitive and mental
Preparation, none-the-less, he carries with him during succeed-
nTg births the seed of this consciousness, and thus achieves
his aim. Paramatma (q@@1E|T), who can be contacted
through such Abhyasa by the aspirant, as the sole great Cause
Sustainer, and Synthesiser, is the Creator or Architect of,
the Manifest Cosmos — Jagat (stnq)) or Loka, and the Prakriti
or Matter under His presidency continues the work itself, and
therein Paramatma does not suffer any limitation in,His
relation to Prakriti; instead, Paramatma is eternal, indivisi-
ble, indestructible, the all-pervading Ishwara, changeless and'
beyond the reach of the mind ; He is the Purusha or Purusho-
.ttama. The particular aspect of Paramatma which engages.
-m the World-process, as distinct from the aspect as Creator
is Akshara (8&11); Suddha-Akshara is the aspect of Para-’
matma which is Aliptz (#f@g) or unaffected in the World-
p}rocess; Paramatma is Akshara (a&ﬂ) or Imperishable as
distinct from the Kshara (23%) which is the formful modification
of Prakriti and is generally known as Bhootani (;garfa); the
Indweller in the hearts of each individual is Adkéyc’zgna
(Eﬂﬁlaa)——this aspect of Paramatma is Suddhakshara
(ggl&?{), whose realisation by the aspirant constitutes the
first step towards the Paramatmic goal; as such, it is
otherwise termed subtler than the subtlest, with the effulgance
as of the Sun; meditation on this aspect is performed with
the mind focussed between the eye-brows, with the Bhavana
(Wﬁﬂl) or ideation of its essential unity; the mark of one
engaged in this practice of Aksharopasana (aaﬁqrgm)
is that he is not subject to pleasure and pain (g(ag:@) as a
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result of objective contacting, because of his engagement in
the higher or the trancendental pursuit. The Science of
Meditation referred to previously, is technically known as
Raja-vidya (naf%ﬁn) or the Sovereign-Science, in that, it
ultimately reveals to the aspirant the nature of Paramatma,
also called Raja ; hence its occult significance and impor-
tance—even this practice being blissful ; the main ideation or
Bhavana of the aspirant engaged in this practice is directed
towards the Immanent nature or Omnipresence of Para-
matma ; acts done with dedication to Paramatma do not
bind the aspirant; this practice varies according to the
capacity of the aspirant; the least qualification to start this
practice is detachment from the fruit of necessary action
(%camfr - Nishkarmya), and an impersonal relation towards
its achievement ; the advance in this practice is marked by an
utter dedication of all fruit of action to Paramatma, which
precludes from the aspirant being subjected to the attachment
of Karma-phala (653?{'53) or fruit of action; progress on
these lines befits the aspirant to Abhyasa (aa:cmq) or medita-
tional practice; such abhyasa enables him to get into the
correct Bhavara (31aar) which is the knowledge and recogni-

tion of Paramatmic Immanence. One who has attained pro-
ficiency in this practice is known as Paramahamsa (qQUAg8);
his engagement is mainly through the contacting of Para-
matmic level, functioning through Buddhi, and, as such, the
normal avocations of all average human being are to him a
night of sleep, while he fares normally awake on the plane of
higher consciousness; no one can, by virtue of his very
nature and embodiment, desist from action, and, as such, the
Paramahamsa, though functioning in the world of action, is,
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by his attitude, immune from the binding limitations which
personal actions engender. Samnyasa (é:zm:r) Or renunciae
tion is the mark of every act of the Paramahamsa; Samnyasa
is not renunciation of all action merely, but the renunciation
of the fruit thereof, and, as a consequence, an attitude of
detachment thereto ; every action that is performed by a
Paramahamsa being Niyatam (fa@d) or action which is
necessary, that is for Lokasangraha (iﬁﬂ%ﬂg)——for the weal
of the world, is so performed by him, and he is not influenced
by personal pridelictions as to its nature, nor is he concerned
with its result, whether it be a success or failure; his, it is to
do for the sake of the World’s weal, unattached and uncon-
cerned otherwise ; continuous action in this manner provides
for the aspirant’s elevation from stage to stage; and a
relinquishment of a stage which is reached so as to enter
upon a higher one is also Samnyasa ; the one serious obstacle
to such spiritual advancement is Kama (asm) or passioning
in’ any form, which is personal or selfish attachment, and
hence the great need to overcome it. This is what is techni-
cally known as Brahma-Karma or Suddha-Karma, treated
in Chapters 14 to 19, both inclusive.

A co-ordination of Brahma-Gnana, Brahma-Bhakti, and
Brahma-Karma, culminates in Brahima-Yoga (Ergllﬁrr), which
is otherwise termed Atma-Yoga (quzfm) or Suddha-Y oga
(ga,'\'q\m); the expragsions ‘‘ Ekamevadwitiyam Brahm'’
(qeﬁﬁarf\g‘aﬁ& 's‘rg]), “Samoham’”’ (GIT\ISQH), and “Ekoham’’
(qqﬁsgq) denote the Paramatma in the Brahmic or unmanifest
aspect which is Suddha (:\s‘ja); while the expression ““ Bahus-
yam Prajayeti” (ag#at awiifa) has reference to the Para-
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matma in His manifest aspect, which is termed Ajsu-ddizicrtl"
relatively ; this latter aspect o.f' Paramatma, don.gma'mg
Srishti (Qﬂz) or creation, Sthiti ('ﬁufa) or en hurgi;h:na-
Laya (&W) or converging, is realisable throug ‘ -
Gnana, Brahma-Bhakti and Brahmz.l-I.{arma—othdedr}w151:31;.1Vg§tti
gately known as Suddba-Pravritti and. 'Su. 1a- i(m:
which constitutes the Suddha-Sankhya dxsmplm; (g?g{:tma
fagr); while the former or the Sudd.ha. aspfect of hara.mh th;
as Purusha or Suddha-Brahm, is 'r\eahsable t rou(g,iita °
discipline of Suddba-Yoga (zrrc.;q'?magr),. 'Atm: 1 iou;
devoted at length to the necessity of recogmsmg. t i xa:]any
aspects of the Life-Principle or Paramatma mv‘l‘s -
relations to the \World-process—Akshara (31.&11), lea (Atmq:
Atma (smem), and Paramatina (qimem), thro:ngUddh‘a-
Yoga these aspects are equated to Purusha;.t e nlde
Unmanifest-Brahm ; and it is by Arpanam (aqm? or Lf
tion of the aspirant’s acts as a result of, or 11}1{ terms (t)o
Brahma-Gnana, Brahma-Bhakti, and Brahmat- arma,dimy
Purusha that His Suddha aspect is revealed ; wh1¥e p;r\./a | ]2
the World-processes, Paramatma or the Lllfe- Sr]rrxlc Eig
illuminates the levels of cosmilc' -thtg;' :s atsnetheusubtl\e
: gh in it, He is not limite "
zf:;:nils’utnhi?nu;r:ssed by the gross exterio.rs; t.o Paramatn;a
thus existing, his whole-hearted consecration 1?% du,e. bs.r ; .é
aspirant for realisation; in such act, the asplfants.n(;m 15{
like the flame, still and steady, unimpeded by the wind, anc

his attitude to all acts is one of unattachment even as the

* The terms 'Suddha’ and 'Asuddha’ in Suddha literature,
) lc ) 1 2 M o
denote degrees of subtility and are relative expressions.

»~
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drop of water pearled on the lotus-leaf, crystalline and pure |
spite of its contact with the leaf; in virtue of this high renling
tion, the aspirant attains the state of cessation from Liability

to rebirth. The plane of matter, in which P

aurusha in hin
Suddha aspect abides, is Suddha-Avyk

tam or Moola-Prakri(;
or Prime-Matter; whence cosmic matter emanates as Asuddhy-

Avyaktam and is utilised to be functioned by Paramatma in
His four aspects, for the evolutionary world-processes (or Syi-
shti-gfg): this Matter is eternal and indestructible,
basis of the twenty-four tatwas, the result of whose grouping
is evident in our organised bodies : as the Paramatma js the
centre of various aspects of the Life-Principle, so Asuddhg-
Avyakta-Prakriti (azr:-;‘ra’h?—?ﬁéﬁf%l) is the origin of the
various grades of matter which constitute the Vyaktq (azﬁf;)-
or the MateriaI-Manifest-Creation; their evolution and
invelution is thus traceable to the Asuddha-Avyakta-Prakriti-
at the bidding of Paramatma; hence the supreme importance
and value of realising the Samsara or the World-process
as the resultant of the interplay as between Paramatma and
Prakriti. As a result of such interplay, Karma is engendered;
the view-point of the Yogi (one who is on the path), in
respect of such Karma, should be one of transcendence,
leading to realisation of Brahm ; actions or Karma in general,
are Yagna (A7), Tapas (@%:), and Dana (319), of which
the performance, if impersonal, and dedicatory to Brahm,
results in realisation, while, if personal, and, with a motive
for its fruit to oneself, it detracts from it ;

and is the

the aspirant,
realising that Prakriti is the proximate Cause of Action in

reneral, and Atma or the Life-Principle g only

the remote Cause or Samanya-Karana ({?ml:qqsrlm),




)
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for himself, but for the purpose of IJ<)]€(T'=S(IIIgI’(l11a (\ar]-zse(::tzl
iversal weal. Prakriti as the proximate Cause op :
o unlvsréunas which determine the status of the aspn‘arll:1
:}:cocjriinglto their excellences or i)tk;erwise ivzz. :ler;lrt.:;a’
status of ‘Chathurvarny@ (argauvx)——tlirj m;zn Y;luch o
/i nd Sudra; this status per ins e N
leg?\izu; as to a society, and Y oga;Kjrmaylz ;hz‘; Sti)sis“f}::r:
] ! hat a g

SuCP Statuslllsbsza;iC::SZi ,isn:Itw;ys Yogic in its nature;
etions a’ (’* the éuddha-A.vyakta level of matter, The
o 'Conta::lltzzis up;m the path of Atma-Yoga ; this contactmg}
?Splmn h disciplining the senses SO as to enable the Mmza.s
;Snt(;mBO;fdhi to f-ocus themselves on-the Atmic 1;3;761‘,11;\/-13:)(;\;?;.
any deflection whatsoever; all this .15. known :;x)s fzr/ ,and o
jThe Bhakti or devotion of the Yog1 is all embracing,

. with a
ideal the all-pervasive [shwara or Brahm; wit

for s devotion, he dedicates all his actions and

: }" . - -
view to secure suc ! s ' e
\:d tion on the altar of the great Life-Principle; his 1
ideatio

‘qued) ¢ nscendence Over
~onditioned 1n Samatwam (qua) 1. e. tra
<

i 1 or Sama-
the opposites, and his relation to all is one of love

i eari in all tran-
bhava (unma)- an entirely impersonal bearing 1 e
| ./ . . . > e ,
tions enables him to maintain himself on this hlb 1 :
o ‘ i sequence; those, DOW~
i divine grace asa cons ; .
and he achieves the ' e T o
. devoted to partial aspects of the Life-Principle, u hf
o ’ vorship
the ’Suddh’L-B‘nakta devoted to Its whole aspect, alsof\ e
- C ad . ' » m | )
he Life-Principle only, though indirectly, and, mn ]1. N
e 1 bti-Y oga,
i ; s the essence of Bha
cover the direct method ; SuC\il j e a‘m) o
vhich is also known as Sthirya-Yoga (¥a7- .
%

1 ' S ica-Gnana
ition of the unity in all life constitutes Satwica G’n s
recognl

!“l,"s
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(nana-Yoga, from the stand-point of the Yogi, consists
in correctly estimating the value of Samnyasa and Tyaga
i the performance of all action ; in other words, fulfilment
of all action is in Suddha-Gnana ; a failure of such estimate
mvolves the recurrence of many births, till this central truth
i realised ; the direct revelation of this truth comes from the
Indweller, by whose illumination, the obscurity in the aspi-
rant’s attitude to action is cleansed; Gnana-Y oga leads to per-
formance of action by virtue of the aspirant’s impersonal atti-
tude, so that, he transcends the level of temporal standards of
rood and evil, resting his judgment of them on the basis of
abiding weal; this is Karma in excelsis Yogaha-Karmasu-Kou.-
salam (?fm; Esffg aﬁiﬂ@q\) ; the implications of this conduct
m life are imparted to the aspirant through his zest for study,
discriminating argumentation, and service or surrender to a
(Giuru or Acharya who has realised the relationship of
Kshetra and Kshetragna (%ﬁ-%ﬁﬂ) in the World-process ;
this understanding is most purifying in its operation, and
obliterates the stains of doubt and delusion, exhalting even
the lowliest sinner, if so zestful (Ag1-Shraddha ) to the
altitudes of Moksha (Iﬁa) and Prapti (mfa) : the action
of Gnana-Yogi having the essence of detachment and

dedica-
. s 5 % ’ A &
tion is termed Nishkarmya (?Ttwtzcr) ; he is even

said to
do no karma, in as much as karma so done is not

m its nature ; such karma of the Gnana-Yogi leads
tely  to Brahma-Prapti. Brahma-Yoga

binding
ultima.

or Atma-Yoga
15 the synthesis of Brahma-Gnana, Brahma-Bhakti, and

Iirahma-Karma; in other words, Suddha-Sankhya, comprising
Suddha-Gnana, Suddha-Bhakti and Suddha-Karma, together,
culminates into Suddha-Yoga or Brahma-Yoga, leading to
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Brahma-Prapti; the fruition of Suddl’.\a-Gnanzf is s}a-l;)k};;
(m1@1#7), of Suddha Bhakti it is Sawujya (A7), \\‘ ¥ et 1

Suddha-Karma it is Saroopya (R!th), and u?tlma' e V
Suddha-Yoga culminates in Sameepya (Hlxﬁta‘)t Wh.mh signi-
fies endless approximation to the Absolute, being itself thi
svnthesis of the other three; a recognition of the Indweller od
t}ule heart-cave as of Brahmic immanance, and a whole-hea‘r‘te'ﬁ
Saranam (ﬂ{h) or surrender to th(? Indweller as. s\(ljc,.
constitute Suddha-Yoga; such synthesis and such smrefn ‘er
twain lead to Brahma-Prapti, which is the one theme of the

ita.

’ Such is the Whole.Teaching vouchsafed by ’the L::rd
to Arjuna to dispel the effecis of ‘I.(a'rpanya ]?osha (Qsmn’:ll
é}q) or Swartha Dosha ({ama‘h). i.e., the frmlty of perso;S
c.oncern in action, at the critical moment, in :mswerf tot‘ 1n
prayer to counsel him regarding the qgrformance: a.c 1i
that is spiritually meritorious--Sreyas (Sﬂmf{\; and & :mjayg,
the Seer, understood it also as such when he nar:zted 258
Holy Dialogue to King Dhritharashtra. (Chapters 20 to 25,

both inclusive).

X!, THE NECESSARY CO-ORDINATION OF
TRIPLE ENDEAVOUR.

In view of the necessity of the synchror}iSing of ali thle
three functionings viz., Gnana, Bhaktj, and‘ Karma, for fsulc”:
exalted consummation, it is futile to h'old that any.onevo tn.u
t}‘nee such as Gnana, Bhakti, or Karma 'exclusw(?l}, can
fecili’tate Brahmaprapti. “Do your duty for 1t31?a'ke, 1rre‘spec-
tive of consequences, impersonally and well” is the 'most

devotion to Me, and true discern
»

dedicating to Me, cleansed throu
npproached unto Mine-being.

ndoration, I bestow that unifying wisdo
ncarer Me,

~
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elementary direction in the teaching of the Gita; so also mere
Bhakti, or mere Gnana, by itself

» 1s insufficient for upliftment
leading to Brahma-Prapti.

We may here again note some of
the expressions in the Gita which signify Brahma-Prapti :—

Paragati (eunfd), Parayana (quam), Parasanti (suanf=a),
liralima-nirvana (ﬂgﬂ?{aim), Tkantika-sukha (?gmféaasgta),
Amrita (anga), Matbhavam (Fewm), Brahmabhooyayakal-
pate (W‘i‘"q EBEQ%), Mamivishyasi (mz‘:f%caﬁ:)

, Avyayam-
padam (aaair 9%) and the like,

A few quotations will bring home the necessity of this
point—the triple endeavour—through Gnana, Bhakti,

and
Karma, in the aggregate, for its proper consumm

ation.
A6 JFAIA weAARgHHAIAT |
I EIREgEE § [AEg || 217 )

] am even attainable through selfless action, whole-hearted

ment, always and here,
AFUARARND A=A FIATAGT |
&N TAGYET GAT AFIFARTET: (| 3-10 |
Devoid of attachment,

fear, and anger, ever intent on Me,
gh austere wisdom, many have

dul aaagwal wwat S ey |

3310 glgam § a5 argaaifza q || 3.21 )

Unto those who are ever devoted to Me, and seek Me in loveful

m, wherewith they come

|AT FAAT=A At Aaeam zzan |
ARTIEIA | wEAT (TAGwD IUR 0 3.23




38 SRI BHAGAVAD GITA
Ever glorifying Me, striving firm-minded, surrendering devotedly,
T g Me,
and being spiritually engaged, they adore (Me).
wAwgig: a7 (Sarar [quaggs: |
Hexerfafy gt genamban=sia | 412 4

With discrimination everywhere, and with a disciphned Fm:?c;
(manas), dispassionate, (the aspirant) through renuncmt'lon of &nf
fruit of (necessary) action, approaches to the supreme a.ttla:?ntfer‘, lcl)
Nishkarmya (action performed without attachment and spiritually
dedicated).

qET G QEIGWL FE\gAraan |
suarfazeaEaion qarg: aioga gan || 4-13 |
Whose endeavour is devoid of passioning intent, (and) the bonds

of whose action are consumed by the fire of knm.vledge-—him the Scefs
declare (to be) “Pandit (921 wifemq &war gfa gfvea).
Vide also page 53 S. D. Tract 1 (a).

naggET e JAERIGIIE: |

agEE; 9 @uy qEAEd || 4-22 |

Of one, being a Mukta, who is unattached, whose consciousness
2, g | : ;
is well-stationed in (spiritual) knowledge, and whose acts are é)e(f
l — - . - - P . “ .
formed with fulsome dedication, his works are entirely stripped o
their binding quality.

© hd oy .
FITMAFRAT: O AN JHAZAT: |
N 7|l Far suEAta asazu || 5-3 0
RANT JHET AT AT SEI
With the mind devoted to Me, O Partha, cherishing Yoga (the

liscipline of synthesis), and depending on Me, listen how thou mayst
di 3
fully know Me positively.

o ¢ ~
ge7 argal war gigaen a fewa
gaarshy & grigisa gl a fawad | 6.7 )

}Ifl “’h("“ve nature (41“11..1) 1S f[ ee {[()L“ I"LbSS, \\hOSE: l\no“lﬁ A\‘_,E“ 15
aiser n’ n '\‘e ) 01 ‘ 1l nctioning 1n tlllS tll])](‘ ]‘Lha‘ 1'{ 5 ni
1 scrimina g , 5 (W I3 Ly I\ anas a i
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Indriya) Samsara or world-process, performs, (as it were)

no action,
in that, he is not bound by it, (Nish/carmyu)

Here gear (Hatwa) means @1 (Kritva),
means the triple Vyavsayas.

s (Loka)

AEATEAY FISY RIAERT o7 7 |
AuafiaaRgtzatiageraanag | 12.40 |

Hence, through all time, be intent on Me, and strive (Fight) ;

having consecrated (thy) Manas and Buddhi, being without doubt
thou shalt reach sole nigh unto Me.

> < J
FIG1 IFRIHO0 G Jege7 qeqs |
Ffgmagmae afaw: gaq wa || 15.21

Dedicating with fervour all acts unto Me,
discriminative intelligence, be ever intent on Me.

FTT ATE1 FFT PSRz |
WA #70 gafa 7§ awasswIT 1 17-10 0

devoted to Me, with

o Yogis (or aspirants on the path of Yog

a and called Yogis by
courtesy)

, perform action, physically, mentally, through discrimina-
tion, and even by senses, for purifying their natu

of) renouncing attachment (to fruit of action)

Tdtzanagizgtantasuan: |

re, through (virtue

FNI=AAFLD T A W 93 & | 17-23 1

The Muni (Sage), seeking deliverance with senses, mind and
intelligence disciplined, always devoid of desire

. fear, and anger,—
he is even liberated,

AFIAALET T A7 ST aq |
AF 1T qaUMT qAAfy gm0 1912 |

The acts of Yagna, Data, and Tapa are not 10 be left unperfor-
med, but must be completed (without desire for their fruit); these acts
even make for purity in the yearning aspirants,
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aggaTagraReatagEgquAon: |
- % o . s
aegragaugfa saltragaaan || 20-25 ||

Aspiring to know the Atman, intent thereon, disciplimng‘there-
‘ i /1 ! ss

for, on the high path thereto, they the (aspirants), with (all) faintne

cleansed by spiri‘al wisdom, attain—whence there be not return.

9 99 w@ AT A § WA 973 |
d38 ARIIEARANA qqqreqga; u 23.8 ||

Whosoever dedicates unto Me with devotion, whether leaf, floweré
1 i e o
fruit, or juice—that, so consecrated, I receive from him, pur
’
heart.

Here g3 (Patram) means Senses, 9% (Pushpam) is
Manas, %@ (Phalam) is Knowledge ; @@ (Thoyam), as the
pervasive sap in the tree, is the co-ordination or Yoga.

@+ge: dad AWt agrear zzfaaa; |
gzafiqaaigizal § 9 & & faa | 23-13 10

That devotee is dear to Me, who joys ever i.n ‘the Atmfm,
the Yogi, with disciplined mind, and steadfast of conviction, having
dedicated unto Me, his Manas and Buddhi.

WEFEAFAAA! ARF: agafqa: |
9T @39y T @ ;A W= 0 24-24 1
O Pandava (Arjuna), he, whose acts are dedicatory unto Me,

who knows Me Supreme, being My devotee, dispassionate and unha-
ting all beings, cometh unto Me (Atma).

Here it may be seen that the expressions denoting

Gnana, Bhakti and Kriya in an expressive variety of ways
point to the need of triple endeavour.

It may not be necessary to quote furthur in support .of
this from the Gita, where many of the verses are replete with
similar direction.

Giita, and such food has been called—'Satwica’

.
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XII. THE TECHNIQUE OF ITS PRACTICE

The great technique of this integral synchronisation has
heen named in the Gita as "Abhyasa-Yoga” (mmmﬂn).
It partly depends for its due fulfilment on the nature and
(uantity of food taken by the aspirant, on his habits of

wleep and in waking, and exercise. This has been generally
®ummarised in the Gita thus: —

IFRRARRET gHAven wqg |
FRXAMAANTE FW WA g@Er 0 1411

Unto one. whose food, recreation and

conduct are akin to those of a yukta,
and wakefulness, (the practice of)

manner of physical
as also whose habit of sleep
Yoga becomes painless.

In this verse, the word “ Yuktq" (gm) has reference to

the aspirant who has attained a particular stage in the

practice; the beginner in “Ablyasa” is enjoined to the diet

of the ‘Yukta' ; indulgence in either extreme of excess or

negation is prohibited.
fafasadt searalt gaammama: |
AN [ Fuag agaifaa: ) 11-3

Abiding in lonely resort, w
lined speech, senses and mind
fice, and ever dispassionate :

ith proper regimen (food), with disci-
(emotion), given to meditative prac-

TErAaEg A sha 9 JEEagaaa; |
T Aifaeanafiees a3 wgT ) 14010 0

The (practice of) Yoga is indeed not for him who is given to
tluttony or fast, nor for him who is sleep-addicted, nor even unto
the too wakeful, O Arjuna.

A general hint as to the nature of the food is given in the

in its effect.

e ]
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*ag: awawRmmgadiafaagan |
e fgeqn; Ruq gan s  fzaEman o 9.8

Those foods are wholesome to the aspirant, safiwic In nature—
which augment longevity, intelligence, bodily strength, health, arc
pleasant, and (engender) cheerfulness ; as also which are juicy,
unctuous, vitalising, and agreeable.

The environment which is conducive to such practice 15
mentioned in the Gita as “‘Viviktadesa” (f\ilf\a?ﬁ;{?{(* 5-12),
which means a place free from disturbance as a result of
crowding. In such a place, which is clean, free from bad
smells, ants and gnats, the aspirant is required to set up a
seat, (aﬂaﬁ—Asananz), neither too high nor too low, and
overlaid with Chela (J®), Agina (Eﬂﬁiﬂ), and Kusa (F@),
which mean a woollen carpet, deerskin, and kusa grass,
respectively. In respect of general habits, he is called upon
to avoid mixing with flippant company, not to waste his
breath or energy through an excessiveness of speech ; the time
for this practice is best in the early hours of the moruing,
between 2 a.m. and 6 a.m. (this period is known as Brahma-
Muhurtha): at noon and in the evening, a continuity of the

+ Note. Vide Sanatana Dharm Deepika Vol. 1 verses 204 and
205, THere the following items of food are recomended. Cow's milk,
wheat-flour, snake-gourd, Ghee, Butter, Curd, Sugar, Rice known as
Sali ; in Kalayasa, a great medical work in the archives of Suddha
Dharma Mandalam, three other items are also mentioned, 'Ksheera-
kalpa’, ‘Madhu-Kalpa’ and ‘Yoga-Kalpa, which are preparations,
variously composed of milk, honey and fruits. Detailed reference to
the mode of preparation is available in Sapatana Dharma Deepika
Vol 11 pages 34 to 36. Sanskrit Edition. The use of Sudarsani leal has
been commended in this connection, The preparation of Kalpas, and
Rasavanas and the mode of their use and benefits are detailed in the
great medical work Kalayasa (not vet published).

»
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|;ract1ce 1s recommended; the duration of the practice will
depend on the capacity of the aspirant to sustain it

It has been specially commended that the aspirant

should take in as much of the energy of the evening sun’s

‘ rays
is possible. 9

' : Association with those on the path is emphasised
1S a necessity to fecilitate progress in practice—"‘Suddabli

Jana Sampannaha (g@lﬁ?ﬁﬂé‘qm%—&%). This aspect has
been summed up generally in the Gita as follows. ‘
AR A=A |
FATAAZET T W a7 TAT 0 9-14 0
Reverence unto the Divine, the Initiates, the Guru, and Seers,

Jeanl; . .
; anliness, rectitude, as also continence, and all-pervading harm-
cssness—these are declared to be the austerity of the body.

AFZNE A1FT qeT foafkd = a7 |
AARAGT T AITAT A ITAN || 9-15 |

Unoffending speech, which is also truthful, sweet and beneficial,

asnalso continual study of the adhyatmic science-—these are declared
to be the austerity of speech.

2\ s C e
A1 GBFE qlaqraEEag; |
waggzREaawq saag=as | 9-16 |

'.\Iet_xtal serenity, contentment, calmness, attentfulness, purity of
motivation—these are declared to be the austerity of mind.

The attitude of the aspirant to Yagna, Tapas, and Dana,
which constitute the “Sadhnatrarva” (GIET?F,M’) or the triple
action-basis of Brahma-Prapti, is well defined. It should be
one of impersonal nature, that is, one of detachment to the
frui‘t of action; here Yagna signifies the performance of
'actlon with the understanding or Gnana of the truth of divine
immanance *‘ Sarvabhooteshu (Q%‘{?f@——lO-lO); Tapas has

—
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relation to the action of cleansing the Mind-emotional nature,
while Dana signifies the Saranam (iﬂﬂ'l) or surrender of
oneself to Divine-Plan “Sarvadharmanparityajya (HEQ[EI'H?-
=qiegsy -25).  Such Yagna, Tapas and Dana are neces-

sary to be performed, because of their purificatory influence :—

AFFAAREFT A BT FANT ad |
. b ~ =~
A 219 AT TAANT AHUH 0 19-12 1|
Yagna, Dana, and Tapas must not be relinquished, but they
should be performed (duly); for Yagna, Dana and Tapa chasten the
(vehicles of the) aspirant;
aAATY g FAUO G AFT KA o |
sasniAifa 7 g fafas magsaa o 19-13 1
Even these acts require to be performed dispassionatly, and

without desire for the fruit thereof—O Partha (Arjuna), that is My
supreme and absolute Law.

The above is the preliminary setting to ‘‘ Abhyasa’
proper ; Gita contains a promise that as a result of such
Abhyasa, the Lord will lift the aspirant beyond the samsara
of death and ignorance, exhalting him to levels of life's

beatitude, ere long.
qqIAE ggFal FIFARAMU_ |
vt a4 ey aznatnayaad || 7-23 |\
Of them (the aspirants) whose mind abides in Me, O Partha, I will

be the Deliverer from the (abyss of the) ocean of unenlightened

existence, ere long.

The expression ‘Na Chirat’ (s f|ud) or ‘ere-long” has
been explained in the Anugita by the Lord as connoting a
period of six months or one hundred and eighty days—‘Shan-
masannityayuktasya Yogaha Partha Pravartatae’ (w:nar-
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0 feergwer @y i 93qq), page 87 of Upodghata.  The

l.ord has characterised the nature of this ‘Abyasa’ as leading
lo the realisation of the Life-Principle ; and, as such, most
occult, purifying, and excellant, capable of verification and
realisation, giving exhaltation, and blissful to practise :(—

usifam vsa efrafragaas
STFIANT 9T ggE F3A5799 || 17-2 ||

This (practice) is (called) the Science of the Atma (Raja), andis
supreme among all mysteries, sanctifying, and even of most excel-
lonce—Dbeing realisable directly, in accordance with dharma, blissful
in its practice, and is infallible. &

An aspirant, duly initiated (having undergone the usual
(z=zear) Suddha-Deeksha, commences Lis practice or abhyasa
by Japa (aq) or intoning a sacred mantra admlmstere;i to
him during initiation; heis also given the Ekashara (Uamg-u)——
to be intoned—both these having reference to the Life-Prin-
uple— Giramasmekamaksharam’ (ﬁﬂmvaéﬁqa{q——-% 16)
and Mantrohamevajyam (n"-ﬁsgﬁ?nuq~—96 2) the utility of
the Japa consists in that it sets up in the different koshas or
sheaths a rhythmic harmony leading to a general equipoise ;

the due understanding of the significance of Japa and Akshara
(I'kakshara or Beejakshara) also helps toward synchronising

of the ‘Nanabhava’ (:namra) or manyness, and equating
them into the unity of Brahm ‘Ekamevadwiteeyam Brahm’
(umﬁarﬁeﬁﬁ aa@); such a Nishta (ﬁ-lgr) or discipline is
known in Suddha literature as Suddhadwita Nishtax (ﬂﬁ!’ﬁ—
fﬂgr\ After the Japa is Dhyana (zma) or meditation, a’ dlstmct

* Note. The word ‘Adw 1ta in this expression has nothmo to do
with the Maya- (illusion) and Jagan- -mithya (or world-false) theory
of post-Buddistic-Sankara.
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from mere mental concentration ; meditationhisoin reference
with the Saguna (H{Ijﬂ) Formful, the Niguna (mqm) or Immlam
nent, and the Su/ldha (g?;) or Transcendent aspec't?, of t:e
Brahm; dwelling intently on any beautiful ‘Vibhootis (%31!6)
form-ful excellences or ‘Divyamangala Vigraha’ (ﬁ{c’l-
n;{-?ﬁ%’ﬁg) constitutes Sagunopasana or Sagunajl)hyanal;
Nirguna-Dhyana relates to meditating upon the 1mmanen
aspect of the Diety symbolised as Angusiitamatra (a;:gma)
in the ether of the heart; while Suddha-Dhyana, includm;;" the
first two, relates to the transcendent aspect of the I%lrzmm;
iu fact this practice of Raja-Yoga may be said to comprise tk:e
three essentials of Bhavana (maﬂ) or ldeation, Karma (%)
or Pranayama, and Dyana <'r."ﬂ={) or Meditation; the word
‘Pranayama’ (mmmm) occurring in the Gita has. reference
to Atmeeya and Suddha-Pranayamas, as distinct fr‘om
Prakrita-Pranayama conducted mainly through the reg.ul.zrltllon
of breaths; * Suddha-Pranayama operates through vivifving
the Avyakta-Tatwakoota in the aspirant; Atmeeya-Pranayama
acts on the Mind-emotional and Intellecting 'l‘atwakoott‘as;
while the Prakrita-Pranayama has reference only to Ind'nya-
Tatwakoota of the aspirant, and, as such, has been fo'rl)ldrden
to be performed to a degree by an aspirant on the Raja-\ 9g‘zt
sath. As a preleminiary to such Raja-Yoga proper, the visu-
alising of the \White-LLotus in fuil bloox is cnjo?ned on th.e
aspirant, so as to draw his attention teo the snigmﬁcan‘ce of 1t
as the origin of the material Cosmos—an imaging, as it were,
of the Suddha-Avyakta-Tatwa Yat tat Padmablioot /)«r-ormfu
HH;Q’JH'{@G{ (2-21); the spot generally for visualisation in

Note— For details see the Notes.

”~
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practice is that between the eye-brows—

‘Bhruvormadhye’
(A —16 9),

‘(Umkshuschivantarae Bhruvoho’ (agi%-
T Jar-17-22); during the practice of this visua

lisation,
the eyes

are to be kept closed; the aspirant sits, easily on the
Asana (187) or seat, erect, such that 1
chest make up a straight

(AF FAFQAT-14-8) ; during

us head, neck, ang
line.-——Samamkaya strogrivam
this practice of meditation, it is
usual for the beginner to be discouraged to know that his mind
and thought generally suffer from an uncontrollable distra-
ction; the remedy against this is an attempt at gradual con.
vergence of this mental dissipation by concentration.— Yato
yato nicharat: (qaq aql fﬁ&ﬂﬂ‘-{——S-U) Sanih sanih uparamet
(:1?‘{: ﬂ%; 3qzﬁa——22-8); herein the saktis of Buddhi and
Dhriti respectively are used by the aspirant for the purpose
ofharmonising the activities of Indriya, Manas and NMahat-
Tatwakootas on the one hand, and sublimating their coordinate

luncgtioning into one of God-consciousness-Sarvabhoteshu

Isnikam (Qac‘zﬁlg Q%é;—lO-lO)’ Dhiritya Yaya Dharay

atae
(T 71 e —11-10)

Lokasangraha (E\Ifﬁéﬂg), Sarecrayatra (mﬁqqmr)

signify the harmonisation or integration of the Life w
the L.

(I

ithin to
ife without by an aspirant, and Raja-Yoga is the key to

the alignment of consciousness or Kosha Sankramanam
(ﬁﬂé%ﬁmq) from Kosha to Kosha, or sheath to sheath, is
lecilitated by dhyana, and, in the literature of the Gita,
15 known as ‘death’ in one lower sheath and birth into the
higher ; the expressions—Tyaktwa Kalevaram (E’«T?ﬁﬁ! 55%3.{),
Tyaktwadeham (FAFeaar %g), Antakalae (a:aasr%) signify
physical death, but the cessation of functioning in

not
a particular

1Sy AMI SASTRI
THE }(UPfiLf“NC CTHTF
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deha or sheath ; this state of cessation and awakening by the
Adept is compared to sleep and night on one level of concious-
ness, awakening and day on another—Ya Nisa Sarvabhoota-
nant (’1! fazu H&Qﬁmf-l&l&); the word M7 ity (Qig) in the
Gita has reference more to ignorance or non-recognition of
Atmaswaroopa (AE@Ea€T) or the Life-Principle than to
physical death.

In abhyasa, the process of resolution of the lower into the
higher is generally followed—of the senses or Indriyas into
Manas or emotions, and of Manas or emotions into Mahat or
buddhi and of the latter into the Avyaktam ; this process, by
a metaphor, is also called Yagna in the Gita, and is adopted
with a view to neutralise the distractions of Nanatwam
(HI?{IF%) or manyness generated as a result of normal external
functioning———( armeig-Bhahyadhristi )’ as distinct from the
imlcr_—(a:a%ﬁz-/lutardhrist1’) leading to Ekatwam (a&3)
or Samatwam (HHEE.\‘).

Safaae a3 DA aguEd |

FEImATY AT AFRAgEE ) 22-10 1)

Some Yogins invoke and meditate on the Atman (33’13);
others invoke the light of and offer the worship to the Supreme Brahm

(FErTs);
sz ang=y @aaitig 384 |
aeziAfaenasr gFgmifag ggia i 22-11 4

Others sublimate the senses of hearing and the rest into the fire
of abstentation ; while others resolve sound and other sense-
objectives into the fire of the senses;

AT T WO XASUT TATSIT |
NIRRT €SAT AONFIAGATAL || 22.12 U
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; Others—adepts in pranayama, disciplining the course of prana
nn. apana, resolve prana (unity of being) into apana (multiplicity of
being), as also multiplicity into unity. |

gy famaqgn sonsamg Sgf |
]I SAT g amafvagem | 22-13 )

.ff.nd others still, with disciplined vehicles, harmonise the
multiple consciousness into the unitary; even all these (aspirants)
nre knowers of Yagna, and their {railties are consumed by it

agimemays Tl aa qagan |
AT AFISEATACT FAISTA: FEEATT || 22-14 |]

By virtue (Amrtam) of the fnit, accrued in consequence of such
Yagna, they (the aspirants) attain to Brabmaprapti; existence herein

(on th'is earth or body) is not (wealful) to the undisciplined—where
then in the othier, O Kurusattama-(Arjuna).

oq agiaar as fFaan agon ga |
S~ . .
Faatfraly araaiag s G@eay | 22,15 )

Thus many and varied Yagnas lead to Brahmaprapti; regard

)
them, thou, all as generated through endeavour ; so knowing, thou
shalt be delivered. v b

For a speedy and effective practice, continence or Brak-
macharya is enjoined on the aspirant during the period of
practice as an imperative precedent condition :—

FafgEnITaT AaEREag |
[ 5 -
TRAAAREAT F WA a9 AN 9-14 )

Reverence unto the divine, the initiates, the Guru, and Seers
cleanliness, rectitude, as also continence, and all-pervading harm}
g -

lessness—these are declared to be the austerity of the body

amFaEAl FnadiaaTiiay fya |

AT AT |TFT FF AEEG FAG N 149 0
4




!
|
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Itanqulllt}, uniearlﬂoﬂess 1D Cofltiﬂrulz Contfflbflc(, ‘Vlth Illlll(l
5 i

o1l 4 —~ i\ tive d ra aspire

st le( and intent on \I(‘, 3[1(1 ][le(llta ’ 1Ct the ISI)] nt I
’

acto Me.
azad 33a3 9zfa faufta gaaqq aﬁaImI: | .
afg=geal am=d 9 a9 0F agia 397 || 16.10
What the knowers of the Atman .decla‘re. .It tt)oq::kslnt\(/)loé:;i;
'hi he unpassioning yati (an adx'agcxng. aspna‘-n | “ o Lo dran
:'}«l*llfhdntto, in quest of which, (thev) live in contincence
;l;te. I will briefly declare unto thee. |
For a mneophyte in Yoga, constant practlcs. of' thxj
resolution of lower into higher faculties—Yogam (: n) 1:r ae-
indispensible necessity, and to an adept o.n the‘ pa:}t aqu;ur
tual equipoise—Samaha (mA;) constitutes the

against being slided down by the pairs of opposites:—

AFEAGATN FH FROGIAA |
ANMEIET JE4T AA: FAOGTAY || 14-4 ||

nto h][[[ un on t]le ])atll ()f ioga pIaCtILC 1S decla e(l
€11S means un(to h”n (& é\ ) 10 h“th aChle&’ed thereon. even
i ’ o aIOOdha “l

iranquility is his mainstay,
. . .
In Raja-Vidya-Gita, the following verses brexﬂY summ
ise, in the descending order, the requisites for practice : —
rise, :

In Sanatana Dhaima Deepika an illuminating summary
Note :— G : _ ) o
of Raja Yoga is given briefly in a single verse :
L, J(
or @ o
JAT FGNAT ggMAlatangy |
- -
FEATT T ATRAT A AZEATTATTY
oh
i the eternal Atman, throug
irant should meditate on ,
"rhe lase}:ll:ieavour by establishing between the eye-brows, the
continua '

5
Jé'l‘la t ga/C (all Senses) thithex Cent[al]slng, its Saguna a
Vi n VA ) Il(l
N]’ guna S‘Varoopas abi(hng itl the (ethel) Of t}le heart-
I

r UX ,.;
THE TECHNIQUE OF ITS PRACTICE L]

AT [§F g wiy ECCER O
fafaealy aeis ag sod o a4 1l 1715 ||

Repose the mind so
(then) thou shalt abide
doubt (in thee).

lely in Me, establish thy intelligence in Ma,
solely in Me—whereafter there shall 1, no

w4 (99 @qrng w amf ahy f&ga; |
ARG qqr AMR=Z1] qasq || 17.16 )

But, if thou art unable to repose thy chitta (
sence) firmly ip Me, then,
unto Me through Abhyas
14 to 19),

mind and intelli-
(@) Dhananjaya (Arjuna), seek to attain
a-Yoga (described in Karma-Shatka, Chapters

HABSATRATSRT TeFFq0) g [
qZUA Faqifn FAfeafgrarafy | 17-17 |

Yet, if thouy art not able even to
dedicate all acts unto Me : (so) dedicatj
attain to Siddhj,

SIATATRISTY 75 A, |
TAFAFEANT qq: E FqERA || 17.18

perform that practice, {hen
ng all acts to Me, thou shalt

Still, should thou be not strong to do this,

being devoted unto
Me. then, with dispa

ssionate mind renounce all fruit of action,

In other words, Sar’uak(zrnmbhalatyaga
Matfcarnmparama (:ra'.frqr:n), Abhyasa- Yog
Chittasamadh; (f\ﬂ?{qwrfi‘:), Buddhim-Nivesq

are progressive steps towards abiding in the
Is achieved by Raja—Yoga.

(FaFAw@enT),
@ (@emiganr),
ya (3fg EERC)
Supreme which

In each of the four shatkas, however, definite allusions tq
the detials of the practice are made, w}

lary to each other, pertaining as th

reference to his functioning of all the foyu
aspirant in hjs body.

1ch, are complimen-
ey do severally, in
I tatwakootas by the
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Once on the path of Raja-Yoga, after due initiations, the
aspirant may rest certain of achievement, soon‘er or 1:.1te:'—l—
whether in the present birth, or, if foiled through unavoidable
contingency, he continues, in his next birth, to tread the path,
progressing as if there were no breaks ; h.e-—‘)‘7(),{{(!()11"'.?:].-'-.‘/!
(afms,’{g) resumes in his next birth the practice from the stage

at which it terminated in his previous birth.

quiy F32 Aga e faad
a f& senogaEzal aa asstan 1420 0

e symionl
I j itl : ‘here shall any unweal
O Partha {Arjuna). meither here nor elsewhere z

: : o ssed path
im (his practice); . at even on this blessed pat
accrue unto him {(his practic e); the aspiran

shall falter never.
qreq goAFEal @ieldiaET aradl Gan |
gNat siwai iE DewestasrEa | 14-21 0
Reaching unto the high regions of the virtuous, where abiding

cti i lerzg
i e 0 £ ’/), tnen takes
lon" the aspirant, who has fa]l@d on the pﬂ[h (pra tice { :

o1

birth among those of Yogic austerity and glory ;
So7a] AMATRT T WaAta DA |
nalz gewal @ S0 Tend || 14-22 )

v el hive cnel
is | i ine of Yogins ivine vision—but such
Or he is born in the line of Yogins of din

blessed nativity here is very difficult to obtain ;

- - %’Q\ﬁ
a% 9 AT e9d TAZEHA |
- Y

Fag 9 adl yo atag! A9 || 14.23 4

(2 v ran o fo~mer |ntellt-
T O K ), he recovers the former 1nted
here, O Kurunandana (Arjuna), he recove }

ishi ntact wi ‘ogic-Buddhi ¢ whereafter, he azain
gence, establishing contact with Yogic-Buddhi ; wi

strives for achievement (on the path);
galeiaa aa7 Baw gamshy |
. [ Sx. .,
fagrgea Siren mEga@ifaaaa 1 14-24 0

”~
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And, even though of unperfect practice, he is impelled by virtue
of former endeavour ; and, aspiring (unto achievement) of Yoga, the

nspirant passes beyond the Akhasic plane (Sabda-Brahm)i.e. up to
the entry in the Bindu-Mandala.

The consummation of the practice of Raja-Yoga is
declared to lead to Brahma-Prapti by the Lord thus, in the
following significant verses condensing the occult truth :—

~

F JUOARTIEIRAMON G qTgEqa: |
qaer Tranafargsamifzeas aga: qEAIT N 16.8 U

He, who meditates upon the Omnific, the Eternal, the Teacher of
Phagavad-Sastra—Subtler than the subtlest, past mental figuration
(Nirguna), of Sunlike radiance, beyond darkness (i. e.

the triple
samsara—Mahat, Manas and Indriya).

SANMES AFAISAIT AFAT R AMa9T 57 |
AR NI HAF @ F 0GR 58 1 16-9 1

Attains unto the divine Purusha (Brahma-Prapti),
cstablishing the Prana (intelligence) as between the eye-brows,
(lu‘x!ing vehicular alignment (Kosha Sankramanam or meditative

practice) being with undissipated mind, devoted, and with Y
power.

through well-

ogic

The sublimation of the lower into the higher tatwakoota
or vehicle 1s set forth thus :—

S N L.
uazaiagweg Aenfatzaa )

N N
arAFzAiaAaea sqEaimssiy | 5.7 )

The aspirant, following the widhi or Bhagavad-Sastra, by
cxercising in sense objectives the senses, void of attachment and
aversion, being spiritually controlled, attains blessednes ;

- b e
717 |IA@AT gifEEAgaEy |
sEAan! arg 36z eqataed | 5.8 )
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In this blessed conditiorn, the end of all sorrow results; and
soon the intelligence or knowledge (of the blessed aspirant) turns
introspective (leading to Yoga),

In other words, Karma-Yoga or Samnyasa-Yoga is the
first requisite, after duly learning the implications of Bhaga-
vad-Shastra, which leads the aspirant towards Bhakti-Yoga
or Sthirya-Yoga whereafter to Gnana-Yoga or Samva-Yoga.
The following verse is indicative of Bhakti-Yoga as the
preceding stage of Gnana-Yoga :(—

Hat gaagwEt waal SeEE |

zzife gigaa & a3 agaantca a || 3-21 1

Unto those who are ever devoted to Me, and seek Me in loveful

adoration, I bestow that unifying wisdom, wherewith they come
nearer Me,

That Atma-Yoga leading to Brahma-Prapti is the culmi.
nation of the three—wiz. Karma-Yoga, Bhakti-Yoga and
Gnana-Yoga, and, that Atma-Yoga or Raja-Yoga is the most
excellent and supreme among Yogas is positively affirmed :in
the verse :—

agfavnshas anit sufavnsiy aaistas: |
FiFegatas Dt qEaEd THEA || 25-11 )

The Yogi (Atma-Yogi) excells the Tapasvins (Bha_kti-AYogis) ; he
is deemed superior even to Gnana-Yogi; this Atma-&ogx_ sx}rpasses
Karma-Yogi too : therefore, O Arjuna, do thou become a Yogi (Atma-
Yogi).

As such, Atma-Yoga is the final Message and Goal of the
Gita’s—-Teaching.

In the body of the LLord’s counsel, many allusions have
been made to the suppression or transfocrrflatign of Dusta-
Kama (ge%1|) or Swartha-Dosha ((EIT?IQN) 2. ¢. personal-

-
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passioning and separative attachment. In view of this, it
must not be misunderstood that Kama or desire of any sort
should necessarily be eschewed completely from operation ;
Nama or desire which is whole and impersonal and as such
not opposed to the great Dharma or Law 1s an essential

element for all functioning—so much so, the Lord deems
himself as such

aaifaEgl g smiska wasw || 12.10 )

O Best of Barathas (Arjuna) I am in all beings Kama—the
desire, that is not inimical to law— (dharma).

XIll. TOPICAL DIVISIONS OF THE TWENTY.SIX CHAPTERS
OF THE BHAGAVAD GITA.

CHAPTER I. GITAVATARA ADHYAYA.
SARSENA:  QIFTA A1,

Slckas SUMMARY.

PAES qug

1 AtnIEliRIeRnIans: | gganer nEaTaain
sdtazag |

Summary of the theme of Bhagavad Gita—i.e.,
the transcendence of Suddha Dharma over Daiva
(steH17-Atmeeya) and Asura (FA-Prakrita)
Bhavas—Daiva-Bhava leading to such transcen-
dence.

2-5 ge-tatg-ggng |
The mark of a perverted disciple.

6-9 ARIAAT @AN—ATANECWGEATTA — o7 1R |
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Slokas

SIET

10

11-12

13-26

27-29

30-31

SRI BHAGAVAD G1TA

SUMMARY.
qug
The mark of an aspirant who has reached the
Mahatma-level, consisting in the recognition of the
Advent of Avatars e.g., Bhishma.
o~ L < <
JZIIF - A1 HAT-FH-FH- AT |

Indiscipline in the Kaurava-army, in that there
was an absence of sequential discipline.

qaiaTean fed wgT agw fan 93199 |
The mark of a Mahacharya consists in confer-
ring of their own accord initiations on aspirants,
without waiting for the latter to go to them there-
for. Here Lord Krishna to Arjuna.
AIRIATFET-AIF-THIFI |
Invocation to and initiation of Brahma Shakti,
suitable for functioning.
agitAgRFATAnH—

oS S o
ATALTATATHAN T qAUT 1% |
CTIAHIAN A1 19 A9ET 9 5 A |
saRgaqmifziaam qer @mfta = )
The characteristic of a Mahasiddha-Mantra ; by
meditation on which the aspirant achieves the aim

without the necessity of other rites, such as Japa,
Homa, Tarpana, etc.

AZIHAT FENHE—IYT GAT; |
The mark of a Mahatma as characterised by
Sanjaya.

TOPICAL DIVISIONS

Slokas
FET
32-37

38-52

o

54

CHAPTER 11I.

Slokas
HET

2-4

IN THE CHAPTERS OF THE GITA 57

SUMMARY,
quz
FEaFR-Fqemaas - #5-Fa- g |
Discipline in the Pandava Army.
FIFAFA FFemFT A -Brg—=t |

Charcha or the enquiry into the various aspects
of engagement in action.

WWEE‘JUII( TEFATAT O |

The hall-mark of a real disciple, comprising
absolute surrender to the Guru and refuge in him.
WO IR FRIFgA-9%17; |

Renunciatory dedication, precedent to P

: rapti or
attainment through surrender,

GNANA-SHATKAM-— sz,

L. NARA-NARAYANA DHARMA GITA.
FEAASA: [ uaonasy gl

SUMMARY.
aag
WEA: RERAIEE | ey aeafygarn s
AGEAFAY |

The Lord as the Revealer of Truth and Remem-
berancer of Atma-Shakti in the disciple.

<
WA AGAET SGFAFAR-HFIT-Fean ;A
aafamagne: |
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Slokas
AT

9-12

13

14-17

SRI BHAGAVAD GITA

SUMMARY.,
qug

The dispelling by the Lord of Arjuna’s mood for
inaction; the summary of Bhagavad Gita as Yoga-
Brahma-Vidya.

ggfaqeawiaa gaimaa dfegasa | gaEEgaa-
FT A |

The Lord in four-fold Brahmic manifestation in

the world-process, and as the Propagator of the
true Revelation.

I AAVHAITTEETY |

The Immanence of the Lord.

I AFEIRITY, |

His occult-nature.

a¥T @azaA9gaH |

As the Bestower of prosperity and spiritual
grace.

T AHRIAEIT FOAHIZIFTG |

As the Great Cause and Consummator of the
manifest worlds.

a T gIIFEET FquEaq |

His complete Overlordship through Omnipre-

sence.
INEFqIEFNA I |

The intimate relation between the Worshipper
and the Worshipped.

»
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Slokas

g
18-23

SUMMARY.
qag
qer AT NFF gla sgfagsaamany |

His four-fold functioning on the Prakritic and’

Atmic levels.

AFAAET YA T AT |

The excellence of Suddha Dharma and of the.

fellowship of Suddhacharyas.
FFAMA AtqarEeaa |

Dissipation of temporal sorrow through trans-
cendent (Suddha) Gnana or knowledge.

CHAPTER III. AVATARA DHARMA GITA.

Slokas

PAE |
1

2-6

7-8

JATISEAIT: AT Atar,

SUMMARY.
qug
AFTE FATAWFET-TAFrAT |

Arjuna’s enquiry into the nature of Avataras.
as human and other manifestations.

FAFANFRO-TIIGIATANT |

Paravasudeva as the sole Origin of all other
Incarnations.

by
AT TAAATTNETEGH_ |

The Lord in the Avatara as worshipped by
Brahm-Deekshacharyas or Initiating-Hierarchs.
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Slokas
HNFT
9

10

11

13

14

SRI BHRAGAVAD CGITA

SUMMARY.
aag
aeT 2GR0 AITEAETT, |
The Lord in His Avatara as with Daiva and
Arsha (Rshi) characteristics of Dharma.

€ QTGS TEIAT ATARETIH_ |

The Lord’s Incarnation as the In-Dweller and
associated with Yoga-Shakti.

Fatn: (VARIGINIAINE:) ITNEAT AAIEAETH, |

Avatar as the Giver of grace even to seekers of

personal ends (Rakshasas and Asuras)
A e -

FIFEFAATIY: GET AFAETE |
Avatara, in human form, as the object of worship
by average humanity.
[agEaEIEd |
Avatara, as a Siddha, in the role of Mahacharya,
for propagating Dharma.

- b3 - . - ¢ - ) qa_aﬁ‘_
amy=s  (PHIEP), AGgE  (FHHE),
qaNE, qmEENEAny, 0 Fa argai @i,

o -

AErIAARGATN AIFAFONT [FAAFSAAG- AT
F|EqY |
Avataras, to protect the Dharma of lZpochs, and
transform Adharma into Dharma, and associated
with beauty of form and power, mostly in human
guise.

A Note:—All the above Avataras are also known under
the category of Vyochavataras (ezglaarl).

”~
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Slokas
ENET
15-17

18

19-21

22-24

SUMMARY.
aug
ATARIEA(ON TR AT IR TEETH |

The work of Avatara-Purushas for spiritual

exhaltation, according to the nature of such Mani-
festation.

AFUIMIAIEFTEGH_ |
His incarnation as Nara-Narayana.
FTTVUARTAEAT €T T 3 T—FhgaT |

The nature of those devoted to Avatara-Puru.
shas, and their reward (Buddhi Yoga). Buddhi
here signifies Gnanam (g19).

AZINEFIAT &, @ A—A AT |

The nature of Suddha Bhakti in relation to
Avatara-Purushas and its reward—Yoga and

A 8
Kshema.

ATAAGEATN F@—gATAU R |

The resultant fruit as from a correct knowledge
of the mystery of Avatara, in that, it leads from
non-birth to Prapti—the fifth Purushartha.

[Note :—Avataras or Incarnations are also generally
classified into Mahavatara (ugxaari), Khandava-
tara (@Ugfaﬁﬂ), Amsavatara (a'mrerart), Aveshava-
tara (arémaaw), and Anupraveshavatara (31351‘3
WFAR) |.
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CHAPTER IV. ADHIKARA DHARMA GITA.

Slokas
SEVET
1-2

8-10

11-18

Tgdisaam:  wiasraa diar.
SUMMARY.
qag
NZIE-ATAEART-INGF AL FABIAT1ET |
Arjuna’s enquiry as to the relative status and merit
of those devoted to the Lord’s formful manifesta-
tions (personal God)and to the formless (Brahmic)
aspect.
AF I ANTAN-ETR@ G- WA ARAIEAET £3ET |
2 . . . e
FEF QAT ARl T\mEeq FH A |
The Lord as the President of the Swara-Rekha
or the Sound-Ray—the Hierarchs under Him
known as Budhas; and their work (See Appendix).
qaat SEdgitaERat agdini, =gor agai, Ag-
1Ai, ARAEL, AIAT *TGFIOW, FFEIH |
The Status of the Iive Prime ILokhadhikaris,
Seven Rshis (Seven Rays), Four Manus, Madbha-
vas, Manasas, and Jathas; and also other Hierarchs
consisting of the Great Hierarchy known as
Suddha Dharma Mandalam ; (See Appendix).
TNGIAAEABIAT AEEAAT A998 AR |

The eminent status of Mahatmas as devoted to
the Adhikaris of Vasudeva-Rekha (to which

humanity belongs).
grarEmEezol,  Aagen, e,  gfuerra

et AfaaEt awaq |
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Slokas

BIET

23-24

25-26

Slokas
BT
1-2

SUMMARY.
qag
The nature of initiates, initiated with the seven

great initiations—Soorya, Chandra, Sukra, Yoga-
devi, Vayu, Agni and Prithvi Deekshas.

[ILIFANATAT!: |

The nature of those devoted to Khandavatara.
anrEiaEfon @asqmy |

The status and nature of the class of aspirants
known as Samatmas.

agERtIEfinn aegy |

The status and nature of the class of aspirants
known as Brahmatmas,

FREATIFIRT w709 |

The status and nature of the class of aspirants
known as Samatmas.

CHAPTER V. SIKSHA DHARMA GITA.

QAT g dtar,

SUMMARY.
qag
FOASETST-Faar-fagrar | a1 AR
IYFEIET |

Arjuna’s question regarding the basic principle
for necessary action as the means to the attain-
ment of Samya-Yoga.
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Slokas
AT

3-8

9-13

14-17

18-24

25

26

SRI BHAGAVAD GITA

SUMMARY.
quz
AUEIMQIEIEEI |
The ways and means leading to Samya-Yoga by
coustancy of mental poise,
ciated with Suddha-Manas.

through Buddhi asso-

Afaarat qozigeam farean
The discipline in terms of Gunas, that has to be
followed by the initiates in general.
Afaamt sAzan 2T |
The discipline in terms of Karma or action to be
followed by the Initiates.
agfaarai smtrwifiat marEaEId |
The discipline relating to the Four Y ogadhikaris
(as distinct from the Sankhyadhikaris, mentioned
in the previous fifteen verses).
sqaRA T ENAFA: agfaaa@Eaedq | wEA:
JFQIET 3 |
The nature of the Four Tatwakootas of Prakriti
or Matter as organised in the body or the Sareera,
and the transcendence of the Life-Principle over
+he Four Tatwakootas.

d Q ¢
ggaama'aemana:‘eﬁawr e |

The essence of the discipline comprising 1t
mental and emotional equipoise as eftected through
overcoming personal desires.
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CHAPTER YI. KARANA DHARMA GITA.
QOISEqIT: SO A,

Slokas SUMMARY.
A qug

T
1 T FANFTFEIET-{AF1ET |

ArJ‘unalt s enquiry into the ultimate Cause of all
actioning—whether material or spiritual.

2-4 ECH i
qdei  F@it  WFASSHIA-FROEETH | AR
aaf‘agm-asa.i-aam-%gt gfa mFasnmfs | semr =
QIAFAFIA ITANFRT JT |

[Location—Basis or Body, Doer or Agent, Instru-
ment 'or Means, and Actioning constitute the
material or proximate causes; while Daiva or

Pratyegatma as the spiritual or general or remote
Cause of all functioning.

T~
5-7 FH(N A Miegeasqy |

The fo'lly of attributing to the Atma the exclusive
causation of all acts; wisdom consists in knowing
It as detached therefrom.

8-11 t 1
ARG, FAGEGFA ARG AT, AGTS-
ggAnfagraET T gFay |

The two Nishtas—Sankhya and Yoga—as akin

in.operation from the stand-point of Yoga Brahm
Vidya. ’

9_ - .
12-16 qQEARAA: GEFd Foearg sfegaET agasey |

The status of Paramatma as the Great Cause of
the Creation, and His detachment from Prakritic

actions.
. S I T ol
] A 3 2L« A OCTPH)
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Slokas

SHET
17-19

20-21

22-25

SRI BHAGAVAD GITA

SUMMARY.
qag A
FROEANEAt  FFigEgzen  (YEE 99FA  gA)
tzfaar fagr
The unitary and multiple view-points and Nishtas

of aspirants who are Atmavit and Anatmavit
(i.e.) Seers and Non-Seers.

QIAFIOGIA R NFITITT: |

The Paramatmic Vyavasaya in Prakriti.
qQUAERA; WESE d 9% &g 9 FROMEIE
fagrazasay |

The conclusion as arrived at by the knowlc.edg.e—
Prakriti as the Proximate Cause of all actioning,
and Paramatma as the Great General Cause
thereof, being beyond Prakritti.

CHAPTER VIIL. KAIVALYA DHARMA GITA.

Slokas
ERAE 3

1

2-5

qgAISETT;  Fasaad dar.
SUMMARY.
qag
EEOAE- A S Ae Aty s )
Arjuna’s question with reference to the status of

the aspirant, which enables him to attain Brahma-
Prapti, transcending Prakriti.

c . L
ARIUIOIH -QAZIA |

The substance of Naranarayana Dharma (Second
Chapter).

b2

.
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lokas

SUMMARY.

SENET aag
6-7 HATIH-TIAZIY ;|

The substance of Avatara Dharma (Third

Chapter).

o~ T . ¢

8-9 HITBIF-JIZIG; |

The substance of Adhikara Dharma (Fourth

Chapter).
10-23 Frag-gazg. |

The substance of Siksha Dharma (Fifth Chapter),
24 BROTIH qITI: |

The substance of Karana Dharma (Sixth Chapter).
25

* A
SICIE GG EATEATRETE G |

The knowledge of Kaivalya-St}

1ana, as the result
of the study of Gnana-Shatka.

BHAKTI-SHATKAM iz,

CHAPTER VIIL. SWAROOPA DHARMA GiTA.
ATMSTIT; T 1Al

Slokas SUMMARY.
SEVET quz
1

a&wﬁ%mma@q-R:raf%aé%mrq-f‘aarm [

Arjuna’s enquiry relates to the marks and con.

duct of one who transcends the three Gunas,
which are the sources of bondage.
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Slokas
BB

2-4

8-19

20

21

22-23

SRI BHAGAVAD GITA

SUMMARY.
a9z
afqsifion: 2ads: Wi |

Daiva-Bhava or higher nature with its twenty-six
components, being complimentary to the eight
Atmic qualities, as expressed in the mode of
conduct in the Siksha Gita.

atawifin; sigeas: swa |

Asura-Bhava or lower nature, consisting of six
variants.

a9 3ANT A9 AQGEW | AT WG ag
IHS 9 |
Daiva-Bhava or higher nature makes for libera-

tion, while Asura-Bhava or lower nature makes for
bondage.

30 gagai 33 A1ge T 7T |

The existence of the higher (Daiva) and lower
(Asura) natures in the world-process.

RIGIMEAGE- I F-[AHEI-T711: |

The various species of the genus:—Asura-Bhava.

wimifag sgiy waaa: w4 |

The divine reactions to Asura-Bhava.

Aguol saRata-nig |

The lack of blessed achievement by the Asuras.
fegeaer N3 any |
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Slokas SUMMARY.
EVET gz

What to do and what not to do as enjoined on
the aspirant.

24 mEfag g qzqeaq |
The necessity of following Shastra—Bhagavad-
Shastra, ‘
25 unaz::ne-mmwt{ |

Bhagavad-Shastra as the ultimate authority.

CHAPTER IX. SADHANATRAYA DHARMA GITA.
AAWSEATT:  ATTAITTH-Har,

Slokas SUMMARY.
EET qug
1 AITATIN-5769- 5047 |

Arjuna’s enquiry into the nature generally of hu-
man action— Yagna (ag), Dana (319) and Tapas
(|9:), in terms of Trigunas, and the characteris-
tic zeal (Shraddha) which impells such action,

2-4 FEIET-Araaeq Afqaq tawwq | wwai IqrETIEg

FT[EY T |

The triple nature of Shraddha (s171) as Satwic,
Rajasic and Tamasic Shraddha according to the
quality that impells it, and the ideals of such
Adhikaris or aspirants.

5-6 HIGE-AZT |

The nature of Asura-Shraddha or Zeal,
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Slokas
P E3
7-10

11-13

14-19

20-22

23

24-25

SRI BHAGAVAD GITA

SUMMARY.
qag
RIZWET QA1 Sny |

The nature of food, being Satwic or Rajasic or
Tamasic.

ageq |refsity saong

The nature of Yagna being three-fold (Satwic,
Rajasic or Tamasic).

s > C A
WA, AT, A194, gl qua: Ffaay )
The three-fold nature of Tapas (Satwic, Rajasic

and Tamasic) in respect of physical, mental and
intellectual functioning.

iaen QrAtwilg sauy |

The nature of Dana or gift being three-fold as
Satwic, Rajasic and Tamasic,

Al @raa-fagn

The nature of Sadhana as practised by the
Suddhas.

|/3RT-AZ-ETEIH |
The nature of Sat and Asat Shraddha.

CHAPTER X. MAYA DHARMA GITA.

e
gmAlSEATA:  RIAMA Mar
SUMMARY.
qag
aantFaRsiaaEzms qaat abgstong |
The imperative necessity of recognising Brahma-

Shakti, as supreme in the functioning of the
World-process, by all Adhikaris or aspirants.
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Slokas

STNFT
2

4-6

10-18

SUMMARY.
qag
ganw: Afag asq |
The three aspects of Brahma-Shakti—as Daivi,

Esha, and Gunamayee, and also that the
knowledge of Brahma-Shakti leads to Paraprapti.

Pagon: sea: a=as |
The three Gunas (Satwa, Rajas and Tamas)

cause bondage to Atma, which bondage is the
cause of pleasure and pain.

QiRAF-UAF-ATHF-TT-FATIH_ |

Bondage respectively through Satwa, Rajas and
Tamas.

fagoai g )

The culmination of Trigunas respectively as
Happiness (g@), Actioning (%IQT), and Ignorance
(=m=17)

At F=sAy |

The supremacy of each Guna by itself, and also
as among themselves in combination.
zra—aaft@f:fmi 9T o A e |

The fact of knowledge, action, and Karta or

doer, as influenced by the Trigunas respectively
in each.

< T . “ e A
TA-FA-FJON 9A% Ffq9qH |
Gnana, Karma and Karta—ceach as being influ-
enced by the Trigunas.



Slokas
ML
19

20

21

22

23

24

SRI BHAGAVAD GITA

SUMMARY.
qag
gt M faeg; s~ @a |
That these Trigunas pervadeand bind every one,

whether human or angelic, ever as such, during
such evolution.

qu-Fraifo |

The operative effect of the Trigunas.
aifrastasifot w=q |

The goal of the Adhikaris as influenced by the
Trigunas.

agafte-ga Fa gueag awambsRo fFea |

Censure of those, influenced by the Trigunas,
engaged in material enjoyment without the
knowledge of Brahma-Shakti.

ITHEAW-AZIAT fq731 | a1 IeGERIATEL @l
T = |

Censure in respect of Vedas advocating mere

material effects; and appreciation of those that
deal with spiritual upliftment or exhaltation.

ARANFARAEIAANF: YA ATAFTAFA QUG |

The necessity of devotion to Brahma-Shakti as
leading to transcendence of Trigunas.

»~
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Slokas
SENET

1-4

13-15

16-17

18-21

CHAPTER XI. MOKSHA DHARMA GITA.

TFEMSEAIT;  WIGTH dar,
SUMMARY.
qag

Almrasg-fasar,
Arjuna’s enquiry relates to the knowledge of the
nature of Moksha or Liberation.
gfFamaa@ead |
The ways and means of attaining Moksha or the
status of Mumukshu.

ArRArEIRsE-ego |

of Atma-Shakti
attainment of Moksha).

The recognition (following the
glgue: qoa: Jfreag

Buddhi and Dhriti—as the ways and means of
Moksha, signifying Sankhya (Pravritti and Nivriti)
and Yoga respectively—in terms of Trigunas.

Prgouat aas |

The culminating effect of each of the Trigunas.
qoEy mifoat ssasE: |

The sequal of the excess of any of these Trigu-
nas in an aspirant.

g6 ATAZT-TTEIH |

The two paths in the world-process—Krishna-Gati
and Sukla-Gati, the former causing constant rebirths
subject to Trigunas, and the latter helpful toward
Yogic condition which is not subject to rebirth.
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Slokas
SHNET

22

23

24

SRI BHAGAVAD GITA

SUMMARY.
qug
T QUAN-TTEI |

The one pristine way to Yoga (after Mukti) 1s
Parayana.

g Afatia o7 Ay | e 1 )|

The status of Muktas on the Yogic path; and what
they should avoid.

FFRIUT: JrEws = |

The way leading to Mukti and its fruit; the status of
Mukti is explained.®

CHAPTER XII. BRAHMASWAROOPA DHARMA GITA.

Slokas
HET
1-2

3-5%

6-7

ZIEASEAIA:  ATEICTIR TNAl.

SUMMARY.
qug
tzaraneaey-fagmErn |

Arjuna’s prayer to be enabled to witness the Infinite
Manifestations of Ishwara.

AT -qIAAETETH_ |

The vital and substantial form of Brahm-—otherwise
known as Tat-Brahm.

GATRFUAN-FARHROEHATFTETH |

*[Note :—g¥: Tzfra aievq—Meghe sasgi® = |
Mukti is classified into two as Videha and Jeevanmukta. See
Appendix, ]

,
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10-12

13-15

16

17-22

23-28

29-32

The Sootratmic or Immanent aspect of Brahm as the
Cause of Jagat.

FATTARATA-ZIAT-AREIETH_ |
The I.ord as the Seed-Cause of the Worlds, the

Embodiment of Knowledge and as the Light of
Initiation.

Brgodta-aameazay |
His utter supremacy over the Trigunas.
TAM: HAEAETH | ArAANw-aFzfaniw-soasy |

The transcendent Akshara-Swaroopa
whereby Atma-Shakti
engendered and vivified.

of Brahm,
and Prakriti-Shakti are

aFIE-gREA-AEgStagarnta aaeaeqifo |

A brief description of the Cosmic-Form.

qraty FEFAIG-A-97a9 |

Initiation by Chandra Deeksha to Arjuna, because of
the inability of the physical vision by itself.

gwa wauegE gu-Rsragsiaaganayg |

Sanjaya’s description of the Saguna-Universal-Forni.
qifa fsaagar qrarga-aaaey argfa-ang = |

Arjuna’s witnessing the Cosmic.-Form through Divya
Chakshus (divine-vision) given by the Lord, and its
effect upon him.

WA TAEAET-0WA | AE-F99 | AFAET  (AGq713-
F339 |
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Slokas SUMMARY.

BB qag
Lord’s characterisation of this divine Form; His
great power or Shakti, and Arjuna’s place in the
scheme as but an instrument; and his encouragement

Slokas SUMMARY.
BET aue

3-17 @R FamfEgfa-easey | 3argea-qg-akrearar-
agw-aify fFar-sq-qu-se-glageaiftg =

! by the Lord. Ideal Representation of Paramatma as among Angels
! 33 Al FrerageiiaE-eNEmd | Men, Animals, Birds, Immobile and Mobile things,

! .
' . . . Animate beings, Vi g :
* Sanjaya’s description of the Lord assuming His own [DeIngs, idyas, Karmas, Gunas, Kalas, Munis,

Mabharshis and others.

i form as Sri Krishna. 18-19 SN N,
‘ - " - B & £ =qqa .

| PR S - FFEF-AARaq-aAqFan agaieg-s1wq9y |

Lord as the In-dweller of the Light of Initiations—(Sun,
Moon, Agni Deekshas etc.) as also amid the sounds

of Power.

, Arjuna’s joy on the Lord resuming His own form,
and Arjuna’s return to normal physical equanimity.

1 35-38  wagd: WEAEIET gEHARRT FRANEEI | - S N —
i < i<~

The positing by the Lord of the exclusive power of

. . . The Infinitud i i :
Suddha Initiations to enable the aspirant to visualise itude of His Manifestations.

21:24  Bagmdtaat gEawEl aeqd |

I‘ such form.

;‘.‘ . g@ﬁrﬂlﬁaé gqrmﬁﬁlﬂia“@qq‘ FEN AES T | The hall-marks of those devotees who have transcen-
i The nature of Suddha-Gnana, as a result of Suddha- fel e

i Bhakti, its operation and fruition. 25 fé'zﬁ\af\aax:{-ma-ia'@&-({%ﬁ) !

| The Lord relates the result of the knowledge of

| CHAPTER XIIL. BRAHMAVIBHOOTI DHARMA GITA. Vibhootis which leads to firmness and equipoise.

J sERisema; | AmfrgR-ad dar, 26 FREAFEA AFFAIACEHAY |

)! Slokas SUMi\lARY. The necessity of undivided devotion, to realise the
T - quz Supreme-Purusha through Abhyasa,

| 1-2 asaEa-arg-Eegfa-fagmn

Arjuna’s querry relates to the enquiry of Brahmic- ——
Vibhootis or excellences.
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KARMA-SHTKAM —FHIZFH.

CHAPTER XIV. PRANAYAMA DHARMA GITA.

Slokas
SEET

1-2

3-4

R
]
O

10-11

1

FFTASEAIT:  AONFRTIH Tvar.
SUMMARY.
qug

FATEARLT-AITAFAEI- Ry qa-fagEar |

Arjuna’s question as the remedy against minds
ficklenss, and also on the status and prospect of one
who drifts from the path of Yoga.

[AE: ATFSATTIA-RAGIIT-TIETY, | ATRGTNES] -
awmbrwfRot ghgrgzsg-aasatazgsa | a3 sqm
FAEYA AAA AW |

LLord’s enunciation of the remedy against mental
distraction through Samnyasa-—(Abhyasa or Karma),
and Tyaga—(Sama or Viragya); the necessity of
Abhyasa or sense-convergence to one who is on ‘he

path, and that of Viragya or Sama to one who has
attained success in it.

giEafg-arIargga-saEad |

The nature of the practice (mental) to feclitate Mukti
and Prapti.

stgsIiol sigrfEzwdal Maaasag |

The importance of physical discipline in terms of food,
sleep, exercise etc.

AR -AIATE-TEFET Figfasas |

The four-fold nature of Poorakam (‘;’\{}3) viz. Vasee-
karanam (IFFWN) or controlling, Yojanam (tﬁa?r)
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13-17

18

19

26

or sweekara {receiving) of Brahm-Shakti, Sankalpa-

tyagam (i:rasaqemﬁ)or renunciation of distractive idea-
tion, and Nirapetha-Sthits (ﬁﬂ‘\la&%ﬁ%:) or condition
of steadiness—as the first composite of Pranayama.

qnaE-FdaIg-FraEer digiaeag |

The nature of Kumbhaka (%a%), which is the second

component of Pranayama— Achanchala-Manaskatwam
(w=m@RaEwa) or unperturbed mind, Ekatwam (q&)

or oneness (concentration), Achyutatwam (wzgaér) or
non-sliding, and Samatwamn (Enié) or equipoise; this
gives Samdharana (Fa100) or the state of holding
together.

JOATH-FAAIGVIFEAET | & T AIA131791G677T: |

The nature of Rechaka (¥9% )—the abandoning of
multiplicity (relinquishment of unessentials).

moIRI-AtE ey )

The status of one who has practised Pranayama as
above.

ARTHEET I G-9FREEETH_ |

The reinstatement, on the path, of those who have
failed on it, accidentally, in the previcus birth.
A A-AAEET- A1 AEATFAEE] TFS A |
The destiny of one who practises Yoga through his

own efforts and knowledge of Sastras, without
Suddha-initiation or instruction.

FFANOATAOOT FITAEFEAET | GIEAEG | |

The distinguishing mark of those who have practised
Pranayama as above, and their goal.




80

SRI BHAGAVAD GITA

CHAPTER XV. PARAMATMA DHARMA GITA.

Slokas
BNET

1-2

5-7

9-11

qQFIMSEAIT: QIR T,
SUMMARY.
qag
qEARAEFEIRE warRfETtaat @er « =7
The value of Paramatmic knowledge and its fruition
to those who have it.
qaraa; gle-sgif-sa-aeay |
Paramatma as the cause of Cosmic manifestations
through Daivi-Prakriti.
QUATHAA: ATANTEAN-FJ TATAEIH |
That all Vyavasayas get themselves focussed in Him.
- |V
QIATEHT: FAS-QIATATEET | 9T JENIH-EARIH |

The higher and lower aspects of Paramatmic state.
Purusha the former involves Atma, Shakti and Pra-
kriti; Kutastha is the latter. Kshara is Prakriti mani-
fest. Kutastha is the Indweller of Prakriti. Puru-
shottama is the yogic aspect. Kevala-Paramatma is
the manifesting aspect. Yoga-Maya is the Shakti
of the former ; Daiviis the Shakti of the latter.

QIAEEAIIERIAT 23679 |

The Swaroopa and Nishta of those devoted to Para-
matma.

WHATH-FAHEAET | FqT7-Fa8T T |

The immanent aspect of Paramatma (Antaryami
and Sootratma) is mentioned.

~

TOPICAL DIVISIONS IN THE CHAPTERS OF THE GITA 8t

Slokas SUMMARY.

SHET qag

12-13  grawmzasqrafasifat s | qq AUt TEY T |
The Swaroopa or mark or nature of those who are
ignorant  of Paramatmic-Immanence ; and the
Swaroopa and the Goal of those devoted to Para-

matma as distinct from those devoted to Pitris
(Manes), Devas, and Bhootas.

It wweas: gle-fafe-ea-aand | s3fa-fagfr-smoeg |

The Cosmic Pravritti and Nivritti as emanating from
Him as the Cause of Srishti, Sthiti and Laya i, e.,
Creation, Evolution, Integration.

15 owAmed:  sqesd-sararra-ansag - a s ad - g
T |

Paramatma as the Goal of all knowledge, as the
Teacher, as the Quest of all revelation.

16-20 qeATERT: A, wgee, gl manETEqe |

The eternity, the imperishability, and the change-
lessness of Paramatmic nature.

21-23  QEEAAEFE-FAAOAEETy | sqigee = |

Karma-Nishta of those devoted to Paramatma and
their dedication to Him.

24 AT YIAF-TTEqY_ |

The ultimate resort in Paramatma, unattainable
without Yoga-Devi-Deeksha.
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KARMA-SHTK AM-—FH7TZFH;

CHAPTER XIV. PRANAYAMA DHARMA GITA.
FFIASEAT:  AOUTIRGR drar.

Slokas SUMMARY. 13-17

SAVET qag
1-2 gAwareg-graaFer-ssaEaa-fagEarn |
Arjuna’s question as the remedy against minds

ficklenss, and also on the status and prospect of one
who drifts from the path of Yoga.

3-4  [AF: ATFSEIA-AMGINT-TIETY | ARTGTNNES] -
awmtasEfint ghgrssq-aasatazgss | a3 sqm
SEAEFAA AT AT |

18

LLord’s enunciation of the remedy against mental
distraction through Samnyasa—(Abhyasa or Karma),
and Tyaga—(Sama or Viragya); the necessity of
Abhyasa or sense-convergence to one who is on ‘he
path, and that of Viragya or Sama to one who has
attained success in it.

19

e
O

giwafa-araagea-sasey |

The nature of the practice (mental) to feclitate Mukti
and Prapti.

10-11  atgwifRoi |grfazodiat Aaaasag |

The importance of physical discipline in terms of food,
sleep, exercise etc.

12 ;onmA-auAE-Es Sfaodg )

The four-fold nature of Poorakain ('{\(235) viz. Vasee-
karanam (AFFLN) or controlling, Yojanam (#}a#)
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or sweekara {receiving) of Brahm-Shakti, Sankalpa-
tyagam (QFTAWI)or renunciation of distractive idea-
tion, and Nirapetha-Sthiti (ﬁ’lﬁaﬁ?ﬁ%:) or condition
of steadiness—as the first composite of Pranayama.

qonaA-Fdtag-graser gy |

The nature of Kumbhaka @"*)a which is the second

compouent of Pranayama— Achanchala-Manas katwam
(w=m@waEFa) or unperturbed mind, Ekatwam (a#)

or oneness (concentration), Achyutatwam (3!%3(-{?2{) or
non-sliding, and Samatwam (Hni-‘:’r) or equipoise; this
gives Samdharana (Fa100) or the state of holding
together.

AOAIA-TAAIGIIFEAET | & T qraREaiea; |

The nature of Rechaka (=% )—the abandoning of
multiplicity (relinquishment of unessentials).

MO IRI-AMF T |

The status of one who has practised Pranayama as
above.

AR AAIfF-AFETETH |

The reinstatement, on the path, of those who have
failed on it, accidentally, in the previous birth.
I A-AAZET- A AEATHAEE] TS A |
The destiny of one who practises Yoga through his

own efforts and knowledge of Sastras, without
Suddha-initiation or instruction.

FZAOARUAT FIAAEFEAET | GFEAET 7 |

The distinguishing mark of those who have practised
Pranayama as above, and their goal.
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CHAPTER XV. PARAMATMA DHARMA GITA.
qQAITMSEATT:  QEATHIH dar.

Slokas SUMMARY.
g qag
1-2 quArRfamETRa aErafRmfaat et &5 9
The value of Paramatmic knowledge and its fruition
to those who have it.
L
3 qeAEE: gle-safw-sm-asg |
Paramatma as the cause of Cosmic manifestations
through Daivi-Prakriti.
4 QEATHAA: AEFANSAN-FJTIETEIH |
That all Vyavasayas get themselves focussed in Him.
- A
5-7  QUATA: FTS-QUATHEAE] | 999 JEANH-EASTH |

The higher and lower aspects of Paramatmic state.
Purusha the former involves Atma, Shakti and Pra-
kriti; Kutastha is the latter. Kshara is Prakriti mani-
fest. Kutastha is the Indweller of Prakriti. Puru-
shottama is the yogic aspect. Kevala-Paramatma is
the manifesting aspect. Yoga-Maya is the Shakti
of the former ; Daiviis the Shakti of the latter.

8 QIATEAIGIEHIAT #3679 |
The Swaroopa and Nishta of those devoted to Para-
matma.

9-11  qIATH-GARATAET | S=JTF-FATT T |
The immanent aspect of Paramatma (Antaryami
and Sootratma) is mentioned.

~
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Slokas SUMMARY.

FNET qaz

12-13  awmwreasqrafamfaat @awd | aur zagnt aeg = i
The Swaroopa or mark or nature of those who are
ignorant  of Paramatmic-Immanence ; and the
Swaroopa and the Goal of those devoted to Para-

matma as distinct from those devoted to Pitris
(Manes), Devas, and Bhootas.

14 qRAEAA: glo-feafq-eg-wrua | sgfa-fagfr-smorag |

The Cosmic Pravritti and Nivritti as emanating from
Him as the Cause of Srishti, Sthiti and Laya i, e.,
Creation, Evolution, Integration.

I3 owAmEa:  Iewad-siaea -anagaa-agaa-ea-
F|EIH |

Paramatma as the Goal of al] knowledge, as the
Teacher, as the Quest of all revelation.

16-20 quAIERT: A, agie, gigmanEEgy |
The eternity, the imperishability, and the change-
lessness of Paramatmic nature.

21-23  qATRIIEF-FAAOAEET | Fqigge T |

Karma-Nishta of those devoted to Paramatma and
their dedication to Him,

24 IEHTRT: FEIAF-TTEIH |

The ultimate resort in Paramatma, unattainable
without Yoga-Devi-Deeksha.



CHAPTER XVL

Slokas
SEEHT

1-2

3-4

5-6

8-9

10

11-13

14-16

17-18

SRI BHAGAVAD GI1TA

AKSHARA DHARMA GITA.

- L
WEHISEA:  AGVIH AT,

SUMMARY.
aag
qQUATEAR SAEAET-AFIFT |

Arjuna’s question relates to the status of Akshara .in
reépect of the World-Process (Asuddha) and of its
aspect of Suddha-Swaroopam.

AFT-FABIH_ |
The general nature of the Akshara (in the World-

Process).

AAVUEAERTAT FTEIF_ |

The nature of Aksharopasakas.

i %@ |

The result achieved by such Upasakas.
AZYRARTETH |

The nature of such Upasana (worship).
agqrwazg%asqq 1

The nature of the goal as a result of such Upasana.
ARETATEAETH |

The nature of Asuddha aspect of Akshara.
HFTATEEETH, |

The nature of Suddha aspect of Akshara.
atzzrasad |

The result of such knowledge.

TOPICAL DIVISIONS IN THE CHAPTERS OF THE GITA 83

Slokas SUMMARY.
AL Fug
19-20  agsamawEe |

CHAPTER XVII.

Slokas
P

1

4-6

7-12

The nature of Akshara-Brahm.
AZVNAA-GIH-FT- T ETY_ |

The high excellence of the fruit of such worship as a
consequence.

RAJA-VIDYA DHARMA GITA.
AgIASEAT:  aRtFmeay dA
SUMMARY.

]AT
IR () swEeEe |
The supreme excellence of Raja-Vidya, in virtue or

its efficacy to cleance all frailties, and its most occult
nature.

THiEETEE |
The nature of Raja Vidya.
TAFAN: T g |

The necessity of Raja-Vidya to every Adhikari of
aspirant.

Tl =got saen |

The four grades of Raja-Vidya Adhikaris or aspirants
undergoing this discipline,



mer—
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Slokas SUMMARY.
SEVET qug
13-14 m }

The nature of the goal so attainable.

15-24 |EPIETR-TTCI-RSH, |

The resulting achievement of such aspirants.

CHAPTER XVIIL PARAMAH%LMS@AADHARI\JA GITA.
ARSI GEERTH ET.
Slokas SUMMARY.
SENET qIg
110  oEREETET T3TeT |
The discipline of the aspirants known as Parama-
hamsas.
11-12  GEEEET A= |
The nature of the goal attainable by Paramahamsas.
13.18 GRAEENT ALAAT-TERH |
The high status of Paramahamsas.
19-22 u@iAET GEA-SHI-TA-EAET |
The nature of Samnyasa as followed by Parama-

hamsas.
ST RIS e fa-FoTead |

ac the exclusive means to Brahmic realisa-

23-24

Dhyana
tion.
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CHAPTER XIX. SAMNYASA DHARMA GITA.
TRAAAISAR: SR T
Slokas SUMMARY.
k2 B
1 genETH-foea |
Arjuna’s question relates to the relative merits of
Karma-Samnyasa and Karma-Yoga.
2-8  FARTEATT | FAGAE-FRT- T |

The marks of Karma-Yoga, and also of Karma-
Samnyasa as leading to Karma-Yoga. (Karma Samn-
yasa does not mean non-doing of action, but doing of
action without attachment to its fruit).

9-13  AFATIACE:-FAT AT |

The necessity of doing all action (Yagna, Dana and
Tapa) without attachment to its fruit.

1416 AT THFAVERETY |

The nature of true (Suddha) Tyaga or Samnyasa.
17-19  enfamenfiat | mery |

The marks of a true Tyagi and Atyagi.
20-24  gefema-frgean-farmatTerra-raery |

The nature of opposites, which, if net resisted, over-
comes, the Indriyas, Manas and Buddhi.,

5 - 0 ST |

Hence the need to overcome all personal Karma
which prevents realisation of Vignana and Gnana
(which is Samnyasa).

s
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YOGA SHATK AM —ATIZHH. CHAPTER XXI. PRAKRITI DHARMA GITA.

CHAPTER XX. ATMA DHARMA GITA.

URAISEATE:  OEaan 1.

T ATeREH et Slokas SUMMARY.
: E5
Slokas SUMMARY. 2IE qAR
5 39z .
ZET ) 1 o PR L PR R Bt R e ol
~ ~ P\
T AN A e TRl | . . .
1 ez At h _ 3 Arjuna’s question is with reference to Matter in its
Co o T arttd ce Atma-Y and . o
Arjuna’s question is with reference to Atma-Yoga a unitary and multiple aspects, as constituting the
its excellence. body, and in reference to the great Life-Principle
2.9 : ':;;«ae—.;"@-’;aullllmcfi-ﬁ?iﬂ""\ﬁ?"m“I*fa'{"“qa ! functioning therein.
The true nature of Yoga in that it reveals the ident}ty . 2‘ %a‘q."@%—@amq i
¢ -arious five aspects of Brahm as influencing - ) 7 .
piiths 5 1??15 n g | half  The body as Kshetra-Prakriti,
the World-Process.
AR s = 2 WERT-ANARR-gETeay )
10-17 HALHWOWET FJA5ATEH oidoaq | sppeisd . o e a
The importance of Aksharopasana as associated with half — The Life-Principle as the knower of the Kshetra: and
Yoga in the first instance. : .3 the supremacy of the knowledge which details the
. . o ., — relationship between Kshetra and Kshetra-Knower
; R QTR IR AP faweeas | : ‘
erkd N L (Kshetragna).
The uselessness of those who do not worship Atma. e N _
with such vogic attitude. : SMENATFTATTTIH |
20 FETE AT (Eﬂ}ﬁ) Qrgaq ] The manifest root-elements of Prakriti, which con-
The excellence of the worship of Atma with Yoga stitute the body.
(Tvaga). 7 RmaYEfa-FIEIH |
01.23  ITeRT-TE | The nature of the result of the functioning of the Life-
Th ¢ Atma-Yoga Principle in the four-Tatwakootas of Prakriti, con-
e manner o Almad-i Ao . . . )
) stituting the body or Kshetra.
o s "
<2 JITEATTOAT Ta-TATNH
y ASAFLFTACTETH_ |
The fruit of Atma-Yoga. o ) o
! ~ The nature of Avyakta-Prakriti or Moola-Prakriti.




Slokas
AFT

1.

2-9

10-17

18-19

21-23

24-25

SRI BHAGAVAD GITA

YOGA-SHATKAM_zﬁm
CHAPTER XX. ATMA DHARMA GITA.
fassm: s dar.

SUMMARY.
quz
AT AT fa-as-RemEr |

Arjuna’s question is with reference to Atma-Yoga and
its excellence.

ST mwnﬁm%am@—qm [

The true nature of Yoga in that it revea‘lsv the identity

of the various five aspects of Brahm as influencing

the World-Process.
31&1{#1‘41?5 FASTA e |

The unportance of Aksharopasana as associated with

Yoga in the ﬁrst xnsta,nce
éﬁﬁ ATH ATIEARET AR ﬁr:ﬂm |

The uselessness of those who do not worship Atma
with such yogic attitude.

AT mﬂﬁvmmr (=) %rzml

The excellence of the worshlp of Atma with Yoga

(Tyaga).

ATHAM-THI: |

The manner of Atma-Yoga.
AT 987 |
The fruit of Atma-Yoga.

P Slokas

P
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CHAPTER XXI. PRAKRITI DHARMA GITA.

UHASISE:  WEHfras Ty,
SUMMARY.

sg'?m éaa

E 1 FEIE- T F: AT HeFTey-fear |

Arjuna’s question is with reference to Matter in its
unitary and multiple aspects, as constituting the
body, and in reference to the great Life-Principle
functioning therein.

2 isierer |

“first
half  The body as Kshetra-Prakriti,

2 ; A AT A -Gty |
secon
half — The Life-Principle as thé knower of the'Kshetra; and

b 3 the. supremacy of the knowledge which details the
relationship between Kshetra -and Kshetra Knower'
(Kshetragna).

.

46 SAfSEAYEfeEIETY |

The manifest root-elements of Prakriti, which con-
. stitute the body.

7-8  afoausEfa-eaET |

The nature of the result of the functioning of the Life-
Principle in the four-Tatwakootas of Prakriti, con-
stituting the body or Kshetra.

9 HFIFH(AETTTH, |

The nature of Avyakta-Prakriti or Moola-Prakriti.

— —



-

88
: SRI BHAGAVAD GITA TOPICAL DIVISIONS IN THE CHAPTERS OF THE GITA 89

Slokas SUMMARY.
BE1 aag
10-11  grrqsaaam-<casqy |
The nature of the functioning in Prakriti by the
aspirant—whether Materialist or Gnani.
12-17  Fwo-gfa-caeqq | |
The nature of Causal Matter.
18-20  wqwwHia-casyy |
The nature of the gross-physical.

21-22  aEFa-arEmfiat fer |

The method in which the Matenalxsts engage them-
selves. ‘

23 meﬁﬁaqaaq| okl

The E,rakntn as the,_. sole-doer of actions in associa-
tion.with the Life-Principle.

24-25 ‘qowEfe-AifT weeEET |

The fruition of those devoted to the Upa.sana of Atma
in the Avyakta-Prakriti.

Slokas ' SUMMARY.
HET qus

2 UFd: FHFICA-TAATATAZIHTH, |
The true nature of Karma as the direct result, due to
the proximate agency of Prakriti.

35  fafrgaot s |
The nature of wasteful-action.
6 fftgsAwocas |
The immediate and evanescent result of such actions.
79  AfeweTemE | ,
The nature of Yoga-Karma or Synthetic or Suddha °
actioning.
10-15 ﬁaﬁmwssmn

The importance of resolving the physical multlpllcmes
o into Unity through dedicatory Yagna.,

16-19  FUHRAGH-TYH-FHETEIH, |

¥
The nature of Karma pertaining to Varnashrama,

19-19% FHUHT ARFREETET |

The duty of man to do Karma.
20-23 FAUT | FHATA: GIEEAETH, |

ATeRRs
” ¢

CHAPTER XXII. KARMA DHARMA GITA.
LS woae .,

Slokas SUMMARY, The nature of right and wrong actions.
&l ) qag 24.25 FEAFA-AIEI-FHNNET JFTS FoFead |
1 FHAT-ForsTT |

The need to do action impersonally according to
Arjuna’s question is with reference to the knowledge place and circumstance, ’

of Karma-Yogi.
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SRI BHAGAVAD GITA

CHAPTER XXIII. - BHAKTI DHARMA GITA.

Slokas
BT

1

2-4

5-7

8-10

11

' The excellence of Yoga in Bhakti.. 44

12-18

19-21

22-23

24

SUMMARY.

| ang.,
HTHAFHETFAAT STARAE |

The supremacy of mind-emotiona1~functipning with
Atmic insight.

I EEH TR SISRE-T219ead, |

The bestowal of grace as a result of pure devotion to
particular Aspects of the Lord.

HAEHTHHATR €Y | _

The general nature of Bhakti, which is engendered by
Manas.

qrdegqny |

.T he characteristics of a successful Bhakta.

AEEEE AR AT |

AR @A |

The general characteristics of a Bhakti-Yogi.
NIRRT QAR TATEAT-AIAeT |

Bhakti-Yoga (as different from mere Bhakti) as
leading to Parama-Purusha-Bhavana.

I ITEETAT (EIIEAET: HIEHTH |

The excellence of mutual relationship as between the:
Devotee and the Object of Worship. ,

TEAFANT-HS-EqEqq, |

The fruition of Bhakti-Yoga (Suddha in nature).

& 3 ;7}'(
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CHAPTER XXIV. GNANA DHARMA GITA.

Slokas:
FTET

1

2-3

7-9

10

glaASA™. TR . -y
SUMMARY.
agg
TS GaigUTEey GavRranead, = |

The occult nature of Gnana-Yoga in that it conduces
to the upliftment of all.

T F-gzEaedq |

The rare 1mplication of Karma as practised by
Gnana-Y ogi.

IR (e | -
The pristine purity of Gnana-Yogi (freedom from
bondage of action).

ATt GEtrmgmiaeE |

Ihe ultimate culmination of Suddha-Sankhya into-
Gnana-Yoga.

AEHAMEHT FAEIEET AT |

The motive-power for Karma is triple viz., the Adhi-

kari (Knower or Gnani), the Goal (Quest of know-
ledge), the Means being knowledge or Gnana; and

the elements for Gnana-Yoga being Karma, the Means. .

thereof and the Doer.
o = G
FZTATEAT SIHFFIETT FAFATRTETH |
The utter necessity of a Gnana-Yogi to do actions.
for lokasangraha or universal weal. 5

FEETEAWAT GAAALG T, |



-
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Slokas SUMMARY. Slekas ‘ SMARY

HE anz - P Hol 2
Rebirth as a necessary result of the absence of Samn- E 3 TR |

yasa and Tyaga.

11 HATH AT qatgaa I%ead |

The Teachership of the Lord as conferring Gnana
through His grace to overcome rebirth. -

TN A5 |

e The excellence of Gnana-Yogis.
TS0 |

- The characteristics of Gnana-Y ogi.
FATFETRET GEETETH, |

The result of Gnana-Yoga.

CHAPTER XXV. YOGA DHARMA GITA.
qEERISTH™:  AFTIE AT
‘Slokas SUMMARY.
BT qug
1 AT AT TG - |
Arjuna’s question is in reference to the characteristics '
and relation as .between Samnyasa and Tyaga in
brief.

* ¥
2 RiTaT-gaaT: |
Summary of Naranarayana Dhbarma Gita (Second :‘
Chapter).

* *

Summary of Avatara Dharma Gita (Third Chapter).:

ATz |

Summary of Adhikara Dharma Gita (Fourth Chapter).

ﬁTW'ﬂ'fFﬁ’ﬂTm i

Summary of Siksha Dharma Gita (Fifth Chapter)s b

FROTTHI(AT-TTET: | ‘ "t

-

Summary of Karana Dharma Gita (Sixth Chapter).
I gfa [rawzs-aagm: )

TR T-GTETT: |

Summary of Kaivalya Dharma Gita (Seventh Chapter),

FAETIRINAT-Ga5T: |

Summary of Swaroopa Dharma Gita (Eighth Chapter).

ATTTADTRAT-ATET: |

Summary of Sadhanatraya Dharma Gita (Nineth -

Chapter).
AR T-GT2 T |

Summary of Maya Dharma Gita (Tenth Ckrapter).

AT |

Summary of Moksha Dharma Gita (Eleventh Chapter).
ARETEQIHNAT-HIZTA: |

Summary of Brahmaswaroopa Dharma Gita (Twelfth
Chapter).
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Slokas SUMMARY, # Slokas SUMMARY.,
BT “gaz . EET . ane

i3 S S P ;‘-:.20 ATHIRTA-GIE T |

Summary of Brahmavibhooti Dharma Gita (Thi

teenth Chapter)

: v-v’g‘ n gfa wi’maas—auzm- I

oAy mmmwﬁmm |

:”"A;‘ Summary of Pranayama. Dharma Gita (Fourteenth t

Summary of Atma Dharma Glta (Twentleth Chapter)
21 ngsﬁwwﬁm—amﬁ Lo e .

‘ Summary . of Prakntx Dharma Gita :_(Twenty-ﬁr”st

Chapter). i = 2 :

22 wEEEiE-ETEE R

b3

by ";’ é Ch'apter). | Chapter). w T
15 ’mmmﬁm—am&r l ‘ 23 AT ET-aaEe: | : v

. Summary of Paramatma Dharma Gita (Flfteenth ] Summary of Bhakti Dharma Gita (Twenty-third
Chapter). Chapter). SR

16 wemwia-grE: | |
Summary ot Akshara Dharma G1ta (Slxteenth Chap-
ter). ;

17 OSfEanw ia-aas e |

~ Summary of Raja-Vidya Bl Glta (Seventeenth
Chapter). ; |

18 qEaTETIa-ETET: |

Summary of Paramahamsa Dharma Glta (Eighteenth
Chapter).

19 SEEIEa-ETET: |
Summary of Samnyasa Dhérma Gita (Nineteenth
Chapter).

24 FIIHEITA-GIET: |
Summary of Gnana Dharma Gita (Twenty-fourth
Chapter).

25  FARraEiaaaEe: |

Chapter). .
' I gfa zﬁnqz\s-ﬁﬂﬁm: il

CHAPTER XXVI.. BRAHMASTUTI ADHYAYA.
ﬂ@ﬁiﬁs'»m AETEGR WA %
Slokas | SUMMARY. ' 5‘\?‘
UL T air w\" 3«?»
; 12 caweaET |
u gfr FAezE-amerd: 0

Summary of Karma Dharma Gita (Twenty second

Summary of Yoga Dharma Gita (Twenty-fifth *

¥
H
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Slokas
FNFT

3-18

24-30

31

32-36
37-48
49-50

51-,?4

'anmﬁrarmﬁt-amm

4 by the Pa.ndavas)

' SRI BHAGAV;xD GITA
- SUMMARY.
aag
Gara'swﬁ-aa%lwamér | TATITARIY TRSeT 4 |
The necessity of every one to do Swadharma and

the mmdents of v1ctory and vanqulshment in such
doing. * ' .

frenaaa |

Characteristics of a true disciple.
AT | "
Characteristics of a Yogacharya.

TamERIH | -

The greatness of Bhagavad-Gita.

WET-9799, |

The Lord’s question to Arjuna regarding the effect of
His teaching on him. o

g wsg"éwr%i'-ﬁirma;ﬁ“l‘;f i
Arjuna’s gratitude to the Lord.
AFAA FOEG |

His eulogy of the Lord.,

&t wﬁﬁmﬁmﬁml

San]aya s hearing of the dlscourse. i

Characterxstxcs of the Seer: of Atma, (as illustrated

GITA—ITS STRUCTURE AND SIGNIFICANCE 97
Slokas SUMMARY.
BT . @ug
55 sEregfa-ami | | s

San;aya s prelude to Brahma-Stuti.

56 74 a&aem %ﬂ-r—@ﬁf |

Report by San]aya to Dhritharashtra of Brahma s
eulogy of the Lord.

75.77 @A €AEA g-faEad a=ad |

Sanjaya’s joyous and admiring declaration as io how -

he is benefitted by listening to the discourse himself.

78  wrentasi Ayl L

The Beatitude which is atvtained by the Seers— Srs
(*02), Vijaya (fam:), Bhooti (31\%.) and Neets (sfifas)
through such Atma-Gnana. Here, siti=—aint (Yoga),
fasg; —qsaq (Samnyasa), ﬁ%z—ﬂa?alﬁ%{ (Brahma-
vibhooti), a;hd Hifg:—sna (Gnana), connoting respec~
tively Yoga, Samnyasa, Brahmic-Beatitude, and
Knowledge.

XIV. GITA—ITS STRUCTURE AND SlGNlFlCANCE.

The structure of the Gita presents- many and varxecﬂ
items of significant interest, which are noteworthy. The
most obvious plan in it links it with the sacred Gayatré
(nizst) of - four Padas (a1F), of twenty-four Dharmas—
Gayatri Va ldam Sarvam(Ezl v g3 Gﬁ')—chathus}zpada
Gayatri-Shad'(zngzila." (mgsazr s Q%’g@l). An Adhyaya

..AChapter) by way of Prologue and cne byiﬂgay:;pf.:Epj:lo'gﬁé
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represents the Pranava in its analytic aspect (Sankhya) and
in its synthetic aspect (Yoga); as such Gita contains twenty-
six Chapters, and is known as Samagra- -Gita (Gqﬂiﬂﬂl)
Gita proper being constituted by twenty-four Chapters, the
second to twenty-fifth Chapter, both inclusive. -Gita proper
is itself composed of two Khandas or parts wviz. Sankya-
Khanda and Yoga-Khanda, which together are known in the
Rig Veda as Yoga-Brahma-Vidya (ﬁlﬂﬁ@ﬁﬂt) or the
Synthetic Science of the Absolute; Sankya-Khanda in-
cludes three Shatkas or Sextads, each containing Six Adhya-
yas viz. Gnana-Shatka, Bhakti-Shatka, and Karma-Shatka
while Yoga-Kanda is represented by one Shatka, known as
Yoga-Shatka. -Fach of these Adhyayas treat of one Dharma
-__Qf,Gayatri whose integral symbol is the Pranava.

In each Sextad or Shatka, the Chapiérs or Adhyayas
<
.are arranged as Karana-Karya-Para (FRO-&1F-9)—of
which five Dharmas go to make the Karana-aspect of a
Sextad, and the sixth as their resultant fruition viz., Karya.
‘This is illustrated in page 99.

Another cross division is also apparent thus. The first
Chapters of each Shatka are related by correspondences
of a type; similarly the seconds, the thirds, the fourths, the
fifths, and the sixths, disclose. significant affinities on the
.evolutionary basis of the Samsara Vyavasaya. The first six
-Dharmas become triplicated into the followmg exghteen
Dharmas.

It may also be seen that the Gnana- Shatka
mcludes Gnana-Sameekaranam—-(ilmqtﬁastm) or Synthetic-

GITA—ITS STRUCTURE AND SICNIFICANCE

99

Sync}:\;dmsatmn& Bhakt1-Sha.tka.——Bhakh-Sanzeekaranam
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2 (S , : 1 : [
iﬂﬁﬁqqﬁﬁlm), Karma-Skatka—Karma-Sameekaranam (EIT-- Romaharshascha Jayatae S?Zh:;zharma §,
G’lﬂili{ﬁﬂ, while Yoga-Shatka deals with the Pravritti-Samee- 5. et S dd i éamﬁ 7 : b ardt
i : : o N . . - ".'“~G'
karanam (qq%g:ﬂasqo]), and Nivritti Sameekaranam (ﬁ‘q%’- 3 Gandeevam sramsatae hastat  Karana Dharma -
Htﬁiﬂfﬂ). leading to Yoga; this is known as Sameekarana- 6 @% a3 afizay A aq - 7
P o : i Q@ ! 3
Panchakam (sdt#to-ga#q) in the Gita. In fact, every T'wakaschiva paridahyatae Kaivalya Dharma -
Chapter has in one of its slokas the synthesis of its teaching, 7 §9 ﬂﬂﬁ*'ﬁ?ﬂ!@ i e acis
! and this sloka is known as Sameekarana-Sloka (|H1F0- Na Cha Saknomyavasthatum Bhakti Shatka
: {f@), which in the text is marked with an asterik in each 8 yydlg 9 { ¥4 ¥ 2% 14-19
g Adhyay’a. Bramateeva cha mae manaha Karm;z Shatka
§ : Also the teabhing in every Adhyaya falls naturally 9 ?ﬁ;?’ﬁ?qimﬁ ) "ﬁf[ '7?.,'5 _ 20-25
i under five heads wiz. Atmapara (AAIW), Prakritipara 11 tmithani cha pasyami - Yoga Shatka
§ (s#faqR), Shaktipara ~(TiwI), thrmapa'ra‘('éﬁﬂ), and! w§ aq HET 9197 )l
q iy e Aho bata mahat papam o i
i Vidyapara (fa=maw). : 4
11 g&agen f& agrgaEs
Another correspondence of note as to the bearing of the: th“’“"“hat”“ hi  mahanu- | __ sgEgla 26
~ avan. r ;

teaching of the Chapters on Arjuna’s. thirteen statementscn: Brahmastut;

the first Adhyaya viz. Gitavatara-Niroopana-Adhyaya and
on the twenty-two slokas in the body of the Gita proper

12 & Yafgm  sawa aaq)

Na  chitadvidmaha Kata
ranno gareeyo

i e S S+ SO N I
4
b

Mukham Cha Parichushyati Avatara Dharma

.X_{egaglg_”u_s'g&g‘,s(qre,;ezae niae Adhikara Dharma

3 Juga :_l{ﬁ ) ' afas au - 4

is evident. v
These twelv\e statements are summaiised in the thir-
| . 13 7 .
R Arjuna’s Statements. Names of the Gita Chapters. teenib Staten.] ent ~Karpanyadhoshapahata (esr&weiﬁiqga
- méa%;‘{ e -etc.) ; for which the whole teaching in the Gita is the answer
: by the Lord.
Chap. No.. e B iEL ey

- a ; : It is also said, in like manner, that the last Adhyaya—

1 ®izfa ag amEra ARV GH | 2 Brahmastuti, summarises the whole purport of the teachin
- Seedanti mama gatrans Naranarayana Dharma embodied in the preceding 24 Chapters i
2 Hiil = ‘Iﬁgﬁa% ' HIAIX 97 T 3 The message of the Gita is as much an answer to Dhri-

tharashtra’s question “Dharmakshetrae etc.”’ (98 etc.)
as it is to Arjuna’s Karpanyadosha " (isrflﬂq@‘?). ' :

~
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Of the twenty-four Adhyayas in reply to Arjuna’s ques-

tionaire of 22 verses in the body of the Gita or Gita proper,
the distribution is thus. The Lord’s elaborate exposi-

tion embodied in the Naranarayana Dharma Gita is the basis

for Arjuna’s further questions. Among the other Chapters

Arjuna’s questions in the
Gita proper.

-their respective accordances may be noted thus.

Lord’s Answer.
According to Chapters.

‘GNANA-SHATKA.

1 =9 fFamg etc.
Katham Vidyamaham

2 ud Quagw A etc.
Evam satata yuktaye

3 oI A g7 etc.
Evam me samsayam

4 QST ANTEIAT etc.
Yoyam yogastvaya

5 fewa-a3# etc.
Sthita pragnasya

6 & HT TIWST etc.
Atha kena prayu‘ktoyam

7 1% z®: & gur=ig ete.

TIAYLH.

‘ Chap. No.
X ‘
ATA 9H %
Avatara Dharma

afrs aq 3

4—Adhiizam Dha_rma

faretr iy 'V 4 4

" Siksha Dharma

FHA 98 54

Karana Dharma

7T a8 o6

Kim Seelaha Kim Samacharaha Kaiwwdlya Dharma

BHAKTI-SHATKA.,

aftwazs,

8 Ffegeizqm etc.
Kirlingisthreengunan

o :
W\ET aH 8 3

Swaroopa Dharma

GITA—ITS STRUCTURE AND SIGNIFICANCE i03

F . . Chap. No.
(araas aq 9

Sadhanatraya

e ’ Dharma
a wafabigagsa etc. | o

Yae Shastravidhimutsrijya _.{mm figrd .10

‘ ‘Maya Dharma
At a3 11

L Moksha: Dharma
TIATAATSSEY etc. oo a,

Yevametadhyathatha AFERAET 7 12
w=qq afy etc. _Bfg};lrai;aswaroopa
Manyasae yadi e
FARIRATAEIT etc.

Swayamevatmanatmanam ﬂ@%ﬁ% a9 13
TIGALEARAN etc. ‘_"B’gz’”’fw"bhom
Vaktumarhasyaseshena Atma

KARMA-SHATKA,
, FHIZF,
T5% fg a7 3w etc. ) .
Chanchalam  hi  manah l SR, S 14
Krishna }_____P ranayama Dharma
gl Al etc. | o e 15
Ayati Shroddhayopeto _] Paramatma Dharma
| ( wavas 16
% agaa etc. l Akshara Dharma
Kim tad Brahm - uafgar v 17
Gf\ﬂﬁﬁ't &9 etc. -% _Rajavz'dya Dk“r”’.“
Adhi yagnaha katham , l ‘NW%H 'c‘h% 18
' Paramahamsa
L Dharma

S —
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18  &=q1d sqai g etc. \
Samnyzsam Karmanam
Krishna ' J

&g §q
Samnyasa Dharma

~

YOGA-SHATKA,

: atnegs.
19 fazatomasl etc. A an
Vistarenatmano Atma Dharma
o e O
20 9zfq geg 97 et aFfa T
Prakritim Purasham chiva Prakriti Dharma
! L QN i ‘
FH 9H]
: Karma Dharma
21 st RFANE etc, _ lwfE ag

Jyayast Chetkarmanasthe g Bhakti Dharma

19 99
| Grana Dharma

am aw
Yoga Dharma

22 {=q@zg wEEg) ete.
Samnyasasya mahabaho

The expression
Sloka of the Gita and ‘‘ Matirmama "(Hﬁ‘!ﬁ'n) in the last

745th Sloka~are said to embody the essence of the whole
Dharmakshetrae Matirmama’ (G931 @ faas).*

teaching, *

Sri (%‘n) Vijaya (fawa), Bhooti (33fq) and Neeti (a‘na)
(745th verse) arealso taken to signify, Yoga-Kaivalya, Karma-
_ Kaxvalya, Bhakti-Kaivalya and Gnana-Kaivalya respectively.

Chap. No.

“ Dharmakshetrae " (TH&7) in the first

QUESTIONS IN THE GITA

The first three verses of the Naranarayana Dharm:
19.3
S (%aq), with which the Lord commences His exposition dre
; held to constitute the cream of the teaching of the Gita.

Other correspondences -also exist, and are noted by
- Hamsa Yogi in his great commentary.

20 '
XV. QUESTIONS IN THE GITA.
21
the first verse of it, commencing with  ‘‘ Dharmakshetrac
Kurukshetrae’ (Hﬁﬁ% FTQA) as querried by the blind
King Dhritharashtra.
to the supremacy of Suddha-Dharma transcending both Pra-
vritti (Prak‘rz'ta-slriia) Nivritti - (Atmeeya-aeHix)
Dharmas, of which the Kauravas and 1’andavas respectively
were zealous votaries.

22

and

He desired to know from Sanjaya
aseto the nature of that Great Dharma, upon the specific

that they were, made bold to enter upon ths act of War
with all its temporal travail and bereavement.
of bringing to bear on incidents of life a personal attitude
Swarthadosha (tarfxq"rw) was inherent in the learned King;
and a sincere longing to overcome its subjection was the
main-spring of the bling King’s questionaire. The answer to
this question was supplied by Sanjaya in the words of the
Discourse of the Gita. .

or

* 'ENT (Dharma) is one of the occult names of Bhagawan Sri

Krishna. Vide ¥lsqqa—3 = J3faar faan etc.

questions, embodied in the body of the Gita in 22 verses,
are apparent in the first thirteen statements to the Lord

 Gita—Asochyan (asﬁtma) Kutastwa (Fa&@r), KlzbyaAb

The first of these questions in the Gita is embodied in

The King’s enquiry herein related as -

strength of which the Pandavas, the true spiritual disciplés’ )

The - hﬁtbit :

Cryptic indications of the purport of Arjuna’s seventeen
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beginning with ‘‘Seedanti Mama Gatrani’’ ({:ﬁgﬁa aq marf?n) g
and ending with ** Yat Sreyasyat Nischitam etc. (!T%;}I’: @
This Sreyaha (ﬁa:)—excellence, the Lord con+ |
veyed to Arjuna in His reply to him as detailed in the seven-

fafag etc.),

teen questions formulated by Arjuna during the discourse.
These seventeen questions may be generally dealt with as
hereunder :—the first six of them related to the equipment of
the understanding or the intellect as to the nature of Brahma-
Gnana ; the three following deal with cleansing—Chanchalane
(aa’é) and stabilising—Sthiryam ((3&) of the mind-emotionak
faculty, so as to compass the essence of Brahma-Bhakti; the
next ' four questions deal with the method of true Samnyasa
whereby to secure the co-ordination of the faculties of
Intellect and Mind-emotion,- with a view to facilitate the
working of the technique of Yoga; and the last four of these
Questions relate to the metbod of sublimation (Integral Yoga)
of these four faculties wiz. Intellect (Mahat), Mind-emotion
(Manas), and Senses (Indriya), along with the Intutiogal
faculty operating in Avyakta-Tatwakoota, of every aspi-
rant.

_ Arjuna’s  Yuddha-Pravritts (37, S@R‘i) or the act of
entering into the war, and his Yuddha-Nivritts (g&’fa@a)
the act -of desisting to wage the war were both tinged with
the usual personal outlook—"‘ Kuarpanyadosha" (q»:t&wq'}q)
or Swarthadosha ({alfr@q), even as it was with theblind
King. Like him, the warrior was also conscious of this
~ defection, and, as a result, sought to know from the Lord
true ‘Sreyas’ (%ag) ; and, in so doing, he enunciated briefly

what an average human being would have so done for divine
guidance ; the discourse that followed cured him from this

- 'l lll —"‘kl.

e o 3]

v
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4 frailty, which induced Sanjaya to apply the same means to

cure the passioning in the heart of the blind King. This, it
may be seen, is the contextual settmg of the Gita. pieiiog 14

The word Sreyas (i\mg) supplies the clue to the exposi%

tion of the Lord’s four-fold Immanance in the prime Cosmii;' )

Manifestation—as Vasudeva, Aniruddha, Pradyumna, and'
Sankarshana (Naranarayéqa Dharma Gita); the many speci-
fic manifestations of the Life-Principle as Avataras or Divine
Incarnations constitute the Lord’s reply to Arjuna’s first
express question as to the nature of Formful-Avataras
(Personal God) in the first verse of the Avatara Gita.
Arjuna’s next question (Adhikara Gita—verses 1 and 2) is-
with reference to the impersonal nature of the Divinity which
courses , thread-like through the series of formful manifes~
tations (or Avataras), which the Lord explained to him a§
originating from His Immanence; incidentally the Hierafchy
constituted by Himself for the guidance of the Worlds is also-
revealed to Arjuna, as also the nature and modes of Initia-
tion (Suddha-Deeksha) bestowed by the Hierarchy to facili-
tate such realication. With a view to know the Divine
Immanence, not only as evident in the Avatars, but also in all
manifest creation, Arjuna in the first and second verse of Siksha.

Gita formulates his difficulty consequent on the unstability—- g

Chanchalatwam (aaaca) of understandiug and thought; in'
this connection, he is also desirous to know the varying status.
(Four) of the aspirants on such quest of Samya-Yoga (verse:
two). The teaching.in the Karana Gita is furnished by

Arjuna’s question (Karana Gita—Verse 1) in relation to the-

bearing of the Individual toward his acts—Papa (919) and

Punya (39a) or sin and virtue, and also the general bearing:
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-which - the LifefPrinciple (éaili!{me—DaivaeKaram) has

‘theteon'; herein, it is explained to Arjuna ‘that Prakriti or
‘Matter (Gunas) COnstitutes the proximate or .immediate cause,
‘while the Life- Prmcxple is only the remote or general cause
thereof and, Its bemg, as such, beyond the inflyence of

Prakntl, thxs transcendent nature (.'gﬁa—Seelam——Kaxvalya)

-of the general cause——Parama Ka'ana or the Life-Principle =~

(Kevala) is the theme of Kaivalya Glta of which the first verse
‘is Arjuna’s next question. The science (Vidya) of the multi-
‘tudinous World-Process asa result of the interplay of the Life-
Principle and Manifest-Matter, the insight as to the neeessery
frelationship between Unity and Infinity and the mode of attain-
ing it through dedication—Samachara (89117), as also the
«discipline through ‘non-attachment to the fruit of action, a.nd
thereby release from karrmc‘bondage—-Parakmma (WUEBIT)
complete the substance of Ar]u‘na s question, necessxtated by his
-understanding of the preceding teaching. It may thus be sgen
_“that the Gnana-Shatka or the first sextad is devoted mostly
to the varying'aspects and function of the Life-Principle.
In the Bhakti-Shatka, which follows, the three questions
-of Arjuna relate generally as to the nature or swaroopa of
"-the aspirant, the bearing, which such nature has on his acts—

Yagna (ag), Dana (qra), and Tapa (@q), and the resultant -

Karmic bondage (asfxa:a), and the means of release therefrom;
‘his prayer to be endowed with the vision to witness Brahma-
‘Swaroopa or Formful Cosmic Manifestation and his longing to
ibe told of the Vibhootis or Divine Excellences, are set forth in
the last two chapters of the Shatka. The higher and the
dower nature (Daiva,—Asura Swaroopa) of man (Satwa being

"1
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-

Daiva-Bhava, Rajas and Tamas being Asura-Bbava) are in-
detail set forth  in reply to Arjuna’s first qyestion (Chapter 8.
Verse 1); his question, however, is in regard to the means.
whereby (0 overcome the objective influence of tr;gumc-
Prakriti, for which, the Lord prescribes, as the remedy, to.
act according to the Bbagavad Shastra by the aspriant..
ArJunas second question (Chapter 9—1) concerns with the.
sum of human actions—Yagna, Dana and Tapas, as influenced:
merely by Daiva,—Asura-Bhava, that is Satwa, Rajas and®
Tamas—without reference to Bhagavad Shastra. In the next_t
Chapter, Mava Gita, the Lord continues his discourse on the..
result of human action performed solely by the trigunic urge,
ulmmatmg in bondage or Karma Bandha. The release Moksha-
(::ﬁa) frorh this bondage is through the practice of Bhagavad’

" Shastra which is detailed briefly in Moksha, Gita, the next

Chapter, Moksha being a transcendence of Trigunas; Moksha,,
or release, which is but a negative aspect of higher realisax.
tion, while Prapts (snf%r) its positive aspect, is a necessatryi
condition or status of the aspxrant during which the Lord’s.
divine grace operates by way: of bestowing glimpses of full"
vision of Manifested Cosmos under the presiding influence of -
Paramatma (Viswaroopa or Brahmaswaroopa)*  This is an
instance of Viswaroopa on the Manas level. As the »result of
Viswaroopa-Darsana, Arjuna, in his next question (Chapter-
13—1 and 2), 1mplores the Lord to let him know those Excellen- -
ces of hlS in manifest creation, wherem His influence and

* In the Mahabbharata, instances occur where Viswaroopa hash.
been vouchsafed to ‘various aspirants on'the Objective (Indriya),
Mind- emotional (Manas), Cognitional (Mahat). .and Yogic (Avya.kta)k.;

levels of conscnousness——Vzde Udyoga Parva, Bhishma Parva, a.nd
Anusasana Parva. - - 310 miglal sk Ge R
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divinity abide focussed, as it were, and most significa.on,t; the &
Jast Chapter 13 of this Shatka enumerates 54 of this such 3
Infinite Excellences; such perception leads through Abhyasa :
Yoga toa knowledge of the Parama Purusha or the.Grteat
One, wh%ch is the purport of the next six_ chapters constituting
the Karma-Shatka.

Arjuna’s first question, in Karma-Shatka, is in relation tq
the proper disciplining of the mind-emotional faculty (Cha[.Jter
14—1), for which, the Lord prescribes Abhyaca (pract.lce) 4
and Viragya (firmness)—Abhyasa in relation to the technique
and Viragya with reference
The next question

of the inward mental discipline,
to external action and social relationship.
{Chapter 14—2) naturally turns upon the status of.one, who
in spite of Thonest attempt, fails in Abhyasa and Vlragya,. to .
which the Lord gives a message of hope of progresstve\ ]
realisation by him, through a few succeeding births, bzzfng
blessed with proper environment. Abhyasa and Virggya wbxc.h
constitute Pranayama tend pre-eminently to ° Parabhax{abhl-
Giddhi. This Prabhava or Paramatmabhava is dealt with, at
length, in the next Chapter (Chapter 15) and.forr’ns .the
.concluding part of the Lord's answer to Arjuna's first &
.question. The next two questions (Chapter 16—1 and 2) ]
.are in reference with the varying aspects of Paramatma—tta)e,
‘Samsaric Akshara, and the other as the detached cause of 1.t. j
‘Herein the immanent aspect of both, as the Heart-Dweller in .‘
each, as also the vital relation obtaining bet?veen th'em and :
-the body matérial through which it functions, 1s detalgleﬂd’; ehe ]
also desires to know from the Lord Fhe natufe of visioning :
,thréugh alignment of sheaths (@ﬂéﬁﬁﬁ-KoSasankmmandm)
o lan the nature of it in the hour of physical dissolution. §

- RESEARCH INSTITUTE
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. Chapter 16 is the answer to these questions, and Chapter 17

deals with  the technique of Abhyasa which is Raja-
Vidya. Chapter 18 gives a brief description of the Adhikari
known as Paramahamsa, who has achieved this Abhyasa.

Arjuna’s last question in this Shatka (Chapter 19-—1) is in

reference to Samnyasa, which the lord explains as the normal -

method of actioning of a true Paramahamsa ; the dominant
note of Samnynsa is Viragya whereby all necessary acts are
duly performed, (by a Paramahamisa) without reference to the

success or failure of it, or to the fruit thereof in ‘relation to
himself.

Arjuna’s four questions in the fourth or Yoga-Shatka aré
formulated as a result of the understanding he gained from the
Lord’s precedent teaching in the previous Shatkas—Gnané,
Bhakti and Karma-Shatkas. The nature of these four ques-
tions, however, differs from that of the previous ones, in that,
Arjuna seeks to know the summation or the synthetic aspect
of these five .topics (Gnana, Bhakti, Karma, Prakriti and
Atma), previously enquired by him. :

~ The first question herein the (Chapter 20—1) relates to
th‘g aspect of the Life-Principle in four sheaths (viz. Ann/a-
maya, Pranamaya, Manomaya and Vignanamaya) vehicles of
every man and their resolution into the Purusha-Principle
wvisioned in the fifth or Anandamaya Kosha. The next ques-
tion (Chapter 21—1) has the bearing on the nature of
Avyakta-Tatwakoota —the level on which the Yogic or in‘tu-
tional functioning can be carried on; it may be noted that the
other three Tatwakootas (Mahat, Manas and \Indriya) evolute
from this Primordial Prakriti, enabling the World-Process to
be conducted through the vehicular alienment-in’' tha faued

- ' THE KUPPUSWAMI SASTR]
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sheaths—wviz. Annamaya etc.; the great synthetic spiritual &
experience, however, is in the Anandamaya Kosha, into which
the matter of the other Kosas,
process of integral sublimation. The third question (Chapter
22—1) relates to the” culminative aspects of Karma-
Vyvasaya, Bhakti-Vyvasaya, and Gnana-Vyvasaya, which
three topics are set forth in the 22nd, 23rd and 24th Chapters.
respectively. The sublimation of sense-faculties into the
mind-emotion faculty, and,’in turn, the latter into the intel-
~ lecting faculty, constitute the essence of Abhyasa-Karma,
while detachment from the fruit of external action makes for
Viragya—both of which together make for Karma-Yoga,
through dedication of such actioning to the transcendent
Brahm (Suddha.Brahm) represented .cosmically by the
Formful (Saguna) and Immanent (Nirguna) aspects; the
consecration and worship of the Transcendent aspect, as.:

subtilises and resolves. by a

inclusive of the manifest and immanent aspects, constftute:
‘Bhakti-Yoga, while Gnana-Yoga is through the recognition.
of divine Transcendence of the unitary and divine manifesta-
tions of Brahm. The last question of Arjuna formulated by
‘him in the Gita relates to the essential nature of the discipline
enabling him ‘to achieve Brahma-Sameepya to which the-b_i
Lord’s most wonderful exposition, summarising the quint--;_:
essence of His teaching, is directed, and along with it, the

occult technique of the pracflce aided by Samnyasa and !
‘Tyaga is lucidly revealed

" XVIL. RECAPITULATION.

It may be useful, at the conclusion of this brochure, t_O'f
recount briefly and simply the substance of the preceding:

- through * Pravritti: (53fq) or

P o % : £ ‘
- RECAPITULATION v S
~ sections.

A glance at the Notes and Appendices will be

mstructwe and serve to elucidate the- details of some. tOplcs(

just touched upon in the body. :

‘In an attempt to grasp, and master the essentia.ls"of ‘the
Occult Teaching as expounded in the Gita, it is necessary to
rivet the attention on the due consideration of three - topics
viz., (1) Upasyavastu (I91eq9%g) that is, the Brahm, which
is the quest of, (2) the Aspirant, and (3) the Means employed
by the Aspxrant to achieve such quest ; the Asplrant is known
as the Upasaka (EQTGGB) and the Means are constituted by
the mode of Upasana (mrgm)

‘The Upasana (3'?!931) is by the fecognition of thé
Infinite . (Saguna-ﬁgm), Umtary (Nzrguna-ra‘gm),
Transcendent (Suddha-g@;) aspects of Dlvmxty——Brahm;
The aspirant’s reaction to such recognition is respectxvelyi
Extenorxsatlon, Nuvritte
(ﬁgf‘a) or Abstraction, and Yoga (zﬂn) or Synthesis or
Integration. The three faculties of the Aspirant—Sense-
facuity ({ﬁgq-lndriya) or Karma or functioning, Mina-'
emotion-faculty (:r-'{g\'-Manas) or Bhakti, and Cognitive
faculty (F1a-Gnana) or Intelligence—operate duriné~ the'
process of Pravritti and Nivritti and are together known as
Sankhya (arg:&a); the fourth or the Intuitional faculty
(st=a<h-Avyaktam) of the Aspirant, which is Synthetic or
Integral’ (lﬁﬂ Yoga) enables the synthetic approach to be’
achieved. The Science dealing with 'these' two——Sankhya"
(m‘g»tu) and Yoga (zﬁn) or Nanatwam (a‘mka) or Trztwam
(1) and Ekatwam (9%), is Yoga-Brahina-Vidya (!ﬁiTa’gx
f%m) or the Synthetlc Science ‘of the Absolute. o

8
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 Quest by receiving the great.  Occult Teaching by bemg

; Suddha ({gg)—the practxce also so called accordingly.
: S_qmnyasa (Q“_mq) which is 1mpersona1 action for the world’s

- (WHIS-9%), and (6) Maha-Dharma (Rg1-a#7)—is modified

e has
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<« The Aspirant or the Upasaka (SQTH%) 1s helped in this

bestOch with appropriate Deekshas (?"1&11) or initiations—=
both by Suddhacharyas—and Abhyasa (#¥a18) or practice on
his part.~ The ‘initiations are manifold and are performed by
the transfetence by ‘a Suddha-Gurn (ZZTR) of 'the light of
Initiation (ga; Sukra or @%ig;-]yotirdnu), from him to the
prime ‘plexus (a‘aIF}I-Brahmamndhm) of the Aspirant, either
by direct touch or otherwise'; at the same time, a Japa (;'x'iq)
or intoning of an appropriate mystic syllable ('{331&1!- Elaksha-
ra) is enjoined as a part of the ceremony ; where the Asplrant ‘4
is ripe for it, the act of initiation on the part of Suddha-Guru

and a spiritual experience on the part of the Aspirant are
51multa.neous. The Abhyasa (au‘qm) or practice consists in

the subllmatlon of faculties (@ﬂ%ﬁfﬂﬂ-Koshasamkramana)'
by intensive meditation or Dhyana - (‘cﬂ'lﬂ) on the triple
Aspect of Dlvmlty-—Saguna (aqm), Nirguna (ﬁ{gm) apd

weal and Tyaga .(Eﬂm) which is absolute  Samarpana
(gq&ﬂi) or surrender or consecration of himself to the Divi-
nity, these two alone fecilitate the due effectual performance
of meditation or Dhyana (¥a17) referred to above ; the teach- 4
ing consisting.-of (1) Bhagavad-Dharma (anag- 'JH), (2)
Swa-Dharma ((ar-'a:r) (3) Samatma-Dharma (HNTW-W) :
(4) Siksha-Dharma (fnar-aq), (5) Paramacharya-Dharma:

to suit the Aspirant's capacity .to receive it in terms of his
four faculties originated by the twenty-four Tatwas (=) sy

- - .
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4s such, the teaching or Dharma multiplying four-fold is'elabo-
rated ‘into’ twenty-four. Dharmas which ‘are’ known /in' the
agpregate—Gayatri (mzreﬁ). Of all works' dealing with
tevealed Teaching, the Gita alone deals completely with
these twenty-four Dhﬁr'mas; and as such Srimad Bhagavad
‘Gita is the most precious heritage of humanity. '

The Upasya'vastu (aqrma'{g) or Brahm is descr1bed
in the Gita, in terms of Om Tat Sat (3?! GQBB‘\) Tat (aa)
is Its Omnific or Manifest aspect to be realised by Saguna-
dhyana (Ggmmﬂ) Sat(gt—{) is its Immanent or Omniscient or
Abstractive aspect to be realised by Nirgunadhyana (E[gm-,
‘S!TIFI), while Om (Sﬁ) or its Synthetic or Transcendent or
Absolute aspect is approched by Suddhadhayana (Zgeara).
In other words, the four Purusharthas (3&a14t:)—Dharma
(aﬁ'), Artha (%), Kama (%1%), and Moksha (&), as also
’the. fifth—Prapts (qrﬁ'{) are secured by the practice of Yoga-
Brahma-Vidya herein Saroopya (Hl"@‘ﬁ) or Karma-Kat-
valya (asq-maq), Saujya (Gng'q) or Bhakti-Kaivalya
(wifse- ﬁeﬁ), and Salokya (HI@EPJ) or Gnana-Kawalya
'(FJIH—%EI‘GG) are the fruition of Suddha-Sankhya (g@;-mgj\lea)
method of Upasana (I91&1) securing to the aspirant the

four Purusharthas; while Sameepya (Hnﬁw) or Atma-

| Kaivalya (@w@-33s7) or Brahma-Prapti (a@-sifd), the

fifth Purushartha,  is secured by Suddha-Yoga-Upasana

(gg-AT-3uraar),

This Upasana (3'1!&'?{1) leading to Bmhma Praptz (agx-
qifg) is known in the Suddha literature as Suddhadwzta

Nishta (ggrga-ﬁgr) Jagat or Samsara ([T or HHR)——thep
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World-Prbcess—-being an emanation ‘from,the Suddha (Absolute
or : Transcendent) Brahm, is very geal, though changeful, and °
results from the interplay as between the Life-Principle (-
Atma) and Matter (Q@%—Pmkmtz), the aspirant, being a
Jiva (sia) and even a fragment of the Full (Poorna-!{m),
which is Brahm, yearns in his eternal ' quest through Samsara
toward the fullness by an endless app’roxima._tion.,to the-
Absolute——(Sameepya Gnﬁt!l) ‘ '

The last verse of this Shatka (Chapter 25—-—25) 1s the
cream of the Great Teaching, and has been regarded as the
Gayatn of the Gita. !

_This is a summary of Ar]unas questlonalre and the
51gmf1cance of the Lord’s Teaching in answer thereto. Yat:
sreyasyat N ischitam Broohi Tan Mae etc. (uE[ WA TG fataa
afé a=H etc. ) is the key note of the asplrant-warrrlor s enquiry..
ThlS statement mainly has reference to the asplratlon eon
Arjuna’s part to know, as far as possible, the nature of
Suddha or Supreme Brahm, to know the relation of himself as
Representative of Humanity and, as one of it, to the Brahm,
and his place in the Great Plan, and to be taught the one:
éertain method of realisation. In answer ‘to this was the
Lord's Teaching about the cosmic immanence of the Brahm:
in it Causal aspect, its Manifest Aspect as Avataras and the
Hierarchy, its Samsaric or Objective (Pra}vrittifPara) aspec-
‘2 tal, as also its Abstractive (Nivritti-Para) aspectal in the:

_the. aspu"ant’s ‘progressive -treading the four-fold path of
: dlsmpleshlp are set forth emphatically in unmlstakeable terms;
.along vﬁth this, in  His great mercy and.grace, the Lord has.

Rs_c,ArmJLAi'mN

revealed the true and direct method, whereby, the asplrant is ‘

enabled to achieve Brahma- ,Sameepya or proximity to Btahm,
thereby co-operating in the ‘Great Plan of the Cosmos ; the

Teaching with regard to this technique is alluded to in ‘each .

Chapter, while the whole' revelation of it is made available*iﬁ‘

the Moksha Gita (X). Akshara Gita (XVI), Ra]a-Vldya G 'g,
(XVII) and Yoga Gita (XXV).

ThlS is the great Occult Science of Raja-Yoga, accomplr’, ‘
shed partly by the aspirant’s endeavour, and,more so, by the_‘
help of suitable initiations, administered by the great Dwme

Suddha ‘Dharma Mandalam under the direction . of Bhagavan
Sri Narayana of Parabrahmic Essence, irradiating with its

Shrine is; established in the holy precincts of the Badan
Ashram amid the Himalayas, . i R g

At arfea: afas QUESH
Aum Shanti Shanti Shanti.

i«,é’
effulgence that is Sri Yoga Devi and Nara, whose temporal*f :
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% M araara
- Net: ’Vetz .

. (Para Brahm)—-—Suddha-Brahm——(Ekam, :

Adw;tly%m, Dwitadwita-Vivarjitham),

Ef?'hma.-Shakti (Yogini or Yoga-Maya) abide in synthesis. .. :

il s
‘ FERE " Shakti
Suddha-Atma.
e . This triple Manifestation is known in occult hterattfre as‘v
Suddha Dharma Mandalam. Constxtutmg Apara-Brahm in’

Sanatanam,

therevelatxons, this Trio is known as Vastu-Traya, thls triple

?Sﬁed repeats itself as such in every individual ias in every
oka.

Here Suddha-Atma is the Purusha, and Suddha- Anatma
' is Prakriti or Suddha- -Avyakta or Moola-Prakriti; and thelr
interplay releases the various aspects of Brahma-Shakti.

Suddha-Avyaktam is the abode of the Purusha, and is
called Anandamaya-Loka or Kosa, ‘wherefrom the Purusha
often integrates to the—

SUDDHA BRAHM

Purusha, We may, therefdré, start for our

| consideration from the integrating or

Paramatma. Samashti-Para Purusha, and our study

A tJm. is directed to the understanding of Para-

l matma who is also the Purusha in its

Jeevatma. Suddba or Samashti-Para aspect ; while

kit | in its Vyashti-Para (Samsaric) aspect it
Aksharatma. is Saguna and Nirguna being Asuddha.

where Brahm and

i
\
&
b
iy

; ROTES ki

: In sacred hterature. (V:de Mahabharata, ﬁntxparva
etc.) the Purusha aspect 1s also denominated as” Maha Purd-

sha, Maha- Narayana and ‘Kshetragna'; so that, as® with th“i',t .
Purusha aspect, there are named four Samsaric ’VIamfestaflons %
The following table illustrates

. this variety in the naming of the Purusha aspect WIth the
other respective corresponden\.es o

in each of the latter three.

AEIgER

Each of these five aspects of Apara-Brahm has its own
grade or Prakriti, and functions with corresponding ‘Shakti in
the Macrocosmic-Lokas; so also, in the Microcosm of the
Aspirant, these are present; the aspirant’s assiduous applica-
tion enables the development through progressively subtilising

the sheaths or Kbsas, five in ﬁumber (viz. Annamay'a','Prana-r

.....

to Bra.hma-Prapu or Brahma-Sameepya, being the highest -
attainment. ; Brahma-Sameepya signifies the eternal approxi-;
mation to the Absolute-Suddha- Brahm oy

116 .

gEq FERIan ,
; "Pu’rusha Maha-Narayana Maha Pwrusha Kshetlragmz ,
e | AmAREe ang%a gia :
; Paramatma wYoga-Narayana Vasz|¢deta Tmiiya
|RAT | L AR afqeg g (e
Atma | Nara-Narayana Aniruddha Pragna .
e i WO | g
sitaears 7 Ag-ATEIn SgA as|g
v eevatma Brahma-Narayana| Pradyumna Teijasa
B ' |
aaw'm L AEa e fasm
Aksharatama N arayana Sankarshanz Viswa

“ Tor 'a dlagramatlc representatxon ‘of this division, see

- Table I, in page, 129.-

<4
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2. Prakriti is Matter, which in the World-Process
consists of various levels as could be seen from a reference to
the Tables, in pages 129 and 130. World-Process or Samsara
(ém{) is Satya (GEH)——truth, though Anitya(sifaeg)—changing
and Asukha (@7g@)—unblissful.

3. Shakti. Similarly, varying levels of Prakriti impac-
ted by the Atma or the Life-Principle engender the release of
Shaktis (ﬂfﬁa), named accordingly thus.

Brahma-Shakti or Ma or Maya (Potential).

Nivritti-para or Pravriti-para or

Abstractive, Concretive.
Yoga-Shakti
(Dhriti) | | |
Daivi Esha Gunamayee
! | I
Satwa Rajas Tamas
—— e !
(Shraddha)
- -~ -
(Buddhi}

241 291 qURA ®F FAT @A || 10—2 4|

4. Pratyagatma. This has reference to that aspect of
the Life-Principle related to every individual aspirant in his
evolutionary career.

5. Ahankara. This word literally means I-NESS, signi-
fying generally Self-Consciousness. In the Para-Brahm, the
Maha Sanklpa (qz“mgjfﬁq) or the great ideation is projected
thence as Bahusyam Prajayeti (E{g{ilﬁ ga‘ﬁiﬁr)——-let Me be-
come many ; in the Purusha this is expressed as ' Samoham "
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(®ATE)," " Ekoham” (TH1%); in the Paramatma, this is reflected by
the use of the word “Aham’ (%g) used in reference with the
Omnific, Omnipresent, Omniscient and Omnipotent aspects;
and, in the Avatara-Purusha, this condition is in relation to a
specific readjustment of the evolutionary law; and in the
Adhikara-Purushas, this is mostly so with reference to the

governance and initiations; these aspects of Ahankara or Self-

Consciousness are known in sacred literature as ‘‘Suddha-Ahan-
kara.” In the Jagat-Samsara or the World-Process of evolu-
tion, where the trigunic influences govern the normal huma-
nity, this Self-Consciousness is limited by personal motivation,
and is thereafter called '* Asuddha-Ahankara ’ i.e. asuric in
its nature, which may be described as egotism, selfishness,
separativeness, Swartha Dosha ({:aﬁIFI\TE{), Karpanaya Dosha
(Eﬁﬁtm?:m), Klibya (%EZT), Vishama (f:q'n:l) etc.; the reverse
of these, whose dominant note is impersonal motivation and
action, which 1s therefore, Daiva, leads to liberation from
bondage as imposed by the above mentioned asuric or Asud-

dha-Ahankara. Hence the all-pervasive nature of ‘‘ Ahan-

kara-Tatwa,” (AEFR-d<a) generally in all the four Tatwa-
kootas, as shown in the Table, in page 12. In the study of
the Gita, these shades of differences must be attended to with
reference to the context.

6. Mahavakyas or the Great Aphorisms. The
Suddha Mahavakyas are three, as follows :—

(a) a4 qw@leaz aa. (Sarvam Tat Khalvidam Brahm)
All this is verily Brahm.

(b) Hé azirawias  (Sarvam Brahma Swabhavajam)
All be of the nature of Brahm.

(c) |& s1azq® (Sarvam Avasyakam).
All is Necessity.



122 SRI BHAGAVAD GITA

7. Bhagavad Dharma. This comprises the Lord’s four-
fold Manifestation, as set forth in the Nara-Narayana Dharma
Gita, as also His Advents or epochal Incarnations to direct
the course of evolution at critical junctures, detailed in Ava-
tara Gita ; this Dharma similarly includes the institution of
Divine Hierarchy in respect of the governapce of the Cosmos in
general, and during an Advent or as between any two Advents,
as described in the Adhikara Gita. These are empowered to ad-
minister as Lokadhikaris (F@#a#1R), Vidyadhikaris (faafa-
Eﬂﬁ), and Deekshadhikaris (a?rmfi‘ﬁﬂfi) The Science which
deals with these aspects is known as Bhagavad Shastra on
which emphasis is laid in the discourse.

8. Raja-Yoga. It must be clearly understood that Raja-
Yoga, which the Lord mentions in the Gita, is distinct and
different from Ashtanga-Yoga mentioned in the Upanishads
and that mentioned in Patanjali Yoga-sootras or aphorisms.
There should be no confusion whatsoever on this head.

9. Vyavasayas or the various functionings in the

World-Process are three as follows :—

Vyavasayas.

B ,, | ,

l l 1
Pravritti-para or Nivritti-para or Yoga-para or
Dakshinayana or Uttarayana or Parayana or

Bhava, Abhava, Samabhava,
Objective. Subjective. Synthetic.

10. Dhyana or Meditation is three-fold as under :—

Dhyana.

| l l

Saguna Nirguna Suddha
(Formful) (Immanent) (Transcendent)
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11. Purusharthas or the resulting fruition of acts of
the aspirants are five as under.

Purushlarthas,
S . | N |
Dharma Artha Kama Moksha Prapti
l |
Jeevanmukti Videhamukti k

Saroopya or Saujya or Salokya or Sameepya or
Karma- Bhakti- Gnana- Yoga-
Kaivalya. Kaivalya. Kaivalya. Kaivalya.

12. Nishtas are in the main two as under :—

Nishta
| .
i ]
Sankhya or Yoga or
Vishama Sama
(Analysis) (Synthesis)

— l A—

I
Karma Bhakti Gnana
13. (a) Karma-Yoga or Abhyasa-Yoga or Samnyasa-Y oga.
(b) Bhakti-Yoga or Sthirya-Yoga or Vibhooti-Y oga.
(c) Gnana-Yoga or Samya-Yoga or Buddhi-Yoga.
(d) Atma-Yoga or Brahm-Yoga or Raja-Yoga.
14. Pranayama is varied as follows:—

Pranayama.
1
|
|

o l ]

Prakrita Atmeeya Suddha

Each of these has three essentials viz. Pooraka, Kumbhaka
and Rechaka.
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Prakrita-Pranayama consists mainly in the regulation
and control of breath. Pooraka is infilling, Kumbhaka is

retaining, and Rechaka is expelling of breath. Atmeeya-

Pranayama consists in the resolution of the Senses into the
Manas group, and in turn of the latter into the Mahat group,
with a view to vision the light of the Life-Principle or Atma.
This pranayama is a necessary compliment to Suddha-
Pranayama, where Pooraka represents the infilling of Sarva-
Bhavana, Kumbhaka signifies the retention of the tran-
scendent Bhavana, while Rechaka connotes the expelling of
the multiplicities.

Prakyita-Pranayama gives siddhis or powers of khechari
or levitation, anima, mahima etc. A¢tmeeya~-Pranayama is the
disciplining of the three faculties viz. Indriya, Manas and
Mahat ; while Suddha-Pranayama is through the transcen-
dent ideation as expressed in the great Suddha Mahavakyas.
Raja-Yoga proper is effected through Suddha-Pranayama.

15. Satwa, Rajas and Tamas. Satwais light of
gnana (knowledge), or sukha, tranquility, and makes for
Nivritti. Rajas is desire and its species, agitation and
actioning (karma), while Tamas is inertia, ignorance,
perversion etc., both of these two constitute Pravritts.

Pravritti and Nivritti, when free from Karpanya-Dosha
or Swartha-Dhosha—the personal attitude with a view
to achieve the fruit of actions for oneself, are known as

‘Suddha-Pravritti and Suddha-Nivritti. A misunderstanding

of this term ‘‘ Karpanya Dosha® has led to a chaotic inter-
pretation of Yoga-Brahma-Vidya as detailed in the Gita.
It is explained as “Kripana phala hetavaha” (FIOT ®&

}'aa) This word occurs in the Mahabharata, Udyoga Parva,
where the correct significance of it is abundantly evident.

16. Yagna, Tapas, and Dana. Ordinarily Yagna consti-
tutes an act of invocation of a higher power, accompanied

.
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with its propitiation by offering of a sacrifice, service etc.; in
Yoga-Brahma-Vidya, it means invocation of the Supremg
Power—Brahm, accompained with action through the know-
ledge or recognition of Its immanence.

Tapas is an act of austerity with a view to purify the
Indriya, Manas and Buddhi. [t is of the nature of enquiry
and investigation in regard to the fundamentals of the World-
Process by one, in Yoga-Brahma-Vidya as explained.

Dana generally is an act of charity by one to another; in
Yoga Brahma-Vidya it is the dedication of the Jiva to the
Brahm,(ﬂ'g{vmmq&dr)which is siginified by surrender(ZROTATA)

17. Swaroopa and Swabhava. Swaroopa pertains
to Prakritic or material stimulation, while Swabhava pertains
to Atmic or spiritual urge.

18. Suddha-Adwita-Nishta. Every one of usasa Jiva
(sfa) is a fragment (20 of the Brahm; and the path is the
World-Process with its verities, wherethrough the fragment
strives to catch glimpses of the Full (731); this is the quest
eternal (Life); and Brahma-Sameepya or progressive approxi-
mation to the Absolute is the fruition called variously as
Ananda, (93), Amirta (37q) etc. The Full is Ananda, and

the fragment, being as such. increasingly partakes of it. The
practice of this is Suddh-Adwita-Nishta.

And they know not but err who deem the great World-
Process (Samsara) as illusion or unreality; also they who
deem the fragment as not akin but apart, or that
“ Amsatwa ” is itself * Poornatwa,” not being so recognised
through the veil of ITllusion—maya in the aspirant. There is
no illusion in Brahm, which is &% (Satvam) T (Grnanam)

and sq=q (Anantam).
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APPENDIX.

A. THE GREAT HIERARCHY.

Mention, regarding the Great Hierarchy, is madein the
‘Gita in the following two slokas:—

HTGA: [ TH T AATEIAT |
AETAT ATAAT AT9T AT IF SAT TAT 4 4-6 1)
The ancient Seven Rishis, also the Four Manus, the Madbhavas,
the Manasas, and the Jathas—under whose supervision these beings

{(abide).
ATFATT TV GE QIEATATIE: |
F=T FAANT AT frgIRQETTE N 4-7 0
By Me, the Quarternary Order has been instituted on the func-
tional basis of Gnana and Icha (Guna) and Kriva (Karma) ; know Me
as the Divine Originator thereof, as also its Annuller (Synthesiser).
The central Divine Hierarchy is constituted with Bhaga-
van Sri Narayana, the Representative of Suddha-Brahm,"as
the Supreme Head for the progressive evolution of the World-
Process. Among the bodies of the Hierarchy or Adepts under
His supreme direction, a quarternary* and septenary group-
ing obtain for the spiritual and material government of the
Cosmos. Detailed and interesting information is available in
the Sanatana Dharma Depika, Volumes 1 and 3. The Tables
I1, 111, IV, V and VI illustrate this.

B. DEEKSHAS.

Bhagavan Sri Narayana is the one Initiator from whom
all initiations emanate, Initiation or Deeksha involves a

* Note. The four fold division obtains in the World-Process as a
whole ; and its significance is not restricted to what is now held to
be the ‘‘ Caste System '’ generally.

'y
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‘Guru and an Aspirant of the proper typs. Initiation thus

bestowed enlarges the range of the Aspirant’s consciousness
(vision and intuition). The act of ivitiation signifies a con-
crete transference and placement of the light of Initiation
(Sukra or Jyothi) from the store- house of the initiator (Anu-
shtana-Sanku) to the aspirant’s Atma-Sanku or Sthana-Bindu
(i. e.) the receiving plexus ; coupled with the earnest endea-
veour of the initiated neophyte, the particle of light grows in
intensity. That the initiator may so effectively accomplish
the initiation, he should have in himself a vast resorvoir or
storehouse of this ““ divya-shakthi” acquired through great
and long practices, and such initiators are among the Suddhas
only. The power of such initiation cobtains through succes-
sive births of the disciple ; it may also be noted that the effi-
cacy of the disciple’s initiation is such as to effectively influ-
ence the members of his tamily also. Every aspirant during
some cycle of his life in his evolution is bound through His
grace to be initiated by a Suddhacharya, whereafter alone he
commences directly on the true path leading to Brahma-
praf;ti.

The Gita in this connection also deals with ‘Kosa-San-
kramanam’ (Eﬁmaisqm) or alignment of sheaths, as a result
of such initiations according to the Kosha or vehicles of the
aspirant ; detailed information of which may be had from
Sanatana Dharma Deepika, Vol. I, II, and III.

The Table VI illustrates the various Deekshas.
C. DARSANA, VIDYA, SHASTRA, AND KALA.

Darsana includes these three main categories viz Brahma,
Atmeeya and Prakrita. The expression ““Darsana’’ con-
notes that which reveals or revelation. Each of these Dar-
sanas generally comprises Vidya or Science, Shastra or the
mode of application, and Kala the application proper. The
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Table VII  gives a complete idea of the placement of

the Vedas, Vedangas, Upanishads and the thirty two Brahma-

vidyas etc. The Shastra mentioned by the Lord in the Gita
in the following two slokas pertains to Bhagavad-Shastra.
See Table VII.
7 ST A FIHEWA: |
T | fafgmaita = a@ 7 o afm 825 4
He, (aspirant) who does action motivated by (
undheeding the ordinances of Shastra (

attains not the Siddhi (Vibhooti Yoga—vision of Cosmic Beatitudes),
nor Sukha (Bliss of Knowledge), nor Brahmic approximation,

GEATSSIE TAW § FEiEsTafemt |
TTEAT AECPIATE F0 FIEITERT 1 8-26 1
the Bhagvad Shastra is thy authority to decree the

commission (Pravritti) and omission (Nivritti) of actions (by thee) :
knowing the revealed word of the Shastra, thou art competent to en-

gage thyself in the world-process.
D. SACRAMENTS.
The chief virtue of Suddha Sacraments consists in the
fact that these, properly and duly administered by Suddha-
charyas, accelerate progressively the development both Spiri-
tual and material of the aspirants. Not only this, these sacra-
ments eminently make for necessary evolutionary modifica-
tions of pre-natal tendencies, if obstructive in the vehicular
building of the foetus. Post-birth sacraments infuse the
necessary influences to continue the pre-natal sacraments.
Where this is not necessary to any great extent by way of
modification, these two-fold sacraments befit the person for
bettering and advancing evolutionary growth positively. The
post-mortem sacraments control the evolution of the disem-
bodied Jiva in the other worlds till by the law of Karma,
suitable physical vehicles are moulded for further evolution of

Jiva. See Table VIII.

personal) desire,
Bhagvad or Suddha Shastra),

Hence,

TABLE 1.
Suddha Brahm—3%—Para Brahm

I

Apara Brahm

Annamaya Kosha or Loka —!
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Aksharatma

, functions through Daivi-Prakriti
y normally in the Gunamayee-

-Purushas in the Esha-Prakriti ; and Humanit

the creative and othar aspects of the Purusha

the Avatara

NoTE :—Paramatma,

nd Mahat primarily,

Nirguna signifies the transcendence

Satwa, Rajas and Tamas operate.

rakriti, where the trigunas,

f trigunas.




TABLE IL

) COSMOGENESIS.
Neti - Neti ’
Suddha Brahm or

Para Brahm -— Suddha Avyakta

Samashti-para

|
Moola Prakriti of‘ — =

Apara Brahm
Pranava-Loka — Asuddha Avyakta — Sat-Loka —
(Ananda-maya) Vyashti-para Prajapatya t
‘ —
‘ |
'— Chit-Loka
Vaikuntha

' |
\

Nada-Loka —
Characterised by Kala and ,

Vidyas (Vignana-maya) i

Brahmanda

1 |— Ananda-Loka
Kailasa i

— Lokadhikari

Lokadhikari 1 @
Maha-Brahma ; =
Vidyadhikari :
Kumaras ; £

g

— Lokadhikari -
Maha-Vishnu ; &
Vidyadhikari ‘3
— Narayana ; 2
ks

<

3

Maha-Siva ;
Vidyadhikari

'— Dakshinamurti; J

Bindu-Loka.
Characterised as the seat of Sudarsana of thousand spokes} Brahma,

i1 Brahmanda

whence is suspended the great sootra or thread in which

the five lower worlds are strung—(Mano-maya)

|
(a) Sabda-Loka.

| Brahmanda
Char: cterised by (Akasa) Ether

. Brahmanda (b) Nirmale-Loka.
Characterised by (Mahaprana) Air, the
seat of the manufacture of yoga-beejas
for Nadi-Vidya

1 Brahmanda (c) Mahasuddha-Loka.

Characterised by (Tejas) Fire, the seat of
the manufacture of Tejas-yoga beejas

il — Satyam,
1 Brahmanda (d) Suddha-Loka. ‘
Characterised by (Ap) Water — Tapa,
l} — Janah,
, ‘
nr Brahmanda (e) Parthiva-Loka. -———|— Mabhar,
Characterised by (Annamaya) Earth- .
3 — Suvah
particles '
— Bhuva,
- Bhoo,

oTE.—The Lokas (a to e) only are septenary in their consti-
tution as obtains in Parthiva-Loka, and quarternary

(Gnana, Icha, Kriya, and Yoga) in their avastha or
condition and in Vyavasaya.

Vishnu,
Siva.

Presided by Narada with
eighte-n Secretaries
Presided by Vamadeva with
eighteen Secretaries
Presided by Kasyapa with
eighteen Secretaries
Presided by Chandabhanu
with eighteen Secretaries
Presided by Kaladeva with
eighteen Sectetaries
Presided by Subrahmanya
with eighteen Secretaries
T'resided by Devapi with
eighteen Sacretaries

o€l

1€1

/N
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The Central Divine Hierarchy of which Bhagavan Sri Narayana is the Supreme Head.
Brahma Roopa or Bhagallvad Roopa (‘m5§ -@q)

NARAYANA.
(Bhagavad Cnarma)

The Siddha Assis-
tants inspired are
collectively known as
Vajradevas, Mukta
devas anid Edamanas,
who are of both sex
and are six in num-

Yoga DEvVI. DAKSHINAMURTHI.
(Vyavasaya Shakti) (Suddha Dharmal)
The Siddha Assis-
tants inspired by

[

Four KUMARAS.
(Nivritti Dharma)

The Siddha Assistants|The Siddha Aassis-
inspired by Dakshi-|tants inspired by the
are known|Kumaras are known

ber :(—

. Naradeva

. Madhushyanda
Tepana
Reemkhana
Yeranda
Rangadeva.

AU WN -

Yogadevi are known
as Pravala devas of

both sex and are
Grahasthas, six in
number :—

1, Mokshadeva
2, Narmada

3. Yoganayaka
4. Dasanatha
5. Nandeerat
6. Madhunatha

namurthi

as Vidooryadevas and|as

Pushpadevas or

are all males (parama-|Deva yogis and are

hamsas) five
ber :—

1. Nandee
2, Nagarjuna
3. Thanee

4. Tapahprabhu
5. Yagnanandana

in num-/all males (celebates)
land are four in num-

ber : —

1. Navanayaka
(Kapila)

2, Yagnada

3. Nakshara

4, Yakshara.

NARA.

(Pravritti Dharma)

The
tants

Siddha Assis-
inspired by

Nara are known as
Ratnadevas and are
all males (vanapras-

thas)
ber :—

1:
2

3,
4,

four in num-

el

Devapi
Yavana
Panasa
Nandibhadra.

A group of seven Siddhas, collectively known as Padmadevas, are inspired by all the Five, and are

Sanyasis.

They propagate

Suddha Yoga Brahma - Vidya and administer Suddha-Deekshas.

They are

(1) Badara, (2) Geeshpati, (3) Vanajekshana, (4) Vayana, (5) Narada, (6) Chandrabhanu, and (7) Rama.

These thirty-two prime Siddhas have innumerable assistants of which the chief

are the seven

Presidents of the worlds (Lokanathas), each witly their eighteen Assistants (see Table II) and the eight
Regents in each of the five villages in the Himalayas (see Table IV).

TABLE

IV.

The Himalayas, the Head Quarters of the Suddha Dharma Mandalam of which Bha-
gavan Sri Narayara is the Supreme Head, consists of three areas known as (1) Dakshina Badari,
where the temple of Badrinath stands, (2) Visala Badari, westward near the Kashmere plateau, and
(3) Uttaratadari, where the Lord Narayana, with Sri Yoga Devi, Nara, Dakshipamurthi and four
Kumaras resides. There are five villages within these three areas namely (1) Pamala, (2) Shambala,

(3) Sankbala, (4) Kalapa and (5) Brahmala.
viz., (1) The Director, (2) The King, (3) The Librarian,

There are eight officers in each of these five villages
(4) The Physician, (5) Astrologer,

(6) Expounder of Dharma Shastra, (7) Master of Rituals and (8) Promulgator of Yoga-Vidya.

The Director

The King

The Librarian

The Physician

Astrologer

. Expounder of

Dharma Shastras

. Friest or Master
of Rituals

8. Promulgator of

Yoga-Vidya

N oLk W

THE HIMALAYAS.

|

|

Pamala.

Bhujanga
Bhadrasena
Rudradatta
Bharadwaja
Konkana
Pingala

yNimini

Swetaketu

Shambala.

Chandrasekhara
Devapi
Sambooka
Patanjali
Brahadbhanu
Hamsa yogi

Kalpakara

Vamadeva

Sankhala.

|
|

Dravida
Dami
Markandeya
Nagarjuna
Somatheertha
Mitreya

Dakshi
Bhadraketu

ﬂ
Kalapa.
|

Kumbhayoni
Maruta
Aswatthama
Kalayasa
Neela
Syonaka

Bheeshmaka

Dharmaketu

€€l

Brahmala.

Vyasa
Janaka
Hayagriva
Dhanvantri
Devalaka
Veshapati

Kamalaksha

Vasishtg




TABLE V.

The Four Manus, the Saptarishis, Madbhavas, Manasas and Jathas come under the
category of Vidyadhikaris.

MANU

[ 1
Bhagavad Manu. Suddha Manu. Nivritti Manu. Pravritti Manu

B'hagavan Narayana Pre- Dakshinamurthy as (q¢) The Fcur Kumaras viz,, Nara.
sident of the three Manus Kapila, (b)) Brahmayagna, (1) Sanaka, (2) Sanan-
—in the aspect of (@) Nara- (c) Suvala and (d) Narada. dana, (3) Sanatsujata,

yana, (b) Nara, (¢) Hari, Their assistants seven in and (4) Sanatkumara,
and (d) Krishna. These number and known as with three others viz.,
alone appear as Avataras, Madbhavas are:— (1) Sanaha, (2) Kapila
and are also known as 1. Savita and (3) Sanatna, making
Madbhc'was‘ Sri Krishna 2. Parameshti a total of seven are
and Arjuna are the (Amsa) 3. Narada known as Masnasas.
avataras of Narayana and 4. Janaka
Nara respectively. (This 5. Bharata |
Sri Krishna, the Charioteer 6. Suka |
of Arjuna, is different from 7. Vyasa.
the other Krishna (d).
| l
The Fourteen Manus. Manuputras, Devatas. Saptarishis.

(1)Swayambhu, (2) Swarochisha,
(3) Uttama, (4) Tamasa, (5) Ri-
vala, (6) Chakshusha, (7) Viva-
swata, (8) Savarni (9) Daksha-
savarni, (10) Brahmasavarni,
(11) Dharmasavarni, (12) Row-
dri, (13) Rowchyaka, and (14)

¥eI

Bhowma.
|
8 I I l | l l [
g | Vasudeva Narayana Ardhanare- Fayagriva Pavaka Ananta Sanatana
« eswara
=
o 4 Ambara Dharma Digambara Yaksha Kalayaksha  Chandrabhanu Vibavasu
4 | presides on presides on presides on  presides on presideson presides on presides on
g | (1) Vasudeva (2) Narayani (3) Mahabhadra (4) Go-Rekha (5) Vajra § (6) Swara (7) Sookshma
0 | ITekha Relkha Re‘kha l Rlekha Re]i(ha Re!kha
1 Aryama—! 1. Damo-—| 1.Siva —| 1.Hiran —| 1. Kasha —| 1. Maha-— 1. Maree- ==
[ dara § yahasta 1 hanu i chi |
2. Narada—; 2. Dhar- —| 2.Siva. —| 2 Sandi —| . 2. Kapin — 2. Man- — 2, Atri —|
i,_; ma . yana 5 lya 5 jalada |g dha b= =
3. Soma — g 3. Kana- — T 3.Siva- — 93. Jari  — & 3. Bhrigu — 2 3. Jabali -—| 2 3. Ang- —|¢
{¢ ka l_‘é ksha < thari = < g irasa S
4, Vishw- —| % 4. Sankh —|™ 4, Siva- —|2 4. Sara- —l|p 4. Kar- ———?; 4. Bada- — = 4. Pula- —|™ e
anara | alayana | priva |  dwata <« lkataka lomasa . stya G
5. Hari ——i_c_g 5. Brihas —| ¢ 5. Sivanna-—@ 5. Arka- —|= 5. Madhu—| £ 5. Manyu—| @ 5. Pulaha — g
% pati 9 © danta = = B =
6. Nandi —® 6. Viroo- — |z 6. Siva- —|¢ 6. Vyag- —\ﬁ 6. Dad- —|2 6. Upa- —|i 6. Kratu — O
| paksha | dharma hrapada heechi manyu
7. Jaya — 7.Gan- — 7.Siva- -- 7. Brahma-| 7 Gow- —| 7 Sethu-—| 7. Vasi- —
' dharwa | teertha danda | thuma | karna - ! shta

* Vasudeva and others are known as the first group of Super Sikhandis ; and Ambara and others are

the second group; while the seven groups of seven Rekhacharyas commencing with Aryama are known
as Sikhandis.

§ The Lord of this Rekha has eight assistants viz., 1. Saraswata, 2. Geeshpati. 3. Vibhudha, 4 Budha-
5. Kanva, 6. Katyayana, 7. £anakanka, 8. Konkana; and the five delegates from him to the aspirants
.are, 1, Parada, 2. Paradeshi, 3. Parayana, 4. Paraspruha, 5, Paramdhama.

NoTeE.—The group of seven Chitra Sikhandis and the seven groups of eighteen secretaries
(naking a total of 126) of the seven lokas Bhoo etc in Table 1I, together are known as Jathas. These
septecary groups have their different colours as stated, as also mandalas or konas. Detailed information
is avaiblale in Sanatana Dharma Deepika Vols.1 and 3.




TABLE VI.

DEEKSHAS
—_—
Dharma-para Karma-para Arthal~para
I
Atmeeya Prakrita
I [ ST : ¢ l |
Yoga devi Aditya Soma Su?;ra Agni Vayu Prithvi
I S o
i
SxddhaiDeeksha Kumara-Deeksha Narayana-Deeksha
Adhikaraleeksha Atma Dleeksha (Va N Id : Vid ! Deek- Vid |
-De ma.- 5 - ada- idya-Deek- idyadhidevata-Deeksha. e
(Dharmaketu & sistha, Vamadeva Deeksha sha (Mantra- (B};lagavat-Swaro:p:- ‘ &
Bhad?aketu) & Swetaketu) Deeksha) Deeksha)
[ I N
Akshara Jeeva Ekakshara Visesha Ananda-Yoga Matrika-Yoga
51 Kinds. , 51 Kinds.
S S PR ) .
anku- charyadatta ashti- 1tagni Ahara- Ach
Grahanam Swikruta Grahana Niyama D:r:arny: ’
— e 45 Others
- I
Kashaya Yoga-Sutra Kamandalu Pavitra Yoga-Danda Yagna-Sutra
NoTE. The same varieties of deekshas

three—Soma, Aditya and Yogadevi.

pertaining to Sukra deeksha also obtain for the other

TABLE VII(a)

DARSANA
| N
Vidya Shaistra Kala (64 in number)
! ,
Palra Apara |
| (Pravritti para) Bhagavad Deva Shastra Arsha Shastra Yoga
l““—‘—"—‘" 5 32 Brahma- Shastra Bhak oéh Kor Shastra
vidyas whieh or akti Shastra arma or
Para}rivfx ({?p:;f{?;aor m};h}de 4 Sanatana or Shastra Maha
(Samashti or S IZh ra) Vedas, Ve- dharma Kama Shas- (Ramayana) Shastra
ioga pars} an yj e dangas, etc. Shastra tra and con- or
h i k = —— and Vedanta. or sists of Shi- Satya
Ma avda. sas . Suddha vam, Shaktam Shastra e
& an - Gna:_na AIc_ha Kriya 1 Shastra Vishnav am, (Maha. @
ayatri. (Nivritti para) | or Upanishads, bharata)
(Yoga- : Brahma etc.
Brahma ; Shastra
Vidya) ! or
f Atma
i Shastra

l
1

-

{See next page Table VIT b. )

NoTE.—All these Shastras have a further four fold divi-
sion, thus making up a total of 16 and these sixteen have to
be looked into on the basis of (1) Adhiloka, (2) Adhijyotisha
(3) Adhividya. (4) Adhipraja, (5) Adhyatma. Thus there are
eighty shastras.
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TABLE VII (b)

The thirty two Brahma Vidyas \!vith 108 Upavidyas are as under ;—

Sama Veda (Prakrita)

|
Rig. Veda (Atmeeya)

Yajur Veda (Atmeeya)

|
Atharva Veda(Yoga para)

Rakshasa etc.
marriages.

For further instructive information refer Sanatana Dharma Deepila Vol. II.

NoTE.—All these Sacraments have in the main three categories viz., Prakrita, Atmeeya and Suddha.

1. Dahara Vidya 16. Balakior atma- | | 30. Satyakama
2. Bhooma . rthini or Mahat | T ! 31. Suddha-vidya
2'4 %?;Ihwanam,.,' ()I;h;\ic:?%itér}l'z; or | Sukla KriThna 32. Gowni-}vidya
5. Panchagni ,, 17.(a) Jeeva vidya | 13 Isavasya 26. Saktha- l
6. Prana - (Sookshma) | 19 Sarvan- prakriti Rudra Hiranya
7. Upakosala , 1 (b) Ajeeva vidya taryami 27 Angushta. garba
8. Shodasakala,, | (Sthoola or 20. Jyotir linga | with
?bs&";‘éi;g:/id'y'a ‘ lzvfii{]afnf?iga) ‘j g; ﬁgreyi 28. Nachi- | thirty-three b
. 4 ! | . itya- ketasi Upavidyas o
11. Paran Jyothisha Upavidyas Brahma 29, Ananda-
12. Sandilya " 23. Akshistha maya
13. Purusha  ,, 24. Akshara with i
14. Antaraditya ,. 25. Atma- thirty-three |
15. Akasa " vidya Upavedas :
and sixteen with i
Upa vidyas seventeen .‘
Upavedas f
Norxk:—For further information on this head, refer Sanatana Dharma Deepika Vols, II & III,
TABLE VIII.
SACRAMENTS
| |
Upanayana or Vidyab- Post-mortem
hyasa (viz) Pertaining Vivaha or Rites.
to study | Marriage.
l I | i
Garbhadana. Janana or Anna-pra- Sura (associa- Asura (not so -
The rite pertaining  birth. sana or purifi- ted with rites) associated). o
to impregnation by Rites of Jata- cation of | =
the parents, in karma and food. | ]
wbich there are Namakarma Brahma.Vari- Daiva. Arsha. Prajapatya.
- other rites known ous kinds in pertain- pertain- pertaining
as Pumsavana,See- this such as ingtore- ing to to those ex-
mantonayana etc. pre and post marriage Rishis clusively
puberty, andof engaged in
Gandharva , widows Yogic-quest.



141
— < N =q.
;B,ﬁﬁ>7 ey E 2 — ]SS“I&I ) WHF qaa"ga. '
& . [ = x 1. HIS+{ . f;'raia?i I
-~ oY} | . o v
4 = c — g TN AGTHG TAAET 7 .
= - e © = ¥ hastram vi manujanpunaha.
£ g £ 85 | « & Ajanmamaranam yaccha shas ha sikshayet.
5 a o £ = R e athakalam yathavastham c : ted to
W S— - af —T | S Yathadesam ya G ich ought to be imparted
i > > = oy a ligion whic g . 1ssitu-
o - of Relig ble to vic
| < | = Saa 0 S That Science d to the end, suita
| & g3 2 as {from birth onward to the
& - l‘—’EEv i 7% SH pe;S(;Iace time and circumstance ;
. ——| & ues o ’ . EN
. —2 | % | <§ |-G RS .c q 7% 99w qaESiEEy |
(73 Ro_g | = ~ 9 ol Bo 2. 9" |19 % (Bikam.
> . ¥ 5% o :._-:6 é‘ E qulaqqcﬁaﬂ tyaksham sarvalow
s
- e To =R p‘: = tanant suddham pratya
i & _%' S t‘(:%'g ; Dharfz;:m ik;aa,;(;zaladam thamutra cha sanka:;an:« Realisble
j P ! o v « a av » endent, .
¢« | & —8— E%m‘s i %"‘—{ a s Sam Of which the Dharma is Eterm;l're'r;zgs%ereafter, bestoming
TR a S I —E% ; l, fruitful of auspiciousness he
3 « ) > e = I{]mversie;ne peace of brotherhood ;
< g the sup o .
A -2 - 3 . : IO |
S £ > 3. afg s agwna wdceargia aiqa "
—den 8 | Eg§ 3 7 geoafag wed 7w A = AR
. @ g o R S Gitetyahurvichakshanaha.

E e S i z ‘ Z-“g Q Thaddhisastram Mahatmano ktam na cha sambhavam
= < g < o = 8 - . . sastram, na sakta T
zZ | RES < @ ) Na vishnavamidam tmas as the Scien

R< | < £ /- | e a imed b the Great Maha 1 : t exclusively
o s m—a g Is acclaime by is Supreme Science is no

'_]H 8 v oC —z @ | >:‘ dealt with in the Gita. This u% i &

A il S I £ 2 | 9w ea a, nor Shakta, nor Shambava :

Eg ,g é S 6 : E m '_g—g § Vishnav ) . '& a HTE& 939 IﬁﬁT*‘{l

e - 2 = - 107
) L b g 3 .o q a\tg | .
s | £ 5 & | |~ 2 S ! A @9 3 Az Badwmag | 9 ) Ui
S | (¥ Q - 1-
g |5 n ! Lol khyam na cha youg
el . i = = dam na samrny
5 é*—w‘ & § £ | o g Na bouddham ey viseshasamayam na cha.
He0 | S .™ —F‘;—J = by Na tantram niva vedantam Sankhya, nor Yougika, nor
- | o« Ow = e = . Kanada, nor ARnya,
« [P o « m = = Er S Nor Bouddha, nor particular creed.
0 S ;5 g g ] = g'f > Tantra, nor Vedanta, nor even o C ~
| - ‘\ o ; : o 3 ' . - 1 ‘O
i 7 g & 5 9 e B es s 5. @ 9 afyg e waka 'ia‘ﬁ“";\' !
o ?-—cr——”“”! v =5 & R L e a@sh atzy wftu
| £ 1 e S_ 1 EE . argafitafaa aas qltigpoorwsoorinah“-
3 s 2 ! & z= gﬂ Suddham cha tadidaw: sastram stuv:;:m b dido Bhae.
| £ | - R bhir nityam samsevy bracing
| < | A | = Tasmat samsari : ience as All-embra
- = - : > P aste . tole this Scienc followed
J ! : | & .- i S,Q The ancient Seers ‘;)x this Science ought to be follo
e o= ET 28 by soroonient; s much thm
’___S OE o l g —ET by every aspirant in this
P — 52 -2 £ '
3 i< g @
Eos 5o &
Z




142

Study of Gita:—Necessary Qualification.

1. wea® 8333y gaasTan=gasy |
ITEAIGRIBIAIT goHqNAT |
2. @feq faamems @sng @araa: |
sfagia 9 & weat gmag fFdea: |
3.  SAEHZWATIE qWET 97 91|
|9y @@ SAF1T EaTA: AT
4. @ g Wwaagiaraan afaso |
Fae 93 q9sfy wgmemaitaa; |
5. % g FA@s T I@ ATAGEJON |
vy Ylasmar awmaibasio ||
6. Q& sitwaaRaaay aifgsiog |
FaEdzaAsl a9 q 9 Safa wiaa: 0
7. 2 %% FHGFAIU A q4qr |
FIARAI: T Sqagaztaar |
8. & sitwnaFtaraaw aifgsifo: |
qaArATEEY 7 7 saka qavaa: |
9. a amgmuaguEaazfafagas: |
atean aFfaaszT aur swoEifa;
10. & 7 sitwnadaraay aifgsifo; |
FaFRAEET ¥ 9 qrafea w7q: ||
11. = Jgfatseramtan aveam; |
ghmanatagn a9 a@fy afza: o
12. @ &g sitwnadiaraay aifsifion |
IqE AFATNA faeaig argaka iz g

143

13  asm@sdtafrmzs agr Twat afag)
adter @EEERfaqEGcaal Faagn: ||

14. g@EgEssa 9 afq fFaaen )
waat sAAAIAIAT AGEAETATT 15 |}

15. w@®d = famaa aasmn gaman |
a &g taagdiareras atasfion: |

16. gIRAAIAF T WAITHAZ WA |
ageaifasiag @ aver wafzfa |

17. afzg aa Jam aanaer wafzla |
s gafrfaatad afasfRong

18. sitwnagiara fg gaat sifasifiong |
qI@IaE A @3 FaEwEay ||

19. @H acafeas a@ Jfa [ g q3d |
aEqrg siwaadiar g enfzaEaa ||

Herein, the above nineteen verses being the quotation from
Sanatana Dharma Deepika, make mention of those class of
aspirants who are qualified to study the Science of Yoga
Brahma Vidya and those who are not so. The distinction
rises in virtue of the nature of study followed by each;
they are called Adhikaris and Anadhikaris respectively.

The Anadhikaris a:2 said to be :—

1. Those v' ¢ <fidy does not include both the aspects
of Brahm viz., Para and Apara—the study being incomplete
consequently.

2. Those whose devotion is directed exclusively to the
manifest Aspects of Brahm with the view toachieve Siddhis
or powers etc.
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3. Those whose actions are exclusively governed by a
passion for mere material advancement.

4. Those who practise “AshtanganYoga“ (the eight-
limbed Yoga), “Chitta-Vritti--Niroda " (the suppression of
mental modifications), and are mere Sankhyas (of the

Nireeshwara type), Natural philosophers, and Agnostics
(Karanavadis) ;

5. Asalso Vedantins, and Sanyasis who declare that
Prakritti (Jagat-Samsara or world-process) is ** Mitya ” (false,
illusion, unreal, non-being).

The Adhikaris are :—

this is verily Brahm.
(2) Sarvam Brahma Swabhavajam~All be of the Nature
(3) Sarvam Avasyakam—A]] s necessity, [of Brahm.
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SUDDHA DHARMA MANDALAM ASSOCIATION.

President - Director »
R. VASUDEVA ROW. T. M. JANARDANAM.

Aim,

To continue the work of Swami Subramanvananda
(Dr. Sir. S. Subramanier) and Pandit K. T. Srinivasachariar
in disseminating the knowledge about the Great Hierarchy

Suddha Dharma Mandalam, and the Avatar Bhagavan
Sri Mitra Deva; to publish such of the S. D. M. litera-

and to enroll members to take advantage of the benefits
of Initiations (Deekshas), when the Elders once more

extend their privileges.

Objects,
1. To study the nature of Man and the Universe.
2. To feel his relative position in the Cosmos.
3. To co-ordinate the life within and without.

4. To realise through Synthesis or Yoga The Omni-
present Divinity by the aid of Initiations (Deekshas) bestowed
by the Hierarchy under the direction of Bhagavan Sri
Narayana, .

Activities,

1. Propagating the knowledge of the existence of the
Hierarchy.

2. Propagating the knowledge of the Avatar Bhagavan
Sri Mitra Deva.

3. Giving out the truths of Suddha (Sanatana) Dharma.,

4. Enunciating the real principles of Yoga as leading
to Brahmic realisation.

5. Helping éveryone so interested in the process of a
correct self-analysis through talks, lectures, correspondences
and publications.

Publications.
See the heading—S. D, M. Publications.

Organ.

“ The Suddha Dharma * is jts Monthly Organ which
treats about subjects of far-reachmg Importance generatin
thfa universal outlook and depicting every shade of opiniog
th a view to generate Suddha Dharmic or yogic discriming-
tion. The annuyal subscription is Rs. 3/. In‘Iand or 10 sh, or
2 Dol. Foreign. ’ u

There is no membership fee as such f i

or becomin
a member of S D, M, A. except an entrance fee of Ra. 1/g
or 2 sh. or 50 cents. Any he’]p, however, rendered in

S.D. M. A, membership card, there will he sent a lesson

which, it is suggested, may be followed as imi
, ) . ! - E I
such Initiations, MR

Headquarters.

The Internationa] Headquarters of S. D.M. A i
ton is Mylapore, Madras, S, India, o

Branches.

There are two branches of this isati
Santiago-de Chile, S. America, under the n:r;geasmz?tlsot?ddl?t
Dharma Mandalam Vidyalaya and  Brahma 0
Mgndalam and another branch at Keerimalaj
Jaftna, Ceylon. Similar branches may be opened

with a minimum of five members Parti !
: . articul w
furnished on application. Btg ill be

Corresponden ce.

All communicationg should be made i
of Affairs, S. D, M. Association, “The Stigdl’ml;.h?)}u);:?m:
Office, Mylapore, Madras, S. India. 1t Is suggested t}?'u
to getat a speedy reply, for enquiries made, the enclosir;
of the necessary postage stamps ig advised.’ f



SUDDHA DHARMA MANDALAM PUBLICATIONS.

Pranava-Vada (Samskrit Text) by Maharshi
Gargyana Vol. I. Contains Swami Yogananda’s
Karika with Enghsh Translatlon

Pranava-Vada Vol (Samskrit Text) Contams
Swami Yogananda’'s I\arxka with English Tran-
slation

Articles on an Esoteric Orgaunisation in India
by Dr. Sir S. Subramanier

Yoga Deepika of Bhagavan Sri Narayana contammg
methods of meditation etc. commented by Sri
Hamsa Yogi. Samskrit Text with English Tran-

slation
Do English portion alone
Do Tamil Translation

Sanatana Dharma Deepika Vol. I. by Sri Hamsa
Yogi being the Text Book of Suddhas. Samskrit .
Do English Translation
Do Tamil Translation
Sanatana Dharma Deepika Vol. II. Samskrit Text
Sri Bhagavad Gita S. D. M. Edition consisting of

30
4 0
1 0
1 4
012
012
1 0
2 0
2 0
1 4

26 Chapters and 24 Gitas. Text free, for 2 as. stamps.

Upodghata (Introduction) to the Study of Bhagavad
Gita by Sri Hamsa Yogi. Samskrit Text with an
English Summary by Dr. Sir S. Subramanier ...

Commentary on the First Chapter Vol. II. of the
Gita by Sri Hamsa Yogi. Samskrit

Suddha Dharma Mandala Pamphlet No. l——Intro
ductory by R. Vasudeva Row

Suddha Dharma Mandala Pamphlet No. 2—What 1t is
by R. Krishnaswamy Row

Suddha Dharma Mandala Pamphlet No. 3—The
Avatar of Bhagavan Sri Mitra Deva. Foreword
by Dr. Sir S. Subramanier

Suddha Dharma Mandala Pamphlet No. 4—Suddda
(Sanatana) Dharma, A paper read at the Conven-
tion of Religions at Puri (Orissa)

Suddha Dharma Tract No. 1.(a)— English Translatlon
of the First Chapter of the Gita & its Commentary
by R. Vasudeva Row

Suddha Dharma Tract No. 2. Suddha Dharma
Mandalam in Tamil by Arulambalaswamy

POSTAGE EXTRA.

2 8
1 4
0 2
0 2
0 2
0 1
0 8
0 4

N. B.—Samskrit Devanagiri Characters,
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SUDDHA DHARMA MANDALAM ASSOCIATION
Application Form for Membership

Dateé.cvcovasaniassssinnin oie

To,
The Director,
Suddha Dharma Mandalam Association

Mylapore, Madras, (S. India.)
SIR,

Having perused the aims and objects of
Suddha Dharma Mandalam Association, [ feel
myself in full sympatay and agreement with them.
Please enrol me as a member and kindly send me
the Membership Card and the Preliminary Lesson,
for which, I enclose herewith the necessary

entrance fee.*

SUGIALUT @ nsisicumisnaing sionwssnnsishihmmion mmmmenss s s s'o snsvaine

Name M_’_ '
tTe. Blogk M?js: ..................................................
letters.) Mass.

.......................................
..................

Membershlp entalls no subscuptlon or commitment \;hat
soever except the entrance fee of Re. 1/- inland, or 2 sh. or 50
cents foreign, which should be sent through uncrossed postal-
order or M. O. To derive the full benefit of membership, appli-
cants are strongly advised to subscribe along with their
"*The Suddha Dharma'’, the
annual subscription of which is Rs. 3/- inland er 10 sh. or
2 Dol. foreign, o

application, to the Monthly,




